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General & Specific Revelation 

 
“When Christians speak of how God has revealed Himself, the two technical terms used are 
general revelation and special revelation. General revelation refers to God's revealing of 
Himself through nature or natural means. Special revelation refers to God's revealing of 
Himself in miraculous ways, primarily through Scripture.” (1) 
 

General Revelation: 
 

 What is general revelation? ________________________________________________ 
 

 This is not our primary focus in this material, but we will take just a moment to consider 
its value as well as its limitations. 

 

 Read Romans 1:20 and Romans 2:14-15. 

 

o General Revelation has much to say about God – who He is (Rom. 1:20) as well 

as the moral law (Rom. 2:14-15). 

o Because these things are abstract, there is some room for interpretation and 

subjectivity. We see this in Romans 1:21-25. 

o Does General Revelation tell us God’s will? ______________________________  

 

________________________________________________________________ 

 
Specific Revelation: 
 

“Special revelation is called "special" in contrast with general revelation because it is not 
given to all people in all places. At certain times throughout biblical history, God has 
chosen to reveal Himself by miraculous means.” (1) 

 

 God specially revealed Himself to specific people throughout history, and He did so 
using a variety of means and mediums (Hebrews 1:1). 

 

 Here is a list of the many ways God specially revealed Himself in history: (2) 
o The Lot: God sometimes communicated His will to man through the casting of 

lots (Proverbs 16:33; Acts 1:21-26). 
o The Urim and Thummim: These were two precious stones on the breastplate of 

the high priest that were sometimes used to determine the will of God (Ex. 
28:30; Num. 27:21; Deut. 33:8; 1 Sam. 28:6). 

o Dreams: God used dreams to communicate at various times in the Old 
Testament (Gen. 20:3; 31:11-13, 24; 40-41).       

o Visions: Sometimes God used visions as He did with Isaiah and Ezekiel (Isa. 1:1; 
6:1; and Ezek. 1:3). 

o Audibly: God sometimes spoke with an audible voice (1 Sam. 3:4; Luke 9:35). 
o Theophanies: Before the incarnation of Christ, God sometimes manifested 

Himself, often as the Angel of the Lord, to communicate His divine message to 
the people (Gen. 16:7-14; Ex. 3:2; 2 Sam. 24:16; Zech. 1:12). 



o Angels: At times, they carried God’s message to people (Dan. 9:20-21; Luke 
2:10-11; and Rev. 1:1). 

o The Prophets Old Testament and New Testament prophets received direct 
revelation and brought God’s message to mankind (2 Sam. 23:2; Zech 1:1; and 
Eph. 3:5). 

o Miracles and Events God used sign miracles and events such as the deliverance 
of Israel to reveal Himself. 

 

 Did these miraculous revelations of God guarantee faith? Explain. _________________  
 
______________________________________________________________________ 

 

 Even though God revealed Himself in so many ways to people throughout Old 
Testament history, Hebrews 1:2 is clear that God now speaks to us in one way. 

 

Special Revelation  the Bible: 
 

 God has always desired that His will for man be written down and preserved: 
o The Law of Moses (Ex. 34:27; Deut. 27:1-3) 
o The prophets (Jer. 30:1-3; Jer. 36:2; Daniel 12:4; Hab. 2:2) 
o The gospels (Luke 1:1-4; John 20:30-31; John 21:25). 
o The apostolic writings (1 Cor. 14:37; Eph. 3:3-4) 
o The book of Revelation (Rev. 1:9). 

 

 God has inspired the Scriptures (2 Tim. 3:16-17; 2 Peter 1:20-21). 
o The word “Scriptures” refers to the written word. The word “inspired” literally means 

“divinely breathed.” The words of the Bible are from God’s mind, not man’s. 
o Why has God given us the Scriptures? _____________________________________  

 
___________________________________________________________________ 
 

 While God has communicated via “General Revelation” since the dawn of Creation, and 
while He has specially revealed Himself in a number of personal ways throughout biblical 
history, what we must understand is that today, in the New Testament dispensation, God 
reveals His will to us only in and through the Bible. 

o Special revelations are to be rejected (Gal. 1:6-9). 
o The Scriptures are a sure pattern (1 Cor. 4:6-7; 2 Tim. 3:16-17). 
o God’s revelation was completed in the first century: 

 The Holy Spirit led the apostles into all truth (John 16:12). 
 Miracles existed to confirm the word (Mk. 16:19-20; Heb. 2:1-4). Because 

miracles ceased, God’s word was completed (1 Cor. 13:8-11). 
 It was completely revealed (Jude 3). 

o What does this say about churches/’Christians’ today who claim to receive new 
revelations from God? __________________________________________________ 

 
Sources: 
(1) http://www.compellingtruth.org/general-special-revelation.html#ixzz3Fmh3pxeM 
(2) http://www.biblebb.com/files/howbible.htm 
 

http://www.compellingtruth.org/general-special-revelation.html#ixzz3Fmh3pxeM


Ancient Books & Writing 

 
“There is, however, a preliminary inquiry which lies behind both the composition of the 
books and their transmission. This is the history of writing, without which these books 
could not have come down to us.” (Sir Frederic Kenyon, “Our Bible and the Ancient 
Manuscripts, pg. 4) 

 
The History of Writing 
 

Many skeptics of the Bible have argued in recent history (though not as much anymore) 
that writing is a more recent invention and therefore, Moses could not have written the 
early books of the Bible. Because this is a significant threat to the credibility of the Old 
Testament Scriptures (the foundation of the New Testament), it’s worth pointing out the 
fallacy of this argument. Writing did exist, even before Moses! 
 
Examples of early writing: 

o 1000s of clay tablets were discovered in Mesopotamia at Nippur between 1888-1900 
by American scholars. These tablets were dated to 2100 B.C. * (1) 

o We have papyrus manuscripts from Egypt dating to 2200-2000 B.C. * (1) 
o The “Book of the Dead,” an Egyptian ritual work, has been found and dated to 

about 1580-1320 B.C. (possibly contemporary with Moses). (1) 
o The Tel Amarna Letters, a collection of 350 clay tablets, were found between the 

cities of Thebes and Memphis (in Egypt) in 1887. These letters contained 
correspondence from Egyptian governors in Palestine and Syria and have been 
dated to about 1380 B.C. Interestingly, these letters detail the incoming wave of 
Hebrews in Palestine (i.e. the conquest by Israel under Joshua’s leadership). (1) 

o The famous Law Code of Hammurabi, a collection of 282 laws inscribed on an 
upright stone pillar” was discovered by French archaeologists in 1901 in the ancient 
city of Susa in modern day Iran. Hammurabi ruled the territory of Babylon from 
1792-1750 B.C. (2) 

o “The oldest known evidence of a law code are tablets from the ancient city 
Ebla…They date to about 2400 B.C.E. – approximately 600 years before Hammurabi 
put together his famous code.” * (2) 

o There are MANY other ancient manuscripts, tablets and stones that can be traced 
back to the time of Moses and early Israel. 

 
“We have now seen that, when the Hebrews left the land of Egypt, they left a land in 
which writing had been practiced for hundreds of years; and when they entered Canaan 
under Joshua, they came to a land already possessing a literature and an alphabetic 
writing…This has an intimate bearing on the origin and credibility of the books of the Old 
Testament.” (1) 

 
The “evolution” of books and writing: 

o Leather. Prepared skins of leather were used from a very early time. 
 The Jewish Talmud (record of the oral laws and traditions) mandated that all 

copies of the Law be written on skins, in “roll form” (i.e. scrolls). 
 Many believe that the scrolls of Ezra 6:1-2 and Esther 6:1 were leather. 
 To write on leather, scribes would use a knife. See Jeremiah 36:2, 22-23. 
 Leather scrolls were much more durable than papyrus scrolls. 



o Papyrus. Manufactured from the pith (fibers) of the papyrus plant, which grows 
along the Nile River in Egypt. The pith fibers were cut into strips which were then 
laid down horizontally and vertically. The strips were fastened together by pressure 
and glue to form sheets. These sheets could then be fastened together side-by-side 
to form rolls. They were, on average, 10 inches tall; rolls were usually no longer 
than 35 feet. (1) 

 It originated in Egypt but became widely used in the Greek world from the 6th 
century B.C. onward. 

 The Septuagint (Greek translation of the Old Testament made in the 3rd 
century B.C.) was written on papyrus. 

 The problem with papyrus was durability. 
 Papyrus could be rolled, but also assembled in book form. Known as a codex, 

papyri could be “arranged in quires or gatherings.” (1) 
o Vellum. Also known as parchment, vellum was prepared from the skins of cattle, 

sheep, goats and even deer. 
 It was invented by Eumenes of Pergamum when Ptolemy of Egypt placed an 

embargo on the export of papyrus. This means that vellum originated as a 
common writing material between 197-182 B.C. (1) 

 Vellum writings existed as scrolls (parchments) or as codex (books). 
 Papyrus was still the main writing material in the first century world, but 

vellum became more and more common as time went by. 
 Read 2 Timothy 4:13. 
 The earliest and most famous manuscripts of the Bible are the Codex 

Vaticanus and the Codex Sinaiticus (from the 4th century A.D.). They were 
both written on vellum. 

 
Questions: 
 

Define: 
 
 Septuagint: _________________________________________________________ 
 
 Codex: _____________________________________________________________ 
 
 Parchment: _________________________________________________________ 
 

 What would the Old and New Testaments have been written on? _____________________ 
 
 _________________________________________________________________________ 
 
SOURCES: 
(1) “Our Bible and the Ancient Manuscripts,” Sir Frederic Kenyon, Harper & Brothers Publishers, 
1948 edition, Chapter I 
(2) http://www.ushistory.org/civ/4c.asp 
 
*The dates ascribed to many of these ancient documents are often based on Carbon-14 dating 
and other comparative methods. These methods are based on unprovable assumptions and often 
give older ages than what may be true. Even still, there can be no question that these documents, 
tablets, stones, etc. are very old. Clearly, writing existed before and during the time of Moses. 

http://www.ushistory.org/civ/4c.asp


Old Testament Canon 

 
The Process of Inspiration 
 

Read 2 Timothy 3:16-17 and 2 Peter 1:19-21. 
 

Mark 12:36, "For David himself said by the Holy Spirit…" Reference Ps. 110:1. Similar 
statement in Acts 4:25, "…who by the mouth of Your servant David have said…" (a 
quotation of Psalm 2). 
 
The process of inspiration is described in Ephesians 3:1-5. God revealed His will to men like 
Paul; Paul then wrote it down for us to read. 
 
In Revelation 1:11, Jesus told John, "What you see, write in a book and send it to the 
seven churches which are in Asia," and then back in verse 3, "Blessed is he who reads and 
those who hear the words of this prophecy, and keep those things which are written in it; 
for the time is near." 
 
Now that we understand the inspiration process, we have to ask how the books 
of the Bible came together. We call this process canonization. The word ‘canon’ 
refers to a rod or rule (i.e. a measuring stick). How were these books 
determined to be part of God’s measure of law and judgment? 
 

How We Got the Old Testament: 
 

Note of interest: Jews counted 24 OT books because they counted books differently than 
we do today. Samuel, Kings and Chronicles were not divided into two books each. Ezra 
included Nehemiah. The 12 minor prophets were considered to be one book. Some count 
22 books by combining Ruth with Judges and Lamentations with Jeremiah. 

  
The ancient Jews divided the Old Testament into three sections. Read Luke 24:44. 
 
What were the three sections? ________________________________________________ 

 
The Law of Moses: first 5 books (Genesis-Deuteronomy) 

o Read Deuteronomy 31:24-26.  
o Authored by Moses as seen in the above passage. Other verses prove the fact that 

Moses authored the LAW (Josh. 1:7; 8:30-32; 23:6; 1 Kin. 2:3; Ps. 103:7 which 
includes a quotation of Exodus; Mt. 22:34; Mk. 7:10; Lk. 16:31 refers to "Moses and 
the prophets"; again, Luke 24:44, and many others). 

o All the Jews accepted the writings of Moses as inspired; His miracles helped to prove 
that He was a prophet of God. 

 
Prophets: former and latter… 

o Former: Joshua, Judges, 1-2 Samuel, 1-2 Kings 
o Latter: Isaiah-Malachi (except for Daniel) 
o To further prove the point, we might notice that we find quotations from these 

books throughout the New Testament; references to stories that took place in books 
such as Samuel and Kings. 



 Jesus said, "Have you not read what David did…" (Mt. 12:3). This is a 
reference to a story found in 1 Samuel 21. 

 Acts 13:27 says that the Jews read the prophets every Sabbath day. 
 James 5:17 references the prophet Elijah. We read about Elijah in 1 Kings. 
 The Ethiopian Eunuch was reading the book of Isaiah (Ac. 8:28-35). 
 Hebrews 11 and so many other NT passages speak of stories that are only 

found in these ancient writings called the PROPHETS. 
 

Psalms or Writings: 1-2 Chronicles, Job, Psalms, Proverbs, Ecclesiastes; also Ruth, Ezra, 
Nehemiah, Esther, Lamentations, Daniel. 

o Again, as we noticed with the Law of Moses and the Prophets, these books are 
quoted throughout the NT. 

o Paul, in Romans 12:20, quotes from Proverbs 25:21-22.  
o Hebrews 12:5-6 is a quotation of Proverbs 3:11-12. 
o James refers to the perseverance of Job in James 5:11. 
o Some of these OT writers even reference one another: 

 Daniel spoke of the prophet Jeremiah (Dan. 9:2); so did Ezra (Ez. 1:1). 
 Historical account of Jeremiah also seen in 2 Chronicles 35-36. 
 Jeremiah quoted and referred to the prophet Micah (Jer. 26:18). 
 Ezra 5:1 refers to the prophets Haggai and Zechariah. 
 Samuel and Kings refers to the Chronicles; Chronicles refers to Kings. 

 
What we find as we consider the Old Testament canon is that the Jews of old recognized a 
specific set of books as inspired scripture. Josephus, a Jewish historian, wrote around 
AD70, “For we have not an innumerable multitude of books among us disagreeing from 
and contradicting one another (as the Greeks have), but only twenty-two books, which 
contain the records of all the past times, which are justly believed to be divine. And of 
these, five belong to Moses, which contain his laws, and the tradition of mankind till his 
death. This interval of time was little short of three thousand years. But as to the time from 
the death of Moses till the reign of Artaxerxes, king of Persia, who reigned after Xerxes, 
the prophets, who were after Moses, wrote down what was done in their times in thirteen 
books. The remaining four books contain hymns to God, and precepts for the conduct of 
human life.” Josephus confirms the fact that the Jews accepted OUR OT as scripture; it 
hasn't changed. 

 
How Were These Books Canonized? 
 

Moses initially inserted the books of the law into the ark (as commanded).  
 
Ancient Jewish writings indicate that Nehemiah and Ezra were the main characters involved 
in collecting the inspired writings, including those of the Kings, the prophets, and those of 
David (2 Mac. 2:13). Around 432 B.C.. 
 
A group of Jewish scholars formed the Septuagint (Greek translation of the Old Testament) 
in the third century BC. Used widely by the time of Jesus. 
 

 
 
  



History of Old Testament Books, Part 1 

 
In this study, we’re going to begin to learn the following facts about the Old Testament books: 

 Authorship 

 Date written 
 Historical context 

 
Genesis, Exodus, Leviticus, Numbers, Deuteronomy:  

 Also known as the “Pentateuch” (five volumes) or “Torah,” the first five books of the Bible 
comprise the books of the law. 

 These books are generally (and traditionally) attributed to Moses. Consider the following 
verses from the Bible which bear this out: 

o Passages in the Pentateuch itself: 
 Exodus 17:14 "Then the Lord instructed Moses, 'Write this down as a 

permanent record...'" 
 Exodus 24:4 "Then Moses carefully wrote down all the Lord's instructions." 
 Exodus 34:27 "And the Lord said to Moses, 'Write down all these instructions, 

for they represents the terms of my covenant with you and with Israel.'" 
 Leviticus 1:1 "The Lord called to Moses from the Tabernacle and said to him, 

'Give the following instructions to the Israelites...'" 
 Leviticus 6:8 "Then the Lord said to Moses, 'Give Aaron and his sons the 

following instructions...'" 
 Deuteronomy 31:9 "So Moses wrote down this law and gave it to the priests." 
 Deuteronomy 31:24-26 "When Moses had finished writing down this entire 

body of law in a book..." 
o Passages elsewhere in the Hebrew Scriptures: 

 Joshua 1:7-8 "...Obey all the laws Moses gave you." 
 Joshua 8:31-34 "He followed the instructions that Moses the Lord's servant 

had written in the Book of the Law..." 
 Joshua 22:5 "...obey all the commands and the laws that Moses gave to you." 
 2 Chronicles 34:14 "...Hilkiah the high priest...found the book of the Law of 

the Lord as it had been given through Moses." 
o Passages in the Gospels which show that Jesus and John the Baptizer believed 

Moses to be the author: 
 Matthew 19:7-8 "...why did Moses say a man could merely write an official 

letter of divorce and send her away?", they asked. Jesus replied, 'Moses 
permitted divorce...'" (quoting from Deuteronomy 24) 

 Matthew 22:24 "Moses said, 'If a man dies without children...'" (quoting 
from Deuteronomy 25) 

 Mark 7:10 "For instance, Moses gave you this law from God..." (quoting 
from Exodus 20) 

 Mark 12:24 "...haven't you ever read about this in the writings of Moses, in 
the story of the burning bush..." (quoting from Exodus 3) 

 Luke 24:44 "...I told you that everything written about me by Moses and the 
prophets and in the Psalms must all come true."  

 John 1:17 "For the law was given through Moses..." 
 John 5:46 "But if you had believed Moses, you would have believed me 

because he wrote about me. And since you don't believe what he wrote, how 
will you believe what I say?" 



 John 7:23 "...do it, so as not to break the law of Moses..." 
o Passages elsewhere in the Christian Scriptures: 

 Acts 26:22 "...I teach nothing except what the prophets and Moses said 
would happen..." 

 Romans 10:5 "For Moses wrote..." (quoting from Leviticus 5) 
o From www.christiananswers.net: “The Lord Jesus Himself and the Gospel writers said 

that the Law was given by Moses (Mark 10:3; Luke 24:27; John 1:17), and the uniform 
tradition of the Jewish scribes and early Christian fathers, and the conclusion of 
conservative scholars to the present day, is that Genesis was written by Moses.” 

 Dating the Pentateuch: 
o Most conservative biblical scholars believe that the Pentateuch was written around 

1,400 B.C. (1)(2) This is because the events recorded in these books can be dated 
to that era (e.g. 1 Kings 6:1).  

o There are some who argue that the Pentateuch was written during the exilic period 
in Babylon, or as early as the 7th century B.C. These scholars obviously reject Moses 
as being the author of these books. 

 Walter Reinhold Warttig Mattfeld y de la Torre reflected this more liberal perspective 
in a May 2003 article: “If Moses ‘really’ wrote the Pentateuch (the first five books of 
the Primary History) in the 16th or 15th century B.C., his writing would be in a form 
known as Proto-Sinaitic, found on stone tablets in the Southern Sinai in association 
with Egyptian mining areas of the 15th century B.C. (also found in Canaan in earlier 
centuries, the 17th-15th B.C.). Thus Moses would have employed 27 consonants in 
his writing style, as well as differing "inflectional endings," but we don't find them in 
use or even as archaically preserved snippets of verses or even an occasional archaic 
word. The Pentateuch's very language indicates it CANNOT be a document of Moses' 
days and the 16th/15th century B.C. I have already noted that the study of sites 
mentioned in the Pentateuch and the Book of Joshua reveal that some did not come 
into existence until the late 7th century B.C., revealing that the Primary History was 

written no earlier than this period.” (3) 
 The problem here is that liberal scholars must assume that the supposed 

“Proto-Sinaitic” wouldn’t have been updated by scribes as the Hebrew 
language modernized over time. Relate to Bible translations (KJV  NKJV). 

 This more liberal position is problematic because it argues that Moses didn’t 
write the Pentateuch…and this makes the other Bible authors, including Jesus 
Himself, either ignorant or liars. 

 
What were the circumstances (historical context) surrounding the Pentateuch? __________ 
 
________________________________________________________________________ 
 
________________________________________________________________________ 

 
Joshua 

 The authorship of the book: 
o Joshua 24:25-26 “So Joshua made a covenant with the people that day, and made 

for them a statute and an ordinance in Shechem. Then Joshua wrote these words in 
the Book of the Law of God.”  

o “The Talmud affirms that ‘Joshua wrote his own book’ and that his death was 
recorded by Eleazar son of Aaron and that Eleazar’s death was recorded by his son, 
Phinehas.” (4) 

http://www.christiananswers.net/
http://christiananswers.net/jesus/home.html
http://christiananswers.net/dictionary/gospels.html
http://christiananswers.net/dictionary/lawofmoses.html
http://christiananswers.net/dictionary/moses.html
http://christiananswers.net/bible/mark10.html#3
http://christiananswers.net/bible/luke24.html#27
http://christiananswers.net/bible/john1.html#17
http://christiananswers.net/dictionary/scribes.html
http://christiananswers.net/dictionary/moses.html


o There is reason to believe that certain parts of the book were written later by 
someone (or someone’s) other than Joshua: 

 The phrase “to this day” suggests a later time (Josh. 6:25; 16:10, et al). 
 Joshua’s death (24:29-32). 
 As suggested in the Talmud, Eleazar recorded Joshua’s death…so by 

suggesting that some parts of the book were written at a later time, I’m not 
suggesting that it was written much later. “Later” could be the years 
immediately following Joshua’s death. 

o The internal and external evidence indicates that the book was written primarily by 
Joshua, with others perhaps adding a few details at a later time. 

 Dating the book of Joshua: 
o If Joshua wrote the book (as the evidence supports), and if the Pentateuch was 

written by Moses around 1,400 B.C., then we can conclude that the book of Joshua 
was written in the 14th century B.C. 

o The date generally given is 1,350 B.C. (1)(2) 
o The book also has eyewitness quality (Joshua 5:1, 6). This would suggest that the 

book was written during the time when the events occurred. 
 
Judges, Ruth, 1 Samuel, 2 Samuel 

 It is generally believes that these books were authored by Samuel around 1,000 B.C. (1)(2) 
 The book of Judges: 

o “The text of Judges gives no indication as to who wrote the book, but Jewish 
tradition names the prophet Samuel as the author. The namesake of 1 and 2 
Samuel, Samuel was the last of the judges, one of the special leaders whom God 
raised up during this time period to rescue His people.” (5) 

o There are internal clues that strengthen this argument: 
 The recurring statement, “in those days there was no king in Israel” (Judges 

17:6; 18:1; 19:1; 21:25), points out a contrast between the events 
happening in the book and the time of its writing. Samuel was the last judge 
who witnessed and took part in Israel’s transition to a monarchy. 

 There is evidence that it was written before the days of David. As an 
example, Judges 1:21 indicates that Jerusalem was still under Jebusite 
control, but 2 Samuel 5:6-7 indicates that David conquered Jerusalem. 

 The book of Ruth: 

o “According to the Talmud (Jewish tradition), the prophet Samuel wrote the book of 
Ruth.” (6) 

o The events of this book occurred during the days of the judges (Ruth 1:1), and 
more specifically toward the end of that period (Ruth 4:16-17). This fits the time 
period of Samuel the prophet. 

 The books of 1-2 Samuel: 
o Remember that the ancient Jews only had one book of Samuel, not two. 
o Samuel was identified in the Old Testament as the author (1 Chron. 29:29). 

o “According to Jewish tradition the book was written by Samuel, with additions by 

the prophets Gad and Nathan.” (7) 
 
1-2 Kings 

 The authorship of 1-2 Kings: 
o Remember that the ancient Jews only had one book of Kings, not two. 
o “No one knows the author of 1 and 2 Kings, though some commentators have 



suggested Ezra, Ezekiel, and Jeremiah as possible authors.” (8) 
o The most likely author, according to scholars, seems to be Jeremiah: 

 Traditional Jewish scholarship connects 1-2 Kings to Jeremiah. (9) 
 Jeremiah 52 is comparable to 2 Kings 24-25. 
 The author seems to have been an eye witness to the fall of Jerusalem in 586 

B.C. Jeremiah fits the bill (Jeremiah 52). 
 “Richard D. Patterson and Hermann J. Austel write, ‘Despite the lack of dogmatic 

certainty, a reasonable case can be made for Jeremianic authorship (cf. G. Archer, 
SOTI rev. p. 289). S. J. Shultz (‘Kings,’ ZPEB, 3:812) affirms the likelihood that ‘the 
prophets kept the records throughout the generations of the Hebrew Kingdoms.’ 
Since he was descended from the priestly line of Abiathar, and since in all probability 
his father, Hilkiah, was active in communicating both the traditional facts and the 
teaching of Israel’s past, it is very likely that Jeremiah had access to historical and 
theological source materials. Furthermore he would have had more ready entrée to 
royal annals than any other prophet. Certainly no other prophet was so intimately 
involved in the final stages of Judah’s history. If so, Jeremiah may have been active 
in composing the greater part of the history of the book of Kings (1 Kings 14-- 
2Kings 23:30) during the so-called silent years of his prophetic ministry after his call 
in 627 B.C., during the long reign of the godly Josiah. Certainly the contents of all 
but the last appendix (2 Kings 25:27-30) could have been written by Jeremiah. 
Perhaps this was added by Baruch or drawn from Jeremiah 40--44, possibly also was 
written by the same writer as a bridge to the later historical notice concerning 
Jehoiachin.” (9) 

 If Jeremiah wrote 1-2 Kings, they were likely written around 600 B.C. even though the 
events recorded in these books began much earlier than that. 

 
1-2 Chronicles, Ezra, Nehemiah 

 It is generally believed that Ezra may have written these books around 450 B.C. 
 Regarding 1-2 Chronicles: 

o The authorship of 1-2 Chronicles: 
 Remember that 1-2 Chronicles would have initially been just one book. 
 The traditional author of Chronicles is Ezra/Nehemiah. 

 “Jewish tradition speculates that Ezra could have written 1 and 2 
Chronicles…But nothing within the text provides a definitive clue as to 
the compiler of the material.” (10) 

 The author had access to a variety of source materials – annals, books, 
records. Because Ezra was both a scribe and priest (Ezra 7:6), he would have 
had ready access to the historical records of Israel. 

o The book of Chronicles is cited 33 times in the books of 1-2 Kings. 

 Regarding Ezra: 
o “Jewish scholarship has long attributed authorship of this historical book to the 

scribe and scholar Ezra.” (11) 
o There are first person references beginning in Ezra 8 (see 8:15; 9:1) which 

strengthen the belief that Ezra authored the book after his name. 

 Regarding Nehemiah: 
o “The book of Nehemiah could be read as a sequel to the book of Ezra, and some 

scholars believe the two were originally one work. It is possible that Ezra compiled 
Nehemiah's original accounts with other material to create the book of Nehemiah. 
However, most scholars believe the book was written by Nehemiah.” (11) 

 

javascript:%7b%7d
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Esther 

 “The Book of Esther does not specifically name its author. The most popular traditions are 
Mordecai (a major character in the Book of Esther), Ezra and Nehemiah (who would have 
been familiar with Persian customs).”  

 The book was likely written between 460 and 350 B.C. 
 
From Genesis to Esther, we find a fairly chronological portrayal of the history of the Old 
Testament. The only exception is that 1-2 Chronicles recap the events of 1 Samuel-2 Kings. 
 
SOURCES: 
(1) http://carm.org/when-was-bible-written-and-who-wrote-it 
(2) http://www.gotquestions.org/Bible-authors.html 
(3) http://www.bibleorigins.net/HebrewDatesPentateuch.html 
(4) https://bible.org/article/introduction-book-joshua#P47_6019 
(5) http://www.insight.org/resources/bible/judges.html#sthash.wdfLGTS7.dpuf 

(6) http://www.insight.org/resources/bible/ruth.html#sthash.NDhIvFGk.dpuf 

(7) http://en.wikipedia.org/wiki/Books_of_Samuel 
(8) http://www.insight.org/resources/bible/first-kings.html#sthash.uru4g1k1.dpuf 

(9) https://bible.org/article/introduction-books-first-and-second-kings#P90_7044 
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History of Old Testament Books, Part 2 

 
In our last class, we studied the authorship, dating and historical context of Genesis-Esther (books 
of law and history in the Old Testament). In this class, we’re going to do the same with the books 
of poetry and prophecy (Psalms-Malachi). 
 
Psalms 

 This quote from an article by Wayne Jackson sums up the psalms well: “The Psalms were 
composed over a span of about one thousand years. The earliest was by Moses (Psalm 90) 
in the fifteenth century B.C., and a couple appear to be contemporary with the Babylonian 
captivity in the sixth century B.C. (Psalms 126 and 137). Some of these poems are not 
assigned authors (almost a third of them). Other composers are identified: one by Moses, 
seventy-three by David, twelve by Asaph, ten by the descendants of Korah, one or two by 
Solomon, one by Heman, and one by Ethan.” (1) 

 It’s also important to understand that the psalms are quoted more frequently in the New 
Testament than any other Old Testament book. If that’s not enough, these psalms were 
understood by Jesus and the Jews to be inspired works. 

o Read Matthew 22:43-44. Here, Jesus quoted Psalm 110:1 and ascribed David’s 
words to “the Spirit.” 

o Read Acts 1:16-20. Peter quoted Psalm 69:25 and Psalm 109:8 here. According to 
verse 16, David was inspired by the Holy Spirit. 

 Regarding the canonization process: 
o “The oldest surviving translation of Hebrew Scripture was the Greek Septuagint, 

which was undertaken by Jewish scholars in Alexandria in the third century before 
Christ (BC). The Greek codices arranged the books in a fourfold division, in a 
different way than Hebrew Scripture, by placing the Law of Moses first, then the 
Historical Books, then the Wisdom books, and then the Prophets.” (2) The fact that 
the psalms (and other poetic books) were included in the Septuagint indicates that 
they were known to be inspired and accepted by the Jews into their canon. 

o So the psalms were collected over time as they were written, known to be inspired, 
and eventually included in the Hebrew canon. 

 
Proverbs 

 While the authors of most of the Old Testament books are not explicitly stated in the text, 
this is not the case with Proverbs. Read Proverbs 1:1 and 1 Kings 4:32. 

o Who wrote Proverbs? _________________________________________________  
 
__________________________________________________________________ 
 

o When would Proverbs have been written? _________________________________  
 
___________________________________________________________________ 

 It’s worth noting that the last two chapters of Proverbs are ascribed to different authors: 
o Read Proverbs 30:1 and 31:1. 
o Some believe that these were nicknames of King Solomon while others believe that 

these were two different men whose exact identity is unknown. 

 It’s also interesting that, like with the psalms, these proverbs were assembled at a later 
date to form one cohesive work (see Proverbs 25:1). 

 The Proverbs were viewed as inspired by the New Testament writers: 



o Compare Romans 12:20 and Proverbs 25:21-22 
o Compare Hebrews 12:5-6 and Proverbs 3:11-12. 
o Compare James 4:6 and Proverbs 3:34. 
o Compare 1 Peter 4:8 and Proverbs 10:12. 
o Compare 1 Peter 4:18 and Proverbs 11:31. 
o Compare 2 Peter 2:22 and Proverbs 26:11. 

 The quote above regarding the inclusion of the “wisdom books” in the Septuagint applies 
to the book of Proverbs just as it applies to Psalms. 

 
Ecclesiastes & Song of Solomon 

 Both books were written by Solomon: 
o Regarding Ecclesiastes, read Eccl. 1:1, 12. 
o Regarding Song of Solomon, read SoS. 1:1. 
o This would place both books during the mid-10th century B.C. 

 From a gospel preacher named Steve Rudd, “The New Testament never quotes from any 
of the apocryphal books written between 400 - 200 BC. Catholics  argue that ‘the 
apocryphal books cannot be rejected as uninspired on the basis that they are never quoted 
from in the New Testament because Ezra, Nehemiah, Esther, Ecclesiastes, Song of 
Solomon are also never quoted in the New Testament, and we all accept them as inspired.’ 
The rebuttal to this Catholic argument is that ‘Ezra, Nehemiah, Esther’ were always 
included in the ‘history collection’ of Jewish books and ‘Ecclesiastes, Song of Solomon’ were 
always included in the ‘poetry collection.’ By quoting one book from the collection, it 
verifies the entire collection. None of the apocryphal books were ever quoted in the New 
Testament. Not even once! This proves the Catholic and Orthodox apologists wrong when 
they try to defend the Apocrypha in the Bible.” (3) 

Isaiah 
 Authorship of the book of Isaiah: 

o Isaiah is said to be the author in Isaiah 1:1. 
o Jesus and the New Testament writers quoted from the book of Isaiah, naming 

Isaiah as the prophet/author behind the words. A few examples: 
 Compare Matthew 4:14-15 and Isaiah 9:1-2. 
 Compare Luke 3:4 and Isaiah 40:3. 
 Compare Romans 15:12 and Isaiah 11:1, 10. 

o It is important to understand that there are many scholars who believe that Isaiah 
was written by a number of authors over a long period of time. This is called the 
“Deutero-Isaiah Theory.” 

 “Much of scholarship for the past two centuries has assigned multiple writers 
to Isaiah, dividing the book into three sections: 1–39, 40–55, and 56–66. 
However, these divisions come out of a scholarly denial of predictive 
prophecy.” (4) 

 “This theory of ‘Deutero-Isaiah’ (or second Isaiah) came about near the end 
of the eighteenth century. Supposedly, Isaiah himself wrote only the first 39 
chapters, leaving one of his students to write the second part (chapters 40—
66). This was done allegedly sometime after the Babylonian captivity started 
(after 586 BC). As such, this later date would explain explicit predictions of 
‘Cyrus, King of Persia’ in Isaiah 44:28-45:1.” (5) 

 What is the evidence for this theory? The ‘evidence’ consists of alleged 
differences between Isaiah 1-39 and 40-66. 



 The first section relates many personal details and personal stories of 
Isaiah (e.g. his encounters with various kings). 

 The style and language of Isaiah 40-55 seem to be different. 
 There appears to be a transition in chapter 40 away from God’s 

judgments to His promises of salvation and restoration. 
 However: 

 The expression “the Holy One of Israel” occurs 12 times in ch. 1-39 
and 14 times in ch. 40-66, and yet outside of the book, it appears in 
the Old Testament only six times. 

 “Altogether, there are at least 25 Hebrew words or forms found in 
Isaiah (i.e., in both major divisions of the book) that occur in no other 
prophetic writing.” (6) 

 “The structure of Isaiah also argues for its unity. Chs. 36–39 constitute 
a historical interlude, which concludes chs. 1–35 and introduces chs. 
40–66 (see note on 36:1).” (6) 

 By the first century, the entire book was called after Isaiah. The 
eunuch from Ethiopia “was reading Isaiah the prophet” (Acts 8:28) and 
specifically chapter 53 (a part of the book that many believe Isaiah 
didn’t write himself). 

 Along these same lines, Isaiah 40-66 are quoted throughout the New 
Testament and ascribed to Isaiah as well: 

o Compare Matthew 12:17–21 and Isaiah 42:1–4.  
o Compare Matthew 3:3 and Luke 3:4 and Isaiah 40:3. 
o Compare Romans 10:16, 20  and Isaiah 53:1; 65:1.  
o Compare John 12:38–41 and Isa 53:1; 6:10. 

 I’m not opposed to their being multiple authors for a book. But in the case of 
Isaiah, there seems to be one author – Isaiah. We have to especially be on 
guard against liberal theology which assigns multiple authors and dates to 
Isaiah for the sole purpose of negating the power of biblical prophecy. 

 Regarding the inspiration of the book, this is one of the most frequently quoted books in 
the New Testament, was included in the Septuagint, as well as the Dead Sea Scrolls. 

o “The Great Isaiah Scroll (1QIsaa) is one of the original seven Dead Sea Scrolls 
discovered in Qumran in 1947. It is the largest (734 cm) and best preserved of all 
the biblical scrolls, and the only one that is almost complete. The 54 columns 
contain all 66 chapters of the Hebrew version of the biblical Book of Isaiah. Dating 
from ca. 125 BCE, it is also one of the oldest of the Dead Sea Scrolls, some one 
thousand years older than the oldest manuscripts of the Hebrew Bible known to us 
before the scrolls' discovery.” (8) 

 Isaiah prophesied between 739-681 B.C. We can align the kings and events mentioned 
throughout this book to that time period. 

 
Jeremiah & Lamentations 

 Authorship of the book of Jeremiah: 
o Jeremiah is said to be the author in Jeremiah 1:1. 
o While the book of Jeremiah is quoted often in the New Testament (see below), none 

of the quotes specifically name Jeremiah as the author. 
o The following quote (from a conservative source) indicates that Jeremiah dictated 

much of this book to a scribe named Baruch and that Baruch may have compiled 
Jeremiah’s writings and sayings after Jeremiah’s death: “Jeremiah’s closest 
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companion was his faithful secretary, Baruch, who wrote down Jeremiah’s words as 
the prophet dictated them (36:4–32). He was advised by Jeremiah not to succumb 
to the temptations of ambition but to be content with his lot (ch. 45). He also 
received from Jeremiah and deposited for safekeeping a deed of purchase (32:11–
16), and accompanied the prophet on the long road to exile in Egypt (43:6–7). It is 
possible that Baruch was also responsible for the final compilation of the book of 
Jeremiah itself, since no event recorded in chs. 1–51 occurred after 580 b.c. (ch. 
52 is an appendix added by a later hand).” (7) 

o Even Paul practiced dictation (Romans 16:22). This is not an issue for inspiration. 
 Regarding the context of Jeremiah’s ministry (and the date of the book), I found this quote 

very helpful: “Jeremiah’s prophetic ministry began in 626 B.C. and ended sometime after 
586 (see notes on 1:2–3). His ministry was immediately preceded by that of Zephaniah. 
Habakkuk was a contemporary, and Obadiah may have been also. Since Ezekiel began his 
ministry in Babylon in 593, he too was a late contemporary of the great prophet in 
Jerusalem. How and when Jeremiah died is not known; Jewish tradition, however, asserts 
that while living in Egypt he was put to death by being stoned (cf. Heb. 11:37).” 

 Regarding its inspiration: 
o Jeremiah is quoted in the New Testament in the following places: 

 Compare Matthew 2:18 and Jeremiah 38:15. 
 Compare Mark 11:17 and Jeremiah 7:11. 
 Compare Hebrews 8:8-12 and Jeremiah 33:31-34. 
 Compare Revelation 2:23 and Jeremiah 17:10. 

o Fragments of Jeremiah appear in the Dead Sea Scrolls as well as the Septuagint 
which further proves that this book was a part of the Hebrew canon. 

 The book of Lamentations was also written by Jeremiah: “While the author of Lamentations 
remains nameless within the book, strong evidence from both inside and outside the text 
points to the prophet Jeremiah as the author. Both Jewish and Christian tradition ascribe 
authorship to Jeremiah, and the Septuagint—the Greek translation of the Old Testament—
even adds a note asserting Jeremiah as the writer of the book. In addition, when the early 
Christian church father Jerome translated the Bible into Latin, he added a note claiming 
Jeremiah as the author of Lamentations.” (10) 

 
Ezekiel 

 Authorship of the book of Ezekiel: 
o There appears to be little question as to the authorship of the book. 
o Ezekiel is named as the author in Ezekiel 1:1-3. 
o As with Jeremiah, the book of Ezekiel is cited a few times in the New Testament, 

although Ezekiel is never explicitly named as the author. 
o From an online article, we find the following internal evidence that Ezekiel was the 

author of the book: (12) 
 The autobiographical style of the book supports Ezekiel as the author of the 

book (I, me, my are in almost every chapter of the book; cf. chapter 2:1-10). 
 The book has a uniformity of language, style, theme, and message which 

support the theory of a single author. 
 Hill and Walton write, The lack of strict chronological ordering of the literature 

may argue in favor of Ezekiel as the compiler of the oracles, since it is very 
likely another editor would have been more concerned with the deliberate 
sequencing of the dated materials. 
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 The date and context of the book: “The book of Ezekiel is Narrative History, Prophetic and 
Apocalyptic in genre and even contains Parables. The prophet Ezekiel wrote it 
approximately 571 B.C. (this date is accurately precise because this book contains more 
defined dates than any other book in the Bible).” (11) 

 The book of Ezekiel was accepted as inspired Scripture: 
o It was included in the Septuagint. 
o Ezekiel is quoted in the New Testament: 

 Compare 2 Corinthians 6:16 and Ezekiel 36:28; 37:23, 27. 
 Symbols in the book of Ezekiel also are echoed in the book of Revelation: 

 Four living creatures (Ezekiel 1  Revelation 4:6-8). 
 The throne scene (Ezekiel 1:22-28  Revelation 4-5). 

 Eating the scroll (Ezekiel 2:9-3:3  Revelation 10:10-11). 

 Sealing the saints (Ezekiel 9:4-6  Revelation 7:3). 
 
Daniel 

 Authorship of the book of Daniel: 
o Not only is Daniel the main character throughout the book, he identifies himself in 

the first person at times (see Dan. 7:15; 8:1, 15, 27; 9:2, 22; 10:2, 7, 11; 12:5). 
o Jesus also cited the book of Daniel and named Daniel as the author, when he 

referred to “the abomination of desolation” (Matt. 24:15  Dan. 9:27). 
o However, the authorship and dating of the book of Daniel are called into question by 

liberal scholars because of its prophetic power. Those who do not believe in divine 
prophecy must affirm that someone other than Daniel wrote this book at a much 
later date, in the 2nd century B.C. An online article by Charles Ray outlined some of 
the main arguments for this liberal position and his response: (12) 

 “One of the arguments put forth which seems to indicate a late date (second 
century BC) for Daniel is its place in the canon. English versions of the Bible 
are based on the canonical order given in the LXX. As such, Daniel is grouped 
with the three major (writing) prophets. In the Hebrew canon, however, the 
book is positioned with the Writings (Ruth, 1 and 2 Chronicles, Ezra, 
Nehemiah, Esther, Job, Psalms, Proverbs, Ecclesiastes, Song of 
Songs, Lamentations). Critics believe that since the Writings were 
collected after the prophetic canon was closed, Daniel could not have been 
written in the sixth century. The critics’ assumption is wrong. A number of the 
Psalms and Proverbs were composed between ca. 1020 and 950 BC. The 
events in the Book of Job likely happened in the days of Abraham (ca. 2000 
BC). Therefore finding Daniel among the Writings does not require a late 
date. The Masoretes (ca. AD 750-950) may have moved Daniel from the 
Prophets to the Writings since much of the book is history and because 
Daniel was not a commissioned prophet to a certain people.” 

 “A second point espoused by liberals is the fact that Ben Sira does not 
mention Daniel. A passage in this apocryphal work (written about 195 BC) 
lists some notable OT figures but Daniel is not one of them. However, 
arguments from silence are generally considered weak. Too, the passage in 
question (44:1f) does not list Ezra or Mordecai either (among others). Some 
critics conclude that the author didn’t know about Daniel (which is nearly 
impossible to believe), thus forcing a late date. Other evidence indicates 
Daniel was actually well-known by the second 
century. First Maccabees (2:59f) and Baruch (1:15-3:3) both allude to Daniel 



and his book. Furthermore, many fragments of Daniel were found at Qumran, 
implying the book was of some importance by the third century. It appears 
Ben Sira’s list was selective and not exhaustive.” 

 There are a few other arguments mentioned in Charles Ray’s article, but 
suffice it to say, the liberal arguments for a late date (2nd century B.C.) all fall 
short. These arguments are only made to negate the power of predictive 
prophecy. 

 Regarding the date of Daniel: 
o “Conservative Christians and Jews, who accept the super natural aspect of Scripture 

have no problem with dating the book from 605 to 536 B.C, during the time of 
Daniel. These dates are arrived by specific references to events and reigns of kings 
in Judah, Babylon and Persia.  Nebuchadnezzar, Cyrus and Jehoiakim, historical 
kings of Babylon, Persia and Judah, can be dated and verified outside of the Bible.” (13) 

 Regarding the canonicity of Daniel, not only did Jesus quote the book of Daniel, it is also 
in the Septuagint. 

 
Minor Prophets (Hosea-Malachi) 

 As we discussed in an earlier class, the Jews once compiled all of the “minor prophets” into 
one book. Hence, we will discuss them together here. 

 Here is a chart explaining the minor prophets: 



 The minor prophets were often quoted by the New Testament writers: 
o Hosea 11:1  Matthew 2:15 
o Hosea 6:7  Matthew 9:13 
o Hosea 10:8  Luke 23:30 

o Hosea 2:23  Romans 9:25-26 
o Hosea 13:14  1 Corinthians 15:55 
o Joel 2:28-32  Acts 2:17-20; Romans 10:13 
o Amos 9:11-12  Acts 15:16-17 
o No citations from Obadiah. 
o Jesus cited the story of Jonah in Matthew 12:39-41. 

o Micah 5:2  Matthew 2:6 
o Micah 7:6  Matthew 10:35-36 
o No citations from Nahum. 
o Habakkuk 1:5  Acts 13:41 
o No citations from Zephaniah. 
o Haggai 2:7  Hebrews 12:26 

o Zechariah 9:9  Matthew 21:5 
o Zechariah 13:7  Matthew 26:31 
o Zechariah 11:12  Matthew 27:9 
o Zechariah 12:10  John 19:37 
o Malachi 3:1  Matthew 11:10 
o Malachi 4:6  Luke 1:17 
o Malachi 1:2-3  Romans 9:13 

 “The Septuagint organizes the minor prophets as twelve parts of one Book of Twelve.” (14) 
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History of the New Testament Text 

 
As we shift our focus to the New Testament (which consists of 27 books), we’re going to first 
study the history of the New Testament text, how it came about and how it was accepted. 
 
The Inspiration of the New Testament Text: 

 Jesus promised to send the Holy Spirit to inspire and guide the apostles into all the truth of 
the New Covenant (John 14:26; 16:13). 

 That's why Paul could write in Gal. 1:12, "For I neither received it from man, nor was I 
taught it, but it came through the revelation of Jesus Christ."  

 This applied to what the apostles spoke, but also to what they wrote.  
o "If anyone thinks himself to be a prophet or spiritual, let him acknowledge that the 

things which I write to you are the commandments of the Lord" (1 Cor. 14:37). 
o There are many other verses where the written words of the New Testament are 

held up as inspired and/or from God: 1 Cor. 4:6-7, 14; 1 Thess. 4:9; 2 Thess. 2:15; 
3:14; 2 Peter 3:1-2, 14-16; 1 John 1:4; 2:1; Revelation 1:11; 22:18-19. 

o In 2 Thess. 2:15, we learn that the truth was being made known orally and in 
writing throughout the first century. While it took some time for the whole truth to 
be written down – and thus there were doctrines taught orally before they were 
written – we conclude that everything was written down eventually. As the above 
verses show, the ‘writings’ are our standard. 

o Compare Ephesians 3:1-5 to 2 Peter 1:20-21. 
o How similar was the inspiration process for the NT as the OT? __________________  

 
___________________________________________________________________ 
 

The Process By Which These Books Were Canonized: 
1. God moved upon the apostles to write these 27 NT books (most of which are 

letters/epistles to churches); what they wrote was God's word (see above). 
2. As the 1st century churches received these letters, they were told to pass their letters on to 

other churches (Col. 4:16; possibly 1 Thess. 5:27).  
a. These letters were never intended to be confined to ONE church. 
b. Some modern-day Christians say that we're reading someone else's mail when we 

read these NT letters, but that's misleading. 
c. God always intended for these books to be distributed. 

3. As they would distribute these letters and books, copies would be made.  
a. In the Encyclopedia of Christian Civilization, Kenneth Solomon writes, “One of the 

factors that most distinguishes Christianity from other religions of Greco-Roman 
antiquity is the prominent role that literature plays in the religion. Literature is 
lacking from nearly every Greco-Roman religious system during the first three 
centuries of Christianity, yet there is an abundance of Christian writings from the 
period. This suggests that Christians, unlike their religious counterparts from the 
surrounding world, took an exceptional interest in literature. The caretakers of this 
early corpus of texts were the Christian scribes. These scribes transcribed, copied, 
edited, and assisted in composing nearly every Christian document that has survived 
from antiquity. In addition to helping shape early Christianity, theses scribes and 
their distinct practices helped shape civilization by transforming the use and the very 
form of the book.” (1) 



b. Michael Kruger writes in his article Manuscripts, Scribes, And Book Production Within 
Early Christianity, “Of course, it was not only the Old Testament books that 
mattered to early Christianity. At a very early point, Christians also began to produce 
their own writings—gospels, letters, sermons, prophetic literature, and more—some 
of which eventually began to be viewed as (and used as) Scripture. Indeed, 
Christianity was distinguished from the surrounding religions in the Greco-Roman 
world precisely by its prolific production of literature and its commitment to an 
authoritative body of Scripture as its foundation. Even by the end of the second 
century, a core collection of “New Testament” books was functioning as Scripture 
within early Christianity and was being read in public worship alongside the Old 
Testament writings (Justin Martyr, 1 Apol. 67.3). So prominent were these scriptural 
books for Christians that even their pagan critics—like Lucian of Samosata in the 
opening quote above—noted the Christian predilection for writing (and using) books 
and thus were forced to reckon with these books in their anti-Christian attacks. All of 
these factors indicate that the emerging Christian movement, like its Jewish 
counterpart, would be defined and shaped for generations to come by the same 
means: the production and use of books.” (2) 

 
How did the early Christians KNOW that these writings were inspired? 

 Because they knew the authors to be reliable sources. 
 There's a reason Paul begins most of his epistles, "Paul, an apostle of Jesus Christ…" As an 

apostle, he was an instrument of God; and yet because he was an apostle "born OUT of 
due time" (1 Cor. 15:8), he felt the need to constantly reaffirm his identity as a legitimate 
apostle of God. 

 Were all the NT writers apostles? No, but they were in the very least trusted prophets of 
God and associates of the apostles; their words were confirmed by the miracles they 
performed. The community of first century Christians accepted their writings! 

 
4. There arose a need to form a “canon” of the New Testament books. 

a. By the close of the first century, the New Testament books had all been written, 
copied, distributed and accepted by all. But obviously, they weren't yet collected as 
"THE New Testament." 

b. Problems were emerging and it became evident that they needed a canon; they 
needed to collect the inspired writings: 

i. Gnostics and other false teachers were promulgating error. 
ii. There were competing epistles. 
iii. Apostasy was rampant; a departure from the faith. 
iv. Glenn W. Barker in his article The New Testament Canon, says, “It was 

probably the rise of heretics—especially Marcion, who adopted as his canon a 
truncated form of Luke and Paul's ten letters to churches—which forced the 
church to declare itself regarding the relative authority of the documents 
currently read in the churches.” (3) 

c. The early churches knew of the different apostolic writings (they had been copied 
and distributed), but still, they had no formal New Testament. It became clear that 
they needed one. 

d. During the 2nd century (AD 100-200), the majority of the New Testament books 
were commonly cited and quoted in the Christian writings of that period. Two men 
especially (Clement and Tertullian)  



e. Between AD 170-200, we find what is called The Muratorian Canon, which is the 
oldest known orthodox list of the New Testament. This Canon omits Hebrews, 1-2 
Peter and 3 John; also includes a few other books that we do not have in our New 
Testament. 

f. By the 3rd and 4th centuries, the 27 New Testament books that we have came to be 
viewed as THE inspired writings. 

g. The first historical reference listing the exact 27 NT books is in "The Easter Letter" 
written by Athanasius in 367 AD.  

h. The Synod of Hippo in AD 393 agreed upon our orthodox NT and the Synod of 
Carthage in 397 confirmed this same list. 

i. Then, of course, we find the first English Bible (rather than Latin or Greek) in 1382, 
written by John Wycliffe. In 1445, when Gutenberg invented the printing press, the 
Bible was widely distributed. From that point, we find various translations emerging; 
new translations even emerging today. 

 
What is providence and how is it relevant to a discussion of the canonization process? _________ 
 
_______________________________________________________________________________ 
 
_______________________________________________________________________________ 
 
 
We will study, in greater detail, the authorship, dating and inspiration of the 
individual books in our next study. 
 
SOURCES: 
(1) http://onlinelibrary.wiley.com/doi/10.1002/9780470670606.wbecc1233/abstract 
(2) http://michaeljkruger.com/wp-content/uploads/2012/02/Manuscripts-and-Scribes-Chapter.pdf 
(3) http://www.bible-researcher.com/barker1.html 
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New Testament Canon:  

Manuscript Evidence & Other External Sources 

 
In this study, as we continue our study of the New Testament canon, we’re going to shift our 
focus to the manuscript evidence (and other external evidence) of the New Testament writings. 
This is a vital aspect of our study and one that will strengthen your faith in the Bible and prepare 
you for future discussions with Bible skeptics. 
 
Manuscript Evidence of the New Testament: 
 

The unquestioned fact is, there is more manuscript evidence for the New Testament than for 
any other work of antiquity. 

 Caesar’s Gallic War (composed between 58-50 B.C.): 9-10 good manuscripts, the oldest 
being 900 years later than Caesar’s day (1). 

 The Roman History of Livy (59 B.C. – 17 A.D.): of the 142 books, only 35 survive; there 
are no more than twenty manuscripts, the oldest of which can be dated to the 4th 
century. (1) 

 The Histories of Tacitus (100 A.D.): of the 14 books, only four and a half survive. Of his 
Annals, just 10 of the 16 books survive. And yet there are just two manuscripts, one 
from the 9th century and the other from the 11th century. (1) 

 Now let’s take a look at the manuscript evidence for the New Testament: 
o F.F. Bruce wrote back in 1960 “There are in existence about 4,000 Greek 

manuscripts of the New Testament in whole or in part.” (1). This number has 
since risen to 5,686 manuscripts! (2) 

o Norman L. Geisler wrote in his article Updating the Manuscript Evidence for the 
New Testament, “To date (2013) there are nearly 5,800 NT manuscripts.” (3) 

o Ryan Turner with CARM writes in Has the New Testament Been Corrupted?, 
“Also, we actually have over 5,700 Greek New Testament manuscripts!  In 
addition to all of the Latin, Coptic, Syriac, and other languages, we have about 
25,000 total New Testament manuscripts!  This literally blows the competition 
out of the water!” (4) 

o This chart (at right) shows 
illustrates the contrast in 
manuscript evidence 
between the New 
Testament and other 
works of antiquity. (2) 

o Norman Geisler adds, 
“The difference between 
the NT manuscripts and 
others from the ancient 
world is illustrated well by 
manuscript expert Dan 
Wallace as follows who 
said: If you placed the 
manuscript copies of the 
average ancient author it 
would form a pile four 



feet high. However, the NT manuscripts and translations would reach a 
mile high! (3) 

 Let’s consider some of the more well-known and influential manuscripts: 
o The Vatican Manuscript (abbreviated as Codex B): 

 It is so named because it is housed at the Vatican Library in Rome. 
 It has been dated to the fourth century (300s A.D.) 
 Neil R. Lightfoot has observed, “This fourth century manuscript is 

acknowledged widely as being the most important witness on the text of 
the New Testament.” (5) 

 It contains practically all of the Old and New Testaments. It is missing: 

 Genesis 1:1-46:28 
 Psalm 106-138 
 Hebrews 9:14-13:25 
 1 Timothy, 2 Timothy, Titus, Revelation 

o The Sinaitic Manuscript (abbreviated as Codex Aleph): 
 It is so named because it was discovered by Constantine Tischendorf at 

St. Catharine’s Monastery on Mount Sinai in 1844 and 1859. 
 It was purchased by the British from the Soviets in 1933 for 100,000 

pounds. It now resides in the manuscript room of the British Museum. 
 Lightfoot again observes, “At one time the Sinaitic Manuscript evidence 

contained the complete Old Testament, but much of it had been lost 
before its discovery by Tischendorf. Fortunately, the New Testament 
portion is intact, and includes also two other non-canonical books, known 
as the Epistle of Barnabas and the Shepherd of Hermas.” (6) 

 It has likewise been dated to the middle of the 4th century. 
o The Alexandrian Manuscript (abbreviated as Codex A): 

 It is so named because it originated in Alexandria, Egypt.  
 It currently resides at the British Museum. 
 According to Lightfoot, it is “defective at points.” (6) Ten leaves are 

missing from the Old Testament and 30 leaves from the New Testament. 
o The Codex of Ephraem (abbreviates as Codex C): 

 This is a 5th century copy of the Scriptures. 
 Lightfoot comments, “Much is missing from the Old Testament, but for the 

New Testament there are 145 leaves from every book except II 
Thessalonians and II John.” (7) 

o The Codex Bezae (abbreviated as Codex D): 
 It was presented by Theodore Beza in 1581 to the University of 

Cambridge and has remained there ever since. 
 It is written in both Greek and Latin, the Greek being on the left and the 

Latin on the right. 
 Lightfoot comments, “It contains only the Gospels and Acts, with a few 

verses from the General Epistles.” (7) 

 The chart at the top of the next page lists the oldest manuscripts of the New Testament 
books available to us today. (2) 



 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Cursives, Lectionaries & Versions: 

 The cursives were manuscripts written in “running hand” (rather than Unciel, or large 
letters, which was writing style leading up to the 9th century) that can be dated to the 9th-
15th centuries A.D. Because these manuscripts are so much newer, they are not regarded 
as being as valuable. 

o They do contribute to our New Testament text. 
o The “Queen of the Cursives” (Codex 33) is a 9th century manuscript that is very 

similar to the Vatican Codex. 

 Lectionaries are manuscripts containing selected passages of Scripture that were read in 
public worship services. Most lectionaries cited verses from the Gospels. 

 Versions are manuscripts written, not in the original Greek, but in other languages such 
as Syriac, Coptic or Latin. 

o The “Curetonian Syriac” is a 5th century copy of the Gospels. The “Sinaitic Syriac” is 
a little older than the Curetonian Syriac and similarly contains a rescript manuscript 
of the Gospels. According to Lightfoot, “These two Old Syriac witneses are of real 
value because they were copied from a text which evidently goes back to the 
second century, within a generation or two from the close of the apostolic age.” (8) 

o The “Old Latin Version” originated in the 2nd century, “probably around A.D. 150.” 
(8) There are about twenty copies of it and additional fragments. 

o The “Latin Vulgate” is worth some special consideration: 
 In 382 A.D., the bishop of Rome, a man named Damascus, sought to make 

an error-free copy of the Latin Bible. Jerome was hired to do the job. 
 In 384, Jerome completed his work on the Gospels, and at a later date, he 

completed the rest of the New Testament. 
 Within a few years, the Latin Vulgate became the standard authority. For 

1,000 years it was the dominate text in western Europe. 
 There are perhaps 10,000 copies of the New Testament in the Latin Vulgate, 

more than there are in the original Greek. 



 It is interesting to note that Jerome’s Latin Vulgate remains the official Bible 
of the Roman Catholic Church. This is unfortunate because, despite its 
quality, it is still a translation of a translation. 

 
Patristic Writings: 

 Also known as the Early Church Fathers, these were Christians from the 2nd and 3rd 
centuries who, in their writings, quoted from various books of the New Testament. What 
this proves is that the books of the New Testament were widely circulated by the early 
churches and accepted as authoritative and inspirational in their faith. 

 “There are more than 36,000 New Testament quotations present in writings of early church 
fathers who wrote prior to the council of Nicaea in 325 A.D. (9) 

 “The authors known as the Apostolic Fathers wrote chiefly between AD 90 and 160, and in 
their works we find evidence for their acquaintance with most of the books of the New 
Testament.” (10) 

 To give specific examples: 
o Clement of Rome wrote a letter to Corinth in about 95 A.D. in which he quoted the 

synoptic gospels, Romans, 1 Corinthians, Galatians, Ephesians, Philippians, Hebrews, 
Acts, James and 1 Peter. (11) 

o Ignatius was a bishop in Antioch. He was condemned in 110 A.D. and sent to Rome 
to die. On his way to Rome, he wrote seven letters to churches in which he quoted 
Matthew, John, Romans, 1 Corinthians, Galatians, Ephesians, Philippians, Colossians, 
1 Thessalonians, and possibly Luke, Hebrews and 1 Peter. (11) 

o Polycarp is believed to have been a disciple of John and bishop of the church in 
Smyrna. In his letter to the Philippians (110-120 A.D.), he cited Matthew, Luke, 
Romans, 1 Corinthians, Galatians, Ephesians, Philippians, 2 Thessalonians, 1 
Timothy, 2 Timothy, Hebrews, 1 John, 1 Peter, and possibly 2 John. He often 
introduced these citations with expressions like “the Scripture saith.” (11) 

o “The evidence shows that within about a decade of the writing of the last New 
Testament document (if we accept the late date for Revelation), the majority of the 
New Testament documents were being widely duplicated and circulated.” (11) 

o An exhaustive and easy-to-navigate list of these citations can be found online in 
what is called the E-CANTINA: http://www.earlychristianwritings.com/e-catena/  

 
SOURCES: 
(1) F.F. Bruce, The New Testament Documents, Are They Reliable?, WM. B. Eerdmans Publishing 
Co., March 1980, pg. 16 
(2) http://carm.org/manuscript-evidence 
(3) http://www.normgeisler.com/articles/Bible/Reliability/Norman%20Geisler%20-
%20Updating%20the%20Manuscript%20Evidence%20for%20the%20New%20Testament.pdf 
(4) http://carm.org/new-testament-corrupted 
(5) Neil R. Lightfoot, How We Got the Bible, Baker Book House, July 1974, pg. 30-32 
(6) Neil R. Lightfoot, How We Got the Bible, Baker Book House, July 1974, pg. 35 
(7) Neil R. Lightfoot, How We Got the Bible, Baker Book House, July 1974, pg. 38 
(8) Neil R. Lightfoot, How We Got the Bible, Baker Book House, July 1974, pg. 41 
(9) http://www.datingthenewtestament.com/Fathers.htm 
(10) F.F. Bruce, The New Testament Documents, Are They Reliable?, WM. B. Eerdmans Publishing 
Co., March 1980, pg. 18 
(11) http://www.bible.ca/ef/topical-the-church-fathers-and-their-testimony.htm 
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New Testament Canon, Part 2 

 
In this very, very important study, we’re going to take a more in-depth look at the books of the 
New Testament: who wrote them, when they were written, the arguments of more liberal 
scholarship, and how these books came to be canonized. 
 
As we’re going to see in this study, the authenticity of the New Testament books is the subject of 
a lot of controversy. But as F.F. Bruce points out in his book The New Testament Documents, Are 
They Reliable?, “And if the New Testament were a collection of secular writings, their authenticity 
would generally be regarded as beyond all doubt.” (1) 
 
Let’s consider the evidence for the New Testament text and the arguments against it. 
 
Skeptics & Dating – General Considerations: 
 

F.F. Bruce says, “About the middle of the last century it was confidently asserted by a very 
influential school of thought that some of the most important books of the New Testament, 
including the Gospels and the Acts, did not exist before the thirties of the second century 
AD. This conclusion was the result not so much of historical evidence as of philosophical 
presuppositions…But the amount of such evidence available in our own day is so much 
greater and more conclusive that a first-century date for most of the New Testament 
writings cannot reasonably be denied, no matter what our philosophical presuppositions 
may be.” (2) 

 
Norman Geisler, president of the Southern Evangelical Seminary, writes, “…radical scholars 
argue for late first century, and if possible second century, dates for the autographs 
[original manuscripts]. By these dates they argue that the New Testament documents, 
especially the Gospels, contain mythology. The writers created the events contained, rather 
than reported them.” (3) 

 
This may not seem important, but it is! If the books of the New Testament were not 
written in the first century even though they indirectly claim to have been, we cannot trust 
their witness. 

 
The Gospels: 
 

All four gospels were acknowledged and accepted by the early church fathers. In fact, they 
were viewed as a singular, interwoven collection of writings: 

 “At a very early date it appears that the four Gospels were united in one collection. 
They must have been brought together very soon after the writing of the Gospel 
according to John. This fourfold collection was known originally as ‘The Gospel’ in 
the singular, not ‘The Gospels’ in the plural; there was only one Gospel, narrated in 
four records, distinguished as ‘according to Matthew,’ ‘According to Mark’, and so 
on. About AD 115 Ignatius, bishop of Antioch, refers to ‘The Gospel’ as an 
authoritative writing.” (4) 

 Irenaeus, a bishop in Gaul, wrote in 180 A.D.: “For as there are four quarters of the 
world in which we live, and four universal winds, and as the Church is dispersed 
over all the earth, and the gospel is the pillar and base of the Church and the breath 
of life, so it is natural that it should have four pillars, breathing immortality from 



every quarter and kindling the life of men anew. Whence it is manifest that the 
Word, the architect of all things, who sits upon the cherubim and holds all things 
together, having been manifested to men, has given us the gospel in fourfold form, 
but held together by one Spirit.” (5) 

 
The Gospel of Matthew: 

 First of all, let’s identify Matthew: 
o Read Matthew 9:9; 10:1-4. Who was he? _____________________________  

 
_____________________________________________________________ 

o He was also known as Levi (Mark 2:14; Luke 5:27-28). 
o Why would Matthew have been a credible ‘gospel’ writer? _______________  

 
______________________________________________________________ 

 The question is: did Matthew really write Matthew? It’s worth noting that he is never 
named in the text as the author, so the title, “The Gospel According to Matthew” is 
not inspired; it was added after the fact. So how can we know that Matthew is really 
the author of this gospel? And does it matter? 

o The early church considered Matthew to be the author: 

 According to Harper’s Bible Dictionary, "Irenaeus (ca. A.D. 180) 
continued Papias's views about Matthew and Mark and added his belief 
that Luke, the follower of Paul, put down in a book the gospel 
preached by that apostle, and that John, the Beloved Disciple, 
published his Gospel while residing in Asia.  By the time of Irenaeus, 
Acts was also linked with Luke, the companion of Paul." (6) 

 Regarding the superscription, “The Gospel According to Matthew” that 
I mentioned above, Bill Pratt wrote in his article Who Wrote the Gospel 
of Matthew, “According to NT scholar D. Edmond Hiebert, the first 
gospel’s ‘identifying superscription, ‘The Gospel According to Matthew,’ 
is the oldest known witness concerning its authorship.’ Scholars believe 
the superscription was added as early as A.D. 125 and the 
‘superscription is found on all known manuscripts of this gospel.’ This 
fact is a powerful testimony to the uniformity of evidence with regard 
to the authorship of Matthew.” (7) 

 According to Bill Pratt’s article (7), both Origin (early 3rd century) and 
Eusebius (early 4th century) credited Matthew to Matthew. He 
concludes, “There is an unbroken witness to Matthew as the author of 
the first gospel going back to at least the middle of the second 
century, and there is no contradictory witness found in any of the 
church fathers.” (7) 

 The last question that we need to answer has to do with when Matthew was written. 
o The earliest reference to Matthew is Ignatius in 115 A.D. so we know that it 

was in circulation before that date. 
o Matthew, a book that was addressed primarily to a Jewish audience, speaks 

of the coming destruction of Jerusalem (Mt. 24:1-35) but says nothing of the 
actual destruction which occurred in 70 A.D. This would imply that it was 
written before 70 A.D. 

o Because he was an apostle, his gospel was written in the 1st century. 



o Matt Slick with CARM writes, “It is generally believed that Matthew was 
written before A.D. 70 and as early as A.D. 50.” (8) 

 
The Gospel of Mark: 

 First of all, let’s identify Mark: 
o While Matthew and John were apostles of Jesus, Mark and Luke were NOT. 

In fact, Mark isn’t even mentioned in the gospels, and there is no statement 
indicating that he was a firsthand witness of the ministry of Christ, and so we 
cannot assert confidently that he was. 

o We first learn of Mark in Acts 12:11-12.  
 Which of the apostles did Mark (or John Mark as he is sometimes 

called) contact here? ________________________________________ 
 Coinciding with the above text, Eusebius (263-339 A.D.) wrote in his 

Ecclesiastical History (III. 39), “Mark, having been the interpreter of 
Peter, wrote down accurately all that he [Peter] mentioned, whether 
sayings or doings of Christ; not, however, in order. For he was neither 
a hearer nor a companion of the Lord; but afterwards, as I said, he 
accompanied Peter, who adapted his teachings as necessity required, 
not as though he were making a compilation of the sayings of the 
Lord. So then Mark made no mistake, writing down in this way some 
things as he [Peter] mentioned them; for he paid attention to this one 
thing, not to omit anything that he had heart, nor to include any false 
statement among them.” (9) 

o Mark also became associated with Paul’s ministry (Acts 12:25; 2 Tim. 4:11). 
 As mentioned above regarding Matthew, the author of Mark’s gospel isn’t identified. 

The superscription, “The Gospel According to Mark,” was added later. So how do we 
know that Mark really wrote this gospel account? 

o David Couchman, director of Focus, wrote in his article Who Wrote the 
Gospels in the New Testament, “But there's a tradition going back to the 
church leader Papias, early in the second century, that Mark's Gospel is based 
on the testimony of Simon Peter, written down by Mark. If it is true, this 
would explain why the church accepted it as authoritative so quickly.” (10) 

 When was the gospel of Mark written? 
o Because he’s mentioned throughout Acts, we can safely assume that Mark 

lived in the first century, thus dating his gospel to the first century. 
o F.F. Bruce again writes, “Mark’s gospel appears to have been written in the 

first instance for the Christian community of Rome, in the early sixties of the 
first century, but it quickly enjoyed a very wide circulation throughout the 
Church.” (11) 

o Matt Slick with Carm adds, “Generally, Mark is said to be the earliest gospel 
with an authorship of between A.D. 55 and A.D. 70.” (8) 

 
The Gospel of Luke: 

 First of all, let’s identify Luke: 
o Read Colossians 4:14 and 2 Timothy 4:11. Luke was a close associate of 

which of the early apostles? _______________________________________ 
o Luke isn’t mentioned in the gospel accounts however, nor is there reason to 

believe that he was an eyewitness of Christ. But despite not being an 



eyewitness, Luke was “in the loop,” so to speak, and wrote an accurate 
account (Luke 1:1-4). 

 External evidence tying Luke to the third gospel account: 
o In Against Answers (Book III, Ch. 1), a ‘church father’ by the name of 

Irenaeus (c. 130-202) wrote, “After their departure, Mark, the disciple and 
interpreter of Peter, did also hand down to us in writing what had been 
preached by Peter. Luke also, the companion of Paul, recorded in a book 
the Gospel preached by him. Afterwards, John, the disciple of the Lord, who 
also had leaned upon His breast, did himself publish a Gospel during his 
residence at Ephesus in Asia.” (12) 

o In a c. 208 A.D. work by Tertullian entitled Against Marcion (ch. 2), we read 
the following: “Inasmuch, therefore, as the enlightener of St. Luke himself 
desired the authority of his predecessors for both his own faith and 
preaching, how much more may not I require for Luke's Gospel that which 
was necessary for the Gospel of his master.” Throughout Tertullian’s work, he 
identifies Luke as the author. (13) 

o In Eusebius’ (263-339 A.D.) Church History (6.25.6), “Among the 
four Gospels, which are the only indisputable ones in the Church of 
God under heaven, I have learned by tradition that the first was written 
by Matthew, who was once a publican, but afterwards an apostle of Jesus 
Christ, and it was prepared for the converts from Judaism, and published in 
the Hebrew language. The second is by Mark, who composed it according to 
the instructions of Peter, who in his Catholic epistle acknowledges him as a 
son, saying, 'The church that is at Babylon elected together with you, salutes 
you, and so does Marcus, my son.' (1 Peter 5:13) and the third by Luke, 
the Gospel commended by Paul, and composed for Gentile converts. Last of 
all that by John.” (14) 

o Peter Kirby adds, “The oldest manuscript with the start of the gospel, Papyrus 
Bodmer XIV (ca. 200 CE), proclaims that it is the euangelion kata Loukan, the 
Gospel according to Luke.” (15) 

 When was Luke written? 
o Matt Slick with Carm writes, “As far as dating the gospel goes, Luke was 

written before the book of Acts and Acts does not mention ‘Nero's 
persecution of the Christians in A.D. 64 or the deaths of James (A.D. 62), 
Paul (A.D. 64), and Peter (A.D. 65).’ Therefore, we can conclude that Luke 
was written before A.D. 62. ‘Luke's Gospel comes (Acts 1:1) before the 
Acts.  The date of Acts is still in dispute, but the early date (about A.D. 63) is 
gaining support constantly.’” (8) 

o Peter Kirby adds, “It is sometimes put forward that the Gospel of Luke may be as 
early as 62 CE because Acts does not narrate the martyrdom of Paul.” (15) 

 
The Gospel of John: 

 Let’s begin by examining the internal evidence of authorship of John: 
o While the authors of the Synoptic Gospels (Matthew, Mark, Luke) are not 

named within the text of those books, the author of “John” identifies himself 
at the end of the book: 

 Read John 21:20-25. Who is the “disciple whom Jesus loved?” 
 There were three disciples in particular that were granted closer 

intimacy with Christ: Peter, James and John (Mt. 17:1; Mk. 14:33). 
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 Peter is distinguished from this disciple in John 13:23-24. 
 James was martyred no later than 44 A.D. (Acts 12:2), and yet it is 

traditionally understood that the apostle John was the last to die. 
 These facts identify the author of John as…the apostle John himself. 
 It is worth noting that some theologians reject the conventional belief 

that John is “the disciple whom Jesus loved.” I read one article that 
identified Lazarus as the beloved disciple. Regardless, the 
important thing to understand is that the author was a self-
proclaimed eyewitness to Jesus’ ministry. 

 External evidence for the authorship of John: 
o F.F. Bruce adds, “In the last quarter of that century [second] Irenaeus, who 

had connections with both Asia Minor and Gaul, Clement of Alexandria, 
Theophilus of Antioch, Tertullian of Carthage, and the Gnostic Heracleon in 
Italy, the earliest known commentator on the fourth Gospel, attest the 
generally held belief that the author was John.” (16) 

o Theopedia states: “Theophilus of Antioch (c. 170) quotes the prologue of the 
Gospel and attributes it to John. Eusebius of Caesarea quotes Irenaeus as 
saying that the disciple John, ‘who reclined on his bosom’, wrote a Gospel 
in Ephesus. The Muratorian fragment (c. 170) also attributes the Gospel to 
John the Disciple.” (17) 

 While we have not stressed this as much with the other gospels – at least not 
directly – here are a few historical tidbits bearing out that the gospel of John, 
though not “synoptic” was embraced by the early church as authoritative: 

o Ignatius, who died in 115 A.D., was influenced by the gospel of John. (16) 
o The Gnostic Basilides (c. 130 A.D) cites John 1:9 as “in the gospels.” (16) 
o Justin Martyr (c. 150 A.D.) quotes from the Nicodemus story in John 3. (16) 
o Tatian, a disciple of Justin Martyr (c. 170 A.D.) included John in his Diatessaron. (16) 

 When was John written? 
o Matt Slick with CARM says, “The John Rylands papyrus fragment 52 of John's 

gospel dated in the year 135 contains portions of John 18, verses 31-33, 37-
38.  This fragment was found in Egypt, and a considerable amount of time is 
needed for the circulation of the gospel before it reached Egypt.  It is the last 
of the gospels and appears to have been written in the 80's to 90's.” (8) 

o Theopedia states: “The traditional view places the writing of John around 
A.D. 85 or later…Recently, interpreters have suggested an earlier date, 
somewhere around A.D. 50 but no later than A.D. 70.” (17) 

 
The Book of Acts: 
 

It is first of all very important to understand that the book of Acts is irrevocably tied to the 
Gospel According to Luke. This, of course, would nail down the authorship and first century 
dating of Acts. There is both internal and external evidence for this. 
 
Internal evidence of Luke’s authorship: 

 Connect Acts 1:1 to the introduction in Luke 1:1-4. 
o There is reference to a “former account” that focused on Jesus’ ministry. 
o Both books are addressed to a man named Theophilus. 

 The connection to the apostle Paul: 
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o The frequency of the pronouns we and us in Acts 27-28 indicate that the 
author of Acts accompanied Paul on his trip to Rome (e.g. Acts 27:1; 28:1). 

o We know that Luke was an associate of Paul (Col. 4:14; 2 Tim. 4:11), so it 
fits that Luke was the author of Acts. 

 
External evidence of Luke’s authorship: 

 According to the Expositors’ Bible Commentary, “Stylistically and structurally, the 
Gospel of Luke and the Acts of the Apostles are so closely related that they have to 
be assigned to the same author. This has been so extensively demonstrated by 
linguistic studies that it need not be elaborated here.” (Expositors' Bible 
Commentary volume 9 page 238) 

 While discussing Hebrews, Eusebius (c. 265-340) wrote in Church History (6.25.14), 
“But who wrote the epistle, in truth, God knows. The statement of some who have 
gone before us is that Clement, bishop of the Romans, wrote the epistle, and of 
others that Luke, the author of the Gospel and the Acts, wrote it.” (14) 

 In the Muratorian Fragment (an ancient list of the books of the New Testament 
dating back to c. 170 A.D.), the book of Acts is attributed to Luke as the following 
quote affirms, “Next comes the Acts, St. Luke being credited with purposing to 
record only what fell under his own notice, thus omitting the martyrdom of St. Peter 
and St. Paul's journey to Spain.” (18) 

 There are many other evidences here, but these few should suffice for now. 
 

When was the book of Acts written? 

 Between 62 and 70 A.D. (19) 
 Many Bible scholars and students believe that the book of Acts was written as early 

as 62 A.D. and no later than 70 A.D. for the following reasons: 
o There is no mention of the destruction of Jerusalem which occurred in 70 

A.D. Such a momentous event surely would have been mentioned had it 
occurred by the writing of the book. 

o There is no mention of the persecution of Nero against the church which took 
place in 64 A.D. Other martyrs are recorded in Acts (7:55-60; 12:2), so why 
no mention of the Nero persecution? 

o The book closes with Paul’s imprisonment in Rome, but no mention is made 
of Paul’s death which occurred between 62-68 A.D. 

 In 2013, the “Acts Seminar” released its conclusions about the dating and 
authorship of Acts. This is a great example of liberal scholarship. Notice the 
reasoning highlighted in this article. Here are a few points: 

o “The dominant view in Acts scholarship places Acts around 85 CE, not 
because of any special event linking the book of Acts to that date but as a 
compromise between scholars who believe it was written by an eye-witness 
to the early Jesus movement and those who don’t.” (20) 

 Notice how this “dominant view” is not based on evidence, but on a 
compromise between conservatives (those who believe in inspiration 
and divine prophecy) and liberals (those who don’t). This is no way to 
draw conclusions!!! 

o “The Acts Seminar concluded that Acts was written around 115 CE and used 
literary models like Homer for inspiration, even exact words and phrases from 
popular stories… The Acts Seminar demonstrated that the author of Acts used 
a collection of Paul’s letters to create a believable itinerary for Paul’s journeys 
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throughout the Mediterranean. Previously, scholars saw the correspondence 
between Paul’s letters and Acts as proof that they were written in the same 
era. In fact, the reverse is true. Acts used Paul’s letters as a source while 
shying away from Pauline theology, which lost popularity in the second 
century.” (20) 

 Where is the evidence for these outrageous claims? 
 How can these ‘scholars’ know the intent of the author? 
 Where do these ‘scholars’ respond to the overwhelming evidence of 

Luke’s authorship and thus a first century date? 
 
A few thoughts on the authoritative nature of the book of Acts: 

 F.F. Bruce states, “Acts, however, naturally shared the authority and prestige of the 
third Gospel, being the work of the same author, and was apparently received as 
canonical by all except Marcion and his followers.” (5) 

 Also from F.F. Bruce: “Another early list, also of Roman provenance, dated about 
the end of the second century, is that commonly called the 'Muratorian Fragment,' 
because it was first published in Italy in 1740 by the antiquarian Cardinal L. A. 
Muratori. It is unfortunately mutilated at the beginning, but it evidently mentioned 
Matthew and Mark, because it refers to Luke as the third Gospel; then it mentions 
John, Acts, 'Paul's nine letters to churches and four to individuals (Philemon, Titus, 1 
and 2 Timothy), Jude, two Epistles of John, and the Apocalypse of John and that of 
Peter.' The Shepherd of Hermas is mentioned as worthy to be read (i.e. in church) 
but not to be included in the number of prophetic or apostolic writings.” (21) 

 
The Pauline Epistles: 
 

By “Pauline Epistles,” we’re referring to the epistles (letters) of the apostle Paul. There are 
a total of 13 accepted Pauline epistles, all of which bear his name (e.g. Rom. 1:1). 

 It’s worth noting that most theologians and Christians generally believe that Paul 
himself did not write these epistles, but that he dictated them to a man named 
Tertius. This is implied in Romans 16:22. It also appears that Paul would at least 
sign these epistles (1 Cor. 16:21; Gal. 6:11; 2 Thess. 3:17; Philemon 1:9). 

 
While the Scriptures affirm that Paul was the author of these 13 epistles, there is some 
disagreement among scholars on this point. So let’s delve deeper into the question of 
authorship, considering both conservative and liberal arguments: 

 There is consensus among scholars that Paul wrote Romans, 1-2 Corinthians, 
Philemon, Galatians, Philippians and 1 Thessalonians and Philemon. (22)(23) 

 Ephesians, Colossians and 2 Thessalonians were “probably not from him.” (23) 
 Liberal scholars assert that 1-2 Timothy and Titus were “certainly not from him.” 

(23) B.A. Robinson adds, “1 and 2 Timothy and Titus were definitely pseudonumous 
(written by an unknown person, passing the writings off as Paul’s). They were 
written 35-85 years after Paul’s death.” (24). 

 We must ask why it is that Pauline authorship is questioned in epistles that bear his 
name. There are two lines of reasoning: 

1. In a 13th-century Serbian monastery, there is a fresco of the apostle Paul 
holding ten, rather than thirteen, scrolls. It is thus assumed that Paul only 
wrote ten epistles, not thirteen. Rather than assume that three of the Pauline 
epistles are not Pauline, perhaps it is that Paul’s ‘1-2’ letters were combined 



into one book (1-2 Corinthians = Corinthians; 1-2 Thessalonians = 
Thessalonians; 1-2 Timothy = Timothy). There may yet be other conclusions 
that do not negate authentic Pauline authorship. 

2. I know this is a long reading, but it’s worth it. In a Huffington Post article by 
John Dominic Crossan, the Emeritus Professor of Religious Studies at DePaul 
University, we find the following explanation:  

 
“The problem is that those post-Pauline or Pseudo-Pauline letters are 
primarily counter-Pauline and anti-Pauline. What happens across those three 
sets of letters is that the radical Paul of the authentic seven letters (Romans, 
1-2 Corinthians, Galatians, Philippians, 1 Thessalonians, Philemon) is slowly 
but steadily morphed into the conservative Paul of the probably inauthentic 
threesome (Ephesians Colossians, 2 Thessalonians) and finally into the 
reactionary Paul of those certainly inauthentic ones (1-2 Timothy, Titus). 
 
In other words, the radical Paul is being deradicalized, sanitized and 
Romanized. His radical views on, for example, slavery and patriarchy, are 
being retrofitted into Roman cultural expectations and Roman social 
presuppositions. Watch, then, how it works in terms of slavery (I leave 
patriarchy for my next blog in this series on Paul): 
 
The radical and historical Paul sent back the now-converted slave Onesimus 
to his owner and told him that a Christian could not own a Christian for how 
could Christians be equal and unequal to one another at the same time? He 
reminds him "to do your duty," to free Onesimus, and to consider him "no 
longer as a slave but more than a slave, a beloved brother -- especially to me 
but how much more to you, both in the flesh and in the Lord" (Philemon 
1:8,16). 
 
Next, the later, conservative counter-Paul takes Christian owners with 
Christian slaves absolutely for granted, addresses both classes and reminds 
each of its mutual obligations. "Slaves obey ... fearing the Lord" and "Masters 
treat your slaves justly ... you also have a Master in heaven" (Colossians 
3:22-4:1 & Ephesians 6:5-9). Christian-on-Christian slavery is back but now 
in kinder, gentler mode! 
 
Finally, the still later and reactionary anti-Paul never mentions mutual duties, 
addresses only the master, and says to "tell slaves to be submissive to their 
masters and ... to be an ornament to the doctrine of God our Savior" (Titus 
2:9-10).” 

 
What we learn here is that liberal scholars reject the Pauline authorship of 
certain Pauline epistles, NOT because there is any empirical evidence, but 
because they fail to understand how certain texts in these epistles can be 
reconciled and harmonized. There is no contradiction between the teachings 
in Philemon, Colossians and Titus on slavery. 
 

Not only does liberal scholarship fall woefully short of denying Pauline authorship to 3-6 of 
his the epistles called after his name, we can rest assured that the Pauline Epistles were 
accepted by the early church and viewed as canonical: 

 FF Bruce states, “The corpus Paulinum, or collection of Paul’s writings, was brought 



together about the same time as the collection of the fourfold gospel.’” (12) 

 Also from F.F. Bruce: “Another early list, also of Roman provenance, dated about 
the end of the second century, is that commonly called the 'Muratorian Fragment,' 
because it was first published in Italy in 1740 by the antiquarian Cardinal L. A. 
Muratori. It is unfortunately mutilated at the beginning, but it evidently mentioned 
Matthew and Mark, because it refers to Luke as the third Gospel; then it mentions 
John, Acts, 'Paul's nine letters to churches and four to individuals (Philemon, Titus, 1 
and 2 Timothy), Jude, two Epistles of John, and the Apocalypse of John and that of 
Peter.' The Shepherd of Hermas is mentioned as worthy to be read (i.e. in church) 
but not to be included in the number of prophetic or apostolic writings.” (21) 

 
Finally, when were Paul’s epistles written? 

 Paul is believed to have died between 64-68 A.D., so obviously, his epistles were 
written before his death. 

 Here is a list of the dates traditionally ascribed to each of his books: 
o Romans – 56-58 A.D. 
o 1 Corinthians – 55 A.D. 
o 2 Corinthians – 55-57 A.D. 
o Galatians – 48-55 A.D. 
o Ephesians – 60-63 A.D. (prison epistle) 
o Philippians – 61 A.D. (prison epistle) 
o Colossians – 58-62 A.D. (prison epistle) 
o 1 Thessalonians – 50 A.D. 
o 2 Thessalonians – 51-52 A.D. 
o 1 Timothy – 62-66 A.D. 
o 2 Timothy -  67 A.D. 
o Titus – 66 A.D. 
o Philemon – 60-61 A.D. (prison epistle) 

 
The General Epistles and Revelation: 
 

The General Epistles constitute Hebrews, James, 1-2 Peter and 1-3 John. I’m also including 
the book of Revelation in this portion of our study. 

 
Let’s begin by considering the internal clues of first century dating as well as authorship: 

 Hebrews 13:22-23 references Timothy, an associate of Paul who is also portrayed in 
Acts 16:1 as a first century disciple. 

 In James 1:1, the author is identified as James.  
o James, John’s brother, was killed in Acts 12:2 by Herod. 
o Regarding James “the less”: “While he could be a candidate as the author of the 

book of James, this is not the attribution given it by the early church.” (24) 
o Gal. 1:19 mentions “James, the Lord’s brother.” Connect to Mt. 13:54-56. 

This is the James ascribed to the book by the early church. 
o This would place James in the first century. 

 Peter is the self-proclaimed author of 1-2 Peter (see 1 Pet. 1:1; 2 Pet. 1:1).  
o He claimed to have personally known Jesus (2 Pet. 1:13-14, 16-18). 
o Peter also referenced the writings of Paul (2 Pet. 3:15-16). 

 In 1 John 1:1-3, the author claims to have seen and handled Jesus. 
 There are no internal clues of authorship/dating in 2 John. 



 3 John was written to Gaius (1:1), a man that had possible ties to Corinth (1 Cor. 
1:14), Macedonia (Acts 19:29) and Derbe (Acts 20:24). This would place 3 John in 
the first century as well. 

 In Jude 1, the author identified himself as a brother of James. Jesus had two 
brothers named James and “Judas” as seen in Matthew 13:54-56, so Jude was likely 
the Lord’s brother. 

 And finally, the book of Revelation was written by John the apostle (Rev. 1:4. 9). 
 Based on this internal evidence, we can place all of the books of the New Testament 

in the first century. What does this mean? It adds credibility to the testimony of the 
writers. These were men who witnessed the ministry of Christ and the establishment 
of the church. 

 
As with some of Paul’s epistles, there is greater doubt and skepticism among scholars 
about the authorship and dating of these books: 

 F.F. Bruce explains, “The only books about which there was any substantial doubt 
after the middle of the second century were some of those which come at the end 
of our New Testament. Origin (185-254) mentions the four Gospels, the Acts, the 
thirteen Paulines, 1 Peter, 1 John and Revelation as acknowledged by all; he says 
that Hebrews, 2 Peter, 2 and 3 John, James and Jude…were disputed by 
some…Eusebius (c. 265-340) mentions as generally acknowledged all the books of 
our New Testament except James, Jude, 2 Peter, 2 and 3 John, which were disputed 
by some, but recognized by the majority.” (25) 

 “It was not until c. 508 that 2 Peter, 2 and 3 John, Jude and Revelation were included in 
a version of the Syriac Bible in addition to the other twenty-two books.” (26) 

 Let’s take a look at these books individually: 
o Hebrews: 

 Regarding authorship: 
 The traditional belief Paul wrote this book. The closing in 13:20-

25 and the mention of Timothy bears a striking resemblance to 
the other Pauline epistles. “Church tradition teaches that Paul 
wrote the book of Hebrews, and until the 1800s, the issue was 
closed.” (27) 

 Scholars in recent history, however, have pointed out that Paul 
normally quoted from the Masoretic Text of the Old Testament, 
but in Hebrews, the OT quotes are from the Septuagint. 

 There is also the lack of salutation in the book’s opening. 
 So others have been suggested as possible authors: (27) 

o Luke perhaps transcribed this epistle for Paul. 
o Barnabas 
o Apollos was suggested by Martin Luther. 
o Priscilla 
o Clement 

 While some have historically questioned the canonicity of Hebrews, 
consider the following quotes which prove its authenticity: 

 Bob L. observes that the “The book of Hebrews is included in the 

earliest and best complete manuscript of the Bible, codex 
Sinaiticus (ca. 3-4 cent. A.D.). Sinaiticus contains a complete copy 
of the book of Hebrews – positioned in the middle of the Pauline 
letters, in between 2nd Thessalonians and the pastoral epistles (a 



clear indication that, pace Origen, the producers of this wonderful 
manuscript assumed that Paul was the author).” (28) 

 P46, Chester Beatty papyrus, (200 AD) contained the book of 
Hebrews. (29) 

 "There is no need to use such a document to reconstruct the 
New Testament when we have manuscripts from the same time 
period, the close of the second century, that nicely document 
each collection unit. There is no need to speculate about 
whether the Letter to the Hebrews was part of a collection of 
the Letters of Paul in the second century, because a second-
century exemplar of the Pauline letter collection, P46, 
containing the letter at issue, actually exists. Are we not forced 
by the evidence to interpret the discussion in the early church 
about the authenticity of certain biblical writings as a reaction to 
an already published book? From this perspective, the same 
documented debates that are usually evaluated to demonstrate 
a gradual growth process of the canon serve instead as proof 
that the Canonical Edition of the Christian Bible was finished, 
published, and widely used." (The first edition of the New 
Testament, David Trobisch, 2000, p 37) (29) 

 When was Hebrews written? “Hebrews must have been written before 
the destruction of Jerusalem and the temple in a.d. 70 because: (1) If 
it had been written after this date, the author surely would have 
mentioned the temple’s destruction and the end of the Jewish 
sacrificial system; and (2) the author consistently uses the Greek 
present tense when speaking of the temple and the priestly activities 
connected with it (see 5:1–3; 7:23,27; 8:3–5; 9:6–9,13,25; 10:1,3–
4,8,11; 13:10–11).” (30) 

o James: 
 We have already considered the authorship of James based on internal 

evidence within the book itself. Is there any external evidence 
concerning the authorship of James? 

 “Origen, quotes James extensively between 230 and 250. He 
mentions that James was Jesus' brother, but does not make it 
clear if the letter is scripture.” (30) 

 Regarding its canonicity: 

 “Most writing from before 200 do not mention the Epistle of 
James. One significant text does quote James: The Shepherd of 
Hermas, written before 140…Yet by 340 Eusebius of Caesarea, 
an early Christian historian, acknowledges that James is both 
canonical and orthodox, and widely read. However, he 
categorizes it, along with the other catholic epistles, as 
"disputed texts" M203. Two Greek New Testaments from that 
time each include James, along with the other catholic 
epistles M207. In 367 Athanasius lists the 27 New Testament 
books we presently use as the definitive canon” (30) 

 When was James written? Most scholars agree that James was written 
prior to the “conference in Jerusalem” in Acts 15 (c. 50 A.D.) between 
45-49 A.D., making it the oldest New Testament book. 
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o 1-2 Peter: 
 1 Peter appears to be widely accepted as Petrine (authored by Peter) 

in origin. This would place it unquestionably in the first century. Our 
focus here, therefore, will be on 2 Peter, which is more controversial. 

 According to a January 1881 issue of the Southern Presbyterian 
Review (31): 

 Origin quoted from 2 Peter and attributed the words to Peter 
himself at the opening of the third century. Clement probably 
had it and commented on it. And there is reason to believe that 
Irenaeus in Against Heresies (c. 180 A.D.) cited it. (31) 

 “The recent discovery of the third-century Papyrus 72, including 
both Epistles of Peter and Jude, sheds light on the use of this 
Epistle in Egypt. The Coptic mother tongue of the scribes 
concerned, together with the variant text types embodied in the 
MS [manuscripts] indicate a considerable history of the use of 
these letters in Egypt before the third-century papyrus in which 
they are embodied.” (32) 

 There is no doubt, when you research the canonicity of 2 Peter 
that this book is questioned more than any other. But not only 
does the book identify Peter as the author, there are both 
internal and external clues tying the book to Peter in the first 
century. 

 When were these book written? 

 1 Peter – 60-65 A.D. 
 2 Peter – 65-68 A.D. 

o 1-3 John: 
 We’ve already discussed the authorship of 1 John. In 1 John 1:1-3, the 

author claims to have seen and “handled” Christ. Furthermore, there is 
really no dispute as to the authenticity of this book. The books of John 
that are questioned are 2-3 John, the shorter of his three epistles. 

 Regarding the canonicity of 2-3 John: 
o Steve Rudd reports: “The Muratorian Canon (200 AD) 

includes 2 John. Hippolytus (170-235), accepted 2 John 
as scripture. Did Irenaeus (180 AD) quote from 2 John? 
Grant reports in his book, (The Formation of the New 
Testament, Robert M. Grant, 1965, p155) that Irenaeus 
cites 1 John in Against Heresies, 3.16.5 and, three 
paragraphs later, refers back to the same epistle but 
quotes from 2 John. He may have regarded I-II John as 
one letter; perhaps he was quoting from memory.” (33) 

o It is also believed that Polycarp (c. 70-155 A.D.) in his Letter 
to the Philippians, quoted from both 1 John & 3 John. (34) 

o From Bible.org: “On the side of common authorship among 

all three letters as well as apostolic authorship, we may cite 
the following authorities. Irenaeus, who alludes to 2 John, 
assumes apostolic authorship. The Muratorian Fragment 
mentions two letters by John, the second of which could 
have either been 2 John or 2-3 John (the two forming one 
letter).5 Clement of Alexandria recognized more than one 
letter by John. Origen recognized both 2 and 3 John, 
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though he admitted that their genuineness was disputed by 
some. Dionysius of Alexandria likewise mentions John’s 
second and third letters, recognizing that some dispute 
their authenticity. Finally, Polycarp is sometimes alleged to 
refer to 2 John 7, but his wording is closer to that of 1 John 
4.2-3, which 2 John 7 emulates (Philippians 7.1).” (35) 

 When were these books written? Between 85-95 A.D. 
o Jude: 

 Again, we have discussed already the authorship of Jude based on 
internal evidence. The book of Jude, known for its brevity, is 
questioned by some, but accepted as authentic by most. 

 Here are a few quotes regarding external evidence for Jude: 
 From a Catholic source: “The earliest positive reference to 

the Epistle occurs in the Muratorian Fragment, ‘Epistola sane 
Judæ et superscriptæ Joannis duae in catholica [scil. Ecclesia] 
habentur.’ The Epistle was thus recognized 
as canonicaland Apostolic (for it is Jude the Apostle who is here 
meant) in the Roman Church about 170.” (36) 

 Here is a good, fair quote from Henry Drummond: “In the early 
Church there was considerable doubt as to the canonicity of this 
epistle especially because it was not written by an apostle and 
contained passage from apocryphal books. There are allusions 
more or less clear to the Epistle in II Peter, Polycarp, 
Athenagoras and Theophilus of Antioch. The Muratorian Canon 
mentions it, but in a manner which implies that it was doubted 
by some. It is found in the old Latin Version, but not in the 
Peshito. Clement of Alexandria, Tertullian and Origen 
recognized it, though Origen intimates that there were doubts 
regarding its canonicity. Eusebius doubted its canonical 
authority, but the council of Carthage (397) accepted it.” (37) 

 When was Jude written? Between 60-80 A.D. 
o Revelation: 

 Again, we’ve touched on the internal evidence of authorship of the 
book of Revelation. It claims to have been written by John the apostle 
from the “island that is called Patmos” (Rev. 1:9). 

 But there can be no question that the book of Revelation was NOT 
always embraced as authentic: 

 Is there evidence of its early acceptance and authenticity? 

 Steve Rudd reports: “Justin Martyr (150 AD) refers and quotes 
Revelation 20: ‘And further, there was a certain man with us, 
whose name was John, one of the apostles of Christ, who 
prophesied, by a revelation that was made to him, that those 
who believed in our Christ would dwell a thousand years in 
Jerusalem; and that thereafter the general, and, in short, the 
eternal resurrection and judgment of all men would likewise 
take place.’ (Justin Martyr, Dialogue 81.4) The Muratorian 
Canon (200 AD) includes Revelation. Hippolytus (170-235) 
accepted Revelation as scripture.” (33) 
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 Michael J. Kruger, president and professor of New Testament 
and Early Christianity at Reformed Theological Seminary in 
Charlotte, NC, adds, “Revelation’s early reception was 
Outstanding.  Perhaps as much as any other NT book, we have 
evidence for an early, widespread, and consistent reception of 
Revelation.  Our evidence goes back as early as Papias (c.125) 
and also includes Justin Martyr, Irenaeus, the Muratorian 
Fragment, Hippolytus, Clement of Alexandria, Tertullian, and 
Origen.  That is an impressive list. In addition, it is worth noting 
that almost every one of these church fathers accepted the 
book of Revelation on the same grounds, namely the belief that 
the apostle John, the son of Zebedee was the author.” (38) 

 CARM reports: “Justin Martyr [Dialogue with Trypho, p. 308] 
(a.d. 139–161) quotes from the Apocalypse, as John the 
apostle’s work, the prophecy of the millennium of the saints, to 
be followed by the general resurrection and judgment. This 
testimony of Justin is referred to also by Eusebius [Ecclesiastical 
History, 4.18]. Justin Martyr, in the early part of the second 
century, held his controversy with Trypho, a learned Jew, at 
Ephesus, where John had been living thirty or thirty-five years 
before: he says that ‘the Revelation had been given to John, 
one of the twelve apostles of Christ.’” (39) 

 As another example of WEAK, liberal scholarship, consider the theory 
held by some scholars that Revelation was written by two authors. The 
following quotes are from an online article entitled Who Wrote the 
Revelation? 

 “On the other hand, Dionysius, Bishop of Alexandria and a 
disciple of Origen, asserts that it is written by Cerinthus. St. 
Jerome also expressed doubts of Johannine authorship.” (40) 
These were 3rd-4th century ‘Christians.’ 

 In summarizing both conservative and liberal scholars’ view of 
authorship: “Both are right partly because some parts were 
written by Apostle John but more than 90% of the Revelation 
was written by another person, perhaps long after the Gospel of 
John was written (about 100 AD).” (40) 

 The reason for this liberal position? (All bullet points below are a 
direct quote from the article: 

o “Words like ‘life,’ ‘grace,’ ‘light’ and ‘truth’ do not appear in the 
Apocalypse. Hades or “hell” does not appear in John’s Gospel, 
because Jesus did not teach the doctrine of hell to his 
apostles, at least according to John. 

o Revelation 14:4 states that only 144,000 Jewish men who 
have not defiled themselves with women were redeemed. 
Thus, the latter part of the Revelation was written by a Jew. 

o ‘Dragon’ never appears in the four Gospels, never in Jesus 
teachings, but appears numerous times in the Revelation. 
John never heard the word “dragon” from Jesus’ teachings. 

o Jesus never taught “the wrath of God” throughout his life. 
So it does not appear in Apostle John’s vocabulary. But the 
writer of the Revelation mentions ‘wrath of God’ six times, and 



even ‘the wrath of Lamb’ once. John and the Revelator are 
two different personalities. Old Testament authors and even 
John the Baptist mention the wrath of God. 

o John never mentioned hades or hell in his Gospel. Hell is an 
important concept in the Revelation.” (40) 

o CONCLUSION (Casey): These are terrible reasons for 
questioning the Johanine authorship of Revelation!!! 

 Who said that an author is restricted to using the 
language he used in his first work? 

 This liberal ‘scholar’ does not understand the 
symbolic nature of the book. 

 There is absolutely no reason to question the 
Johanine authorship of Revelation – something 
that is affirmed in the book itself – unless there is 
solid evidence to the contrary. 

 When was Revelation written? It depends on which view you take – 
the view that it was written about God’s impending judgment against 
Israel (in 70 A.D.) or Rome. If the former is true, it was written in the 
60s A.D. If the latter is true, it was written in the 90s A.D. 

 

 
The New Testament as Authoritative: 
 

Justin Martyr wrote in 150 A.D. that the Memoirs of the Apostles along with the writings of 
the prophets, saying that both were read in meetings of Christians (Apol. i. 67) (26) 

 
From F.F. Bruce: “One thing must be emphatically stated. The New Testament books did 
not become authoritative for the Church because they were formally included in a 
canonical list; on the contrary, the Church included them in her canon because she already 
regarded them as divinely inspired, recognizing their innate worth and generally apostolic 
authority, direct or indirect. The first ecclesiastical councils to classify the canonical books 
were both held in North Africa – at Hippo Regius in 393 and at Carthage in 397 – but what 
these councils did was not to impose something new upon the Christian communities but 
to codify what was already the general practice of those communities.” (41) 
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History of the Bible 

 
We’ve studied at length not only the origins of the 66 books of the Bible, but also the process by 
which these books were bound together as the inspired Scriptures, or canon. We’ve even 
considered the manuscript evidence for both testaments of the Bible, from the Septuagint and 
Dead Sea Scrolls to the 5,800+ Greek manuscripts (alone) for the New Testament.  
 
In this study, we’re going to shift our focus to the history of the Bible from the 2nd century to 
modern times. We’ll try to answer the following questions: 

1. What events inspired the formation of the original canon? 
2. How was the Bible distributed during the Dark Ages and Middle Ages? 
3. How was the Bible eventually translated into English (and the common vernacular)? 
4. What is the status of the Bible today? 

 
The Early Formation of the New Testament Canon: 
 

Citing the research of F.F. Bruce, Stephen Voorwinde writes in his article The Formation of 
the New Testament Canon, “In the early years of the second century two Christian 
collections of authoritative documents were current. One was called ‘The Gospel’ (with sub-
headings ‘According to Matthew,’ etc.). The other was ‘The Apostle,’ i.e. the Pauline corpus 
(with sub-headings ‘To the Romans,’ etc.). Soon these two parts were to be connected by 
the Book of Acts which brought the two collections together.” (1) 

 
As we learned in our last study (The New Testament Canon, Part 2), the “General Epistles” 
(Hebrews-Revelation) were cited by the early church fathers and gained gradual 
acceptance. For more on these books, refer to that study. We will delve more into the 
canonization process in this study. 

 
The Need for a Canon: 
 

By the middle of the second century, there were several heretical movements that not only 
challenged the traditional beliefs of the church, but tinkered with the canon by rejecting 
certain accepted writings and/or offering up writings of their own. This prompted the 
churches of that time to affirm a canon. 
 
We will briefly discuss these heretical movements here… 

 Marcionism: 
o Marcion, a native of Asia Minor, was born in 85 A.D. In 140 A.D., he relocated 

to the city of Rome where he presented his teachings to church leaders. 
o His teachings: 

1. He completely rejected the Old Testament. 
2. He viewed the God of the Old Testament as an inferior being. He 

believed that Jesus came to liberate us from the authority of the Old 
Testament God and to reveal the superior God. 

3. He only accepted Luke’s gospel and some of Paul’s writings because 
they were supposedly less influenced by the “Judaizing teachers.” In 
so doing, he “set up a canon, a definite group of books which he 
regarding as fully authoritative, replacing all others.” (1) 



4. Chris Price wrote in an October 14, 2002 article entitled Marcion, the 
Canon, the Law, and the Historical Jesus, “Marcion also took a scalpel 
to Paul’s letters, eliminating as many positive references to Judaism or 
the Old Testament as possible…[and] simply altered the content of 
many verses in Luke and Paul’s letters to soften the connection with 
Judaism.” (2) 

o Regarding the success of Marcion’s movement, Chris Price observes, “Marcion 
was expelled from the Roman Church in 144 CE. They were so adamant 
about rejecting his teachings that they even returned the generous donation 
he had given them. ‘Marcion's departure was a heavy financial blow to the 
Rome Church and his money enabled him to attract a huge following in the 
East’ (Paul Johnson, A History of Christianity, 47). Thereafter, Marcion used 
those funds and attempted to emulate Paul by engaging in missionary 
activities to spread his new version of Christianity. Marcion met with some 
success. As Tertullian put it, he planted churches "as wasps make nests." He 
left churches in Rome, Carthage, Nicomedia, Smyrna, Phyrygia, Gartyna, 
Antioch, and in Syria.” (2) 

 Gnosticism: 
o While Gnosticism was beginning to take root in the first century (its origin is 

not certain), it “came to full bloom in the middle of the second century.” (1) 
o Gnosticism (gnosis = knowledge) posited that there was special knowledge 

reserved for those who were enlightened. 
o While they acknowledged, to some degree, the apostolic writings: 

1. They presented writings of their own such as The Gospel of Thomas (a 
collection of 114 sayings of Jesus) and The Gospel of Truth (c. 114 
A.D.). We will discuss these in more detail in our next study. 

2. They believed that the apostles, though possessing some knowledge, 
were actually deficient in knowledge. 

o According to David Dunbar, “Gnosticism’s effect on the church was to 
intensify its concern for faithful adherence to the teaching of the 
apostles. The necessity for a concrete standard by which to evaluate 
the church tradition pressed the orthodox fathers from Irenaeus 
onward to focus more consciously on Scripture as the written 
fixation of the apostolic tradition.” (The Biblical Canon, pg. 331) 

 Montanism 
o Montanus was a priest of Cybele, the mother goddess of fertility before 

converting to Christianity in the middle of the second century (3) 
o While in Phrygia, he claimed to have received new revelation from the Holy 

Spirit concerning “the fulfillment of the New Testament promise of the 
Pentecost and the imminent Second Coming of Christ.” (3) He was joined by 
two young women, Prisca and Maximilla. 

o It appears that there were three dangerous tenets to Montanism: 
1. It was a very Charismatic movement in that it made a strong appeal to 

the emotions. According to Epiphanius, a ceremony was held 
frequently in the churches of Pepuza when 7 virgins, dressed in white 
and carrying torches, entered and proceeded to deliver oracles to the 
congregation. He comments that ‘they manifest a kind of enthusiasm 
that dupes those who are present, and provokes them to tears, leading 
to repentance.’” (3). 



2. Montanism implied ongoing revelation whereas the churches at that 
time believed that God’s revelation had been completed by the end of 
the first century. 

3. There was a strong belief in the impending return of Christ and the 
descent of the “New Jerusalem” (Rev. 21) on Pepuza. This became a 
dangerous doctrine because Montanus promoted a degree of 
asceticism that bound stricter rules of purity on the Christians. (3) 

o The most famous convert to Montanism was Tertullian. 
o Montanism gradually declined in relevance. 
o Glenn Davis observes, “Regarding the New Testament canon, the 

Montanist heresy caused the great church to develop a mistrust of 
all recent writings of a prophetical nature.” (3) 

 
In summary, David Dunbar wrote, “The oral and written apostolic witness to Christ was 
that from which the primitive Church drew its life. The process by which the written form of 
that witness rose to increasing prominence and was gradually defined in the canonical 
understanding of the Church was both natural and spontaneous. The process was, to a 
great extent, underway before the Christian community was aware of its implications. From 
this perspective the sharp reaction of the Fathers to Marcion and the Gnostics is to be 
seen, not as a de novo selection of an alternative canon, but rather as a making explicit of 
what had always been implicit in the life of the Church" (The Biblical Canon, pg. 357) 
 
By way of [quick] review, here is evidence regarding the 2nd century canon: 

 
 

Early references to books 
 

 
95-115 A.D. 

 
Clement (95); Polycarp (108); 
Ignatius (115) 
 

 
 

Muratorian Fragment 

 
 

End of 2nd century 

Lists all the books of the NT 
except Hebrews, James & 2 
Peter. It does include the 
Apocalypse of Peter (perhaps a 
reference to 2 Peter?) 

 
 

Irenaeus 

 
 

c. 130-200  

Lists all NT books except except 
some of the General Epistles. He 
includes the Shepherd of Hermas, 
but doesn’t list it with the 
apostolic writings. 

 
Tertullian 

 
c. 160-220 

All 4 gospels, Acts, the 13 Pauline 
epistles, 1 Peter, 1 John, Jude & 
Revelation 

 
Origen 

 
c. 185-254  

All 4 gospels, Acts, the Pauline 
epistles, Hebrews, 1 Peter, 1 Jon 
and Revelation. 

 
Eusebius  

 
4th century 

All 27 books listed. Some doubt 
ascribed to James, 2 Peter, 2-3 
John, Jude, Rev. 

 
Athanasius 

 

 
367 A.D. 

 
All 27 books listed. 

 



Councils & the Canon: 
 

In the subsequent centuries, as the Catholic Church came into existence, there were a 
number of councils that met to discuss the question of the canon. There is a lot of history 
here, but in the chart below, I will summarize these councils and their conclusions: 

 

 
The Council of Rome 

 
382 A.D. 

Listed 46 books in the Old 
Testament (39 + 6 apocryphal 
books) and 27 books in the New 
Testament (identical to ours) (4) 

 
 
 
The 3rd Synod of Carthage 

 
NOTE: This synod (council) 

affirmed a canonical list 
determined 4 years earlier in 

393 A.D. at the Council of 
Hippo Regius in North Africa 
(the acts of which have been 

lost) 

 
 
 

397 A.D. 

“Canon 24. Besides the canonical 
Scriptures, nothing shall be read 
in church under the name of 
divine Scriptures. Moreover, the 
canonical Scriptures are these: 
[then follows a list of Old 
Testament books]. The [books of 
the] New Testament: the Gospels, 
four books; the Acts of the 
Apostles, one book; the Epistles 
of Paul, thirteen; of the same to 
the Hebrews; one Epistle; of 
Peter, two; of John, apostle, 
three; of James, one; of Jude, 
one; the Revelation of John. 
Concerning the confirmation of 
this canon, the transmarine 
Church shall be consulted. On the 
anniversaries of martyrs, their 
acts shall also be read.” (5) 

 
Council of Carthage 

 

 
419 A.D. 

 
Same list as that determined 
by the Council of Rome. (6) 
 

 
 

How do we know that the “church” (i.e. Catholic Church) didn’t give us the Bible based on  
 
the history we have considered so far in this lesson? ______________________________  
 
_________________________________________________________________________  
 
________________________________________________________________________ 

 
 
Jerome, Wycliffe, Tyndale & Other Translators: 
 

Jerome (346-420 A.D.) 

 He was commissioned by “Pope Damascus” to revise the Old Latin Version. He 
completed the Gospels in 383, and the New Testament was finished in 391.” (7) 



 After the death of Damascus, Jerome moved to Palestine where he studied Hebrew 
under a Jewish Rabbi. As a result, he completed the translation of the Hebrew Bible 
directly into Latin in 405 A.D. (7) 

 NOTE: His version of the Bible was in Latin and is called the Latin Vulgate. 
 After his death, his Latin translation became the Bible of the Roman Church 

 
When the Bible was translated into Latin, history would tell us that the common people had 
to depend on the clergy to explain the Scriptures to them. Not only could they not 
understand Latin, many of them could not even read. Moreover, the Catholic Church 
believed that only the Church (and clergy) should possess the Scriptures. Herbert Gordon 
May commented, “There have been those who would have withheld the Scriptures from 
the people, believing that church members could not be trusted to interpret them for 
themselves, or thinking that the authority of the priestly dignitaries or the dogma of the 
Church overshadowed in importance the Scriptures themselves. It was even believed that 
to translate the Bible into a language that the people could understand or to read the Bible 
in English was heresy.” (8) 

 
A few translators in England: 

 Aldhelm, the abbot of Malmesbury, made a translation of the psalms into Anglo-
Saxon in c. 700 A.D. This is believed to have been the first attempt to translate a 
part of the Bible into the vernacular in England. (9) 

 Bede translated the Gospel of John into Anglo Saxon in the 8th century. (9) 
 King Alfred translated from the Latin “the Ten commandments and portions of the 

succeeding chapters of Exodus and a short passage from the Acts. It is said that at 
the time of his death in 901 he was working on a translation of The Psalms.” (9) 

 Around 700 A.D., Bishop Egbert made a translation of the Gospels. 
 In 950 A.D., a priest named Aldred produced an interlinear (between-the-lines) 

translation of the Gospels. He wrote the Anglo-Saxon translation between the lines 
of an earlier text in Old Latin. (9) 

 Around 1000 A.D., Aelfric, the Archbishop of Canterbury, translated portions of the 
Old Testament. (9) 

 
The work of John Wycliffe: 

 Born in Hipswell in Yorkshire (England) c. 1,324 A.D., John Wycliffe was one of the 
key players in the translation of the Bible into English. 

 He attended Oxford College and “was a reformer, firmly opposed to the usurpation 
or seizing of powers by Rome.” (10) 

 “He believed that the Scriptures were a sufficient rule of life apart from canon law, 
and that every man, whether clergyman or layman, had the right to examine the 
Bible for himself…He would have the Bible accessible to every man in his own 
tongue, for he believed the Scriptures to be ‘the property of the people.” (10) 

 His work in translation: 
o The New Testament was completed first, in 1,382 A.D. The Old Testament 

was completed two years later, in 1,384 A.D. 
o His translation was made from the Latin Vulgate and so was a “translation of 

a translation, but it was the first complete Bible in English. 
o While his Bible was the most popular (until the days of Tyndale), there was 

opposition to Wycliffe’s work: 



 Archbishop Arundel of Canterbury decreed that “no man shall 
hereafter, by his own authority, translate any text of the Scripture into 
English” and described Wycliffe as “that wretched and pestilent fellow, 
the son of a serpent, the herald and child of Antichrist.” (10) He 
forbade on penalty of prison those who read any of Wycliffe’s works. 

 In 1,415 A.D., the Council of Constance ordered the writings of 
Wycliffe to be burned and his bones to be dug up. In 1,428 A.D., his 
bones were burned to ashes and cast in the river Swift. (10) 

 
The work of William Tyndale: 

 William Tyndale was born in Gloucestershire, England in 1,494 A.D. He studied at 
Oxford, then moved to Cambridge.  

 Before we continue with Tyndale’s work as a translator, let’s consider a few things 
about his time period: 

o He lived during the Renaissance Period which resulted in a new interest in 
classical learning. 

o The Protestant Reformation was going on, so there was increasing opposition 
to the Roman Catholic Church. 

o Gutenberg invented the printing press. The first printed book EVER was a 
copy of the Bible, called the “Gutenberg Bible” or “Mazarin Bible.” It was a 
copy of the Latin Vulgate. 

 His work in translation: 
o Tyndale became convinced of the need of a translation of the Bible into 

English from the original languages. Remember, Wycliffe’s Bible was a 
translation of a translation (Latin  English). 

o “He swore to a ‘learned man’ that if God spared his life he would make the 
boy who drove the plow know more about the Scriptures than did the learned 
man himself.” (11) 

o He left England for Hamburg Germany where he began his translation of the 
New Testament. He later relocated to Wittenberg, Germany, where Martin 
Luther was, and remained there for almost a year. He returned to Hamburg, 
and then went to Cologne in 1,525 A.D. where he found a printer for his New 
Testament. Due to some political trouble, the printing was stopped and he 
had to flee to the city of Worms where the printing was completed. “Thus in 
1525 or 1526 appeared the first printed English New Testament.” (11) 

o The common people received Tyndale’s New Testament gladly but the church 
authorities opposed it vehemently. 

o Tyndale was later martyred. “According to the law, he was strangled and 
then burned. His often quoted last words were, ‘Lord, open the king of 
England’s eyes.’ This was on the morning of October 6, 1536.” (11) 

 Luther A. Weigle, the chariman of the Standard Bible Committee, once noted that 
“the English Bible owes more to Tyndale than to any other one man.” (11) 

 
Later Translators: Coverdale, Rogers, Taverndale & the King James Version: 

 A contemporary of Tyndale, Miles Coverdale published “the first printed English 
translation of the complete Bible” on October 4, 1,535 A.D. (12) 

 In 1537 A.D., John Rogers, writing under the pen name Thomas Matthew, published 
what came to be known as “Matthew’s Bible.” He borrowed from the work of 
Tyndale and Coverdale to complete his translation. (12) 



 The “Great Bible” was commissioned by Thomas Cromwell and assembled by Miles 
Coverdale in 1,539 A.D. It was based on Matthew’s Bible as well as Coverdale’s own 
Bible from 1,535. (12) 

 A protégé of Thomas Cromwell, Richard Taverner published his own translation of 
the Bible in 1,539 A.D. that he dedicated to King Henry VIII. It was a revision of 
Matthew’s Bible. (12) 

 The Geneva Bible was published in 1,560 and dedicated to Queen Elizabeth. (12) 
 Requiring four years to complete, the Bishop’s Bible was published in 1,568 and 

presented to Queen Elizabeth. “It contained 123 engravings of maps, pictures, and 
coats of arms.” Many of its effects are seen in the Revised Standard Version. (12) 

 
Needless to say, by the time of the Protestant Reformation, the Bible had undergone many 
translations into the common tongue and was more widely available than ever before. 
 
NOTE: It is very important to understand that even though the Catholic Church was very 
opposed during this time to the common availability of the Scriptures, there is no reason to 
believe that there weren’t manuscripts and even Bibles being distributed 
contemporaneously from the time of the 2nd century. What we have discussed in this study 
is only the common history of the English Bible. 
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The Old Testament Apocrypha 

 
The Bible contains 66 books – 39 in the Old Testament and 27 in the New Testament. We view 
this collection of books as our canon, or rule (standard) of faith. What that means is that these 
books are accepted as being inspired and authoritative. Read 2 Timothy 3:16-17. 
 
Even though these 66 books are canonical, it is widely known that there are other books that are 
either (1) accepted by some as being canonical, or (2) related, contemporaneous writings 
(relative to the books of the Bible) that are accepted by a fringe minority. Regarding those books 
in the latter category especially, skeptics often assume that Christians arbitrarily and even 
disingenuously exclude them. 
 
There are a couple of terms that we need to consider here as we begin our study: 
 

Apocrypha – literally means “hidden things” (in the Greek). It is more specifically defined 
as “biblical or related writings not forming part of the accepted canon of Scripture” and 
also “writings or reports not considered genuine.” 
 
Pseudopigrapha – “Spurious writings, especially writings falsely attributed to biblical 
characters or times.” A more specific definition: “A body of texts written between 200 B.C. 
and A.D. 200 and spuriously ascribed to various prophets and kings of Hebrew Scriptures.” 
The word in Greek literally means “falsely ascribed.” 
 
Deuterocanonical – This term means “second canon) and is contrasted with 
protocanonical (first canon). This term would refer to those apocryphal books which are 
accepted by some but not others. So the collection of apocryphal books that are found in 
the Catholic Bible (Jerusalem Bible/New Jerusalem Bible) are deuterocanonical. 

 
What are the apocryphal books? What are they about? Which ones are accepted by some in 
Christendom? Which books are rejected altogether? The chart below will provide a brief summary 
of the apocryphal books and why they have been excluded from the canon. 
 
NOTE: We will focus in this first study (of the Apocrypha) on those books and passages which are 
at least accepted by some in Christendom, especially those in the Catholic Bible. 
 

Book Summary Objection 

 
 

1 Esdras 

An account of King Josiah’s reforms and 
a history of the destruction of the 
Temple in 586 B.C. It also chronicles 
the return of the Jews from captivity 
under Zerubbabel. It appears in the 
Septuagint as an expanded book of 
Ezra. * 

 It was written as late as the 1st 
century which makes it too late to be 
included in the Old Testament canon. 

 Authorship is unknown. 
 Artaxerxes is listed as a king before 

Cyrus, an historical error. 

 Never quoted by Jesus or apostles. 

 
 

2 Esdras 

 
It is often referred to as the Jewish 
Apocalypse of Ezra. It contains seven 
visions of Ezra dealing with his angst 
over the pain and suffering experienced 
by the Jews at the hand of Gentile 
oppressors. It is also known as ‘4 

 It was written after A.D. 70, perhaps 
even in the 2nd century, and was 
therefore too late to be included in 
the Old Testament canon. 

 Authorship is unknown. 
 2 Esdras 14:45-46 records God’s 

alleged instructions to Ezra: "Make 



Edras.’ * public the twenty-four books that you 
wrote first, and let the worthy and 
the unworthy read them; but keep 
the seventy that were written last, in 
order to give them to the wise 
among your people.” This is 
concerning because it seems quite 
contrary to God’s manner of 
revelation. 

 Never quoted by Jesus or apostles. 

 
 
 
 

Tobit 

It is the story of Tobit, a Jew who was 
deported from Israel to Nineveh in 722-
721 B.C. It also contains the parallel 
story of Sarah, a young woman in 
Media who had 7 husbands who were 
killed by the demon Asmodeus. God 
heard the prayers of Tobit and Sarah 
and sent the angel, Raphael, in human 
form, to aid them both.  
 
Fragments of Tobit were discovered at 
Qumran among the Dead Sea Scrolls. 

 There is a place where the angel, 
Raphael, instructs Tobit’s son, 
Tobiah, to save certain fish body 
parts which are later used to ward off 
Asmodeus and heal his father’s eyes. 
An angel would not encourage the 
use of sorcery. 

 It is believed to have been written in 
the 3rd-2nd century B.C., a time when 
there were no prophets in Israel. 

 Not quoted by Jesus or apostles. 

 
 
 
 
 

Judith 

 
 
The first half of the book covers 
Nebuchadnezzar’s assault on Judah. 
When all hope seems lost, a heroine 
named Judith comes to encourage her 
fellow Jews to trust in God. Using guile 
and deception (and faith), she 
outmaneuvers the enemy forces and 
saves her people. 

 Judith engages in several acts that 
don’t become a woman of faith: 

o She prays to be like Simeon, a 
man not spoken of highly in 
the Bible (Gen. 49:5). 

o She asked God to make her a 
good liar (Jdt. 9:10, 13). 

o She dressed beautifully “to 
entice the eyes of all the men 
who might see her” (Jdt. 
10:4). This was part of her 
deceptive ploy. 

 Written in the 2nd-1st century B.C. 
 Not quoted by Jesus or apostles. 

 
 

Wisdom of 
Solomon 

 
 
It is a piece of “wisdom literature,” 
attributed to Solomon, structured much 
like Proverbs and Ecclesiastes. 

 Even though it is attributed to 
Solomon, the Muratorian fragment 
indicates that it was written by “the 
friends of Solomon in his honor.”  

 It was written in the 1st-2nd century 
B.C., well after Solomon’s death. 

 Never quoted by Jesus or apostles. 

 
 
 
 
 

Ecclesiasticus 

 
 
 
Also known as “Wisdom of Sirach” or 
simply “Sirach,” this book is believed to 
contain the ethical teachings of a 
Jewish scribed named Ben Sira, dating 
to 200-175 B.C. It is structured like the 
other “wisdom books.”  

 It contains teachings that do not 
conform to those of the Bible: 

o “Almsgiving” atones for sins” 
(Sirach 3:30). 

o “Better a man’s harshness 
than a woman’s indulgence” 
(Sirach 42:14). 

 Written during the 2nd century B.C., 
during the time when there were no 
prophets in Israel. 



 Never quoted by Jesus or apostles. 
 It was included in the Septuigant but 

not the Jewish canon. It had some 
value according to church fathers. 

 
 
 
 

Baruch 

 
Baruch was the scribe of Jeremiah the 
prophet (Jer. 36:4). The book of Baruch 
is structured like the prophetic writings. 
The book opens with Baruch reading 
the book’s contents to Jeconiah. The 
central themes are: 

 Israel’s disobedience to God. 
 The Babylonian exile as God’s 

punishment for their sins. 
 The need to repent. 

* It was “never accepted as canonical by       
the Palestinian Jews, but because it was 
accepted by the Alexandrian Jews as a 
“work of edification,” it was included in 
the Septuagint. According to the Jews, it 
lacked prophetic authority. 
* Baruch 6:2 says that the Jews would 
serve in Babylon for 7 generations, 
rather than 70 years. 
* It is believed to have been written in 
the 1st century B.C., during the 
intertestamental period. 
* Not quoted by Jesus or apostles. 

 
 
 
 

Letter of Jeremiah 

 
 
It is included in Catholic Bibles as the 
final chapter of the Book of Baruch. It is 
included in Orthodox Bibles as a 
standalone book.  
 
It is primarily a sermon against idolatry. 

 According to Wikipedia, there is no 
evidence that it ever had canonical 
value to the Jews. However, because 
it was found among the Dead Sea 
Scrolls, some Jews found it at least 
valuable for history. 

 Although Jeremiah is the named 
author, scholars agree that it was not 
written by Jeremiah but rather a Jew 
possibly during the 4th century B.C. 

 Not quoted by Jesus or apostles. 

 
 
 

 
 

Susanna 

This story is added to the book of 
Daniel in the LXX (before chapter 1) 
and appears in Catholic Bibles.  
 
It is set in the Babylonian exile, in the 
house of Joakim. Two elders lusted 
after her and told her that she could 
either indulge their desires or be falsely 
accused of adultery and put to death. 
She chose to be faithful to God and her 
husband. When she cried out for 
vindication, God instructed Daniel to 
intervene and rescue her. 

 
 
 It was considered fictional by Jews 

and Christians. 

 There was debate about its 
canonicity by the 3rd century A.D. 

 It is believed to have been written 
between 200-100 B.C., again, too 
late to have been canonical. 

 Not quoted by Jesus or apostles. 

 
 

 
Prayer of Azariah 

It appears in the LXX and in Catholic 
and Orthodox Bibles.  
 
Also known as the “Prayer of Azariah 
and the Song of the Three Holy 
Children,” this is a lengthy passage that 
appears between Daniel 3:23 and vs. 
24. It is the prayer of Abednego while 
he was in the fiery furnace 

 
 

 It was not part of the original Daniel 
text, but was added later. 

 Not quoted by Jesus or apostles. 

 
Bel and the 

Dragon 

It appears in the LXX as well as Catholic 
and Orthodox Bibles.  
 

 It was not accepted as canonical by 
the Palestinian Jews and was never 
formally accepted by the early 



As the 14th chapter of the Book of 
Daniel, this is the story of Daniel’s 
confrontation of Babylonian idolatry 
during the reign of Cyrus. When  the 
king suggests to Daniel that the false 
god “Bel” was real because he ate his 
meal every night, Daniel proves that it 
was really the priests who ate the meal. 
After the priests and their families are 
killed, Daniel is permitted to destroy the 
idol of Bel and the temple. There is also 
the story of Daniel in the lion’s den 
(again). But this time, God transports 
the prophet Habakkuk into the den to 
feed Daniel. 

church. 

 Written after the time of Daniel, 
during the interestamental period. 

 Not quoted by Jesus or apostles. 

 
 

 
Prayer of 
Manasseh 

Jews, Catholics and Protestants alike 
consider this book apocryphal, but it 
was included in the Latin Vulgate, the 
Matthew Bible and the Geneva Bible.  
 
In 2 Chronicles 33:19, we learn that the 
wicked king, Manasseh, repented and 
prayed to God for mercy, but the prayer 
itself isn’t recorded. The “Prayer of 
Manasseh” consists of 15 verses. 

 

 It was pseudonymously written 
between the 2nd century B.C. and 
A.D. 70. 

 It asserts that Abraham, Isaac and 
Jacob didn’t need to repent because 
they didn’t sin (vs. 8). 

 Not quoted by Jesus or apostles. 

 
 
 
 
 
 
 

1-2 Maccabees 

Both books are included in the Catholic, 
Greek Orthodox, Roman Orthodox and 
Coptic Churches. 
 
These books outline the history of the 
Maccabees, Jewish leaders who led a 
rebellion against the Seleucid Dynasty 
from 175-134 B.C. 
 
“The first book portrays the efforts by 
the Jews to regain their cultural and 
religious independence from Antiochus 
IV Epiphanes after his destruction of the 
Jewish Temple. The book of 2 
Maccabees consists of a Greek synopsis 
of a five-volume history of the 
Maccabean Revolt written by Jason of 
Cyrene.” (from gotquestions.org)  

 
 These books are not recognized by 

the Jews as canonical. 

 Written in the 1st century B.C. 
 These books acknowledge that there 

were no prophets in Israel at the 
time of composition (1 Mac. 4:46; 
9:27; 14:41) 

 These books teach ideas that are 
contrary to Scripture: 

o Sacrifices and prayers for the 
dead (2 Mac. 12:39-46). 

o The Catholic Church bases the 
doctrines of purgatory on this 
work. 

 Not quoted by Jesus or apostles. 

*In some contexts, 1 Esdras is Ezra, 2 Esdras is Nehemiah, and 3-4 Esdras are the deuterocanonical books 
of 1-2 Esdras. The numbering depends on the context. 

 
 
From Steve Rudd, a gospel preacher, we have the following list of 21 reasons 
(http://www.bible.ca/catholic-apocrypha.htm) for rejecting the apocryphal writings: 

 The Roman Catholic Church did not officially canonize the Apocrypha until the Council 
of Trent (1546 AD). This was in part because the Apocrypha contained material which 

http://www.bible.ca/catholic-apocrypha.htm


supported certain Catholic doctrines, such as purgatory, praying for the dead, and the 
treasury of merit. 

 Not one of them is in the Hebrew language, which was alone used by the inspired 
historians and poets of the Old Testament. 

 Not one of the writers lays any claim to inspiration. 
 These books were never acknowledged as sacred Scriptures by the Jewish Church, and 

therefore were never sanctioned by our Lord. 
 They were not allowed a place among the sacred books, during the first four centuries 

of the Christian Church. 
 They contain fabulous statements, and statements which contradict not only the 

canonical Scriptures, but themselves; as when, in the two Books of Maccabees, 
Antiochus Epiphanes is made to die three different deaths in as many different places. 

 The Apocrypha inculcates doctrines at variance with the Bible, such as prayers for the 
dead and sinless perfection. “And the day following Judas came with his company, to 
take away the bodies of them that were slain, and to bury them with their kinsmen, in 
the sepulchers of their fathers. And they found under the coats of the slain some of the 
donaries of the idols of Jamnia, which the law forbiddeth to the Jews: so that all plainly 
saw, that for this cause they were slain. Then they all blessed the just judgment of the 
Lord, who had discovered the things that were hidden. And so betaking themselves to 
prayers, they besought him, that the sin which had been committed might be forgotten. 
But the most valiant Judas exhorted the people to keep themselves from sin, forasmuch 
as they saw before their eyes what had happened, because of the sins of those that 
were slain. And making a gathering, he sent twelve thousand drachmas of silver to 
Jerusalem for sacrifice to be offered for the sins of the dead, thinking well and 
religiously concerning the resurrection, (For if he had not hoped that they that were 
slain should rise again, it would have seemed superfluous and vain to pray for the 
dead,) And because he considered that they who had fallen asleep with godliness, had 
great grace laid up for them. It is therefore a holy and wholesome thought to pray for 
the dead, that they may be loosed from sins. (2 Maccabees 12:39-46) 

 The Apocrypha contains offensive materials unbecoming of God's authorship. 

 It teaches immoral practices, such as lying, suicide, assassination and magical 
incantation. 

 The apocryphal books themselves make reference to what we call the Silent 400 years, 
where there were no prophets of God to write inspired materials.  

 Josephus rejected the apocryphal books as inspired and this reflected Jewish thought at 
the time of Jesus. "From Artexerxes to our own time the complete history has been 
written but has not been deemed worthy of equal credit with the earlier 
records because of the failure of the exact succession of the prophets." ... "We have not 
an innumerable multitude of books among us, disagreeing from and contradicting one 
another, but only twenty-two books, which contain the records of all the past times; 
which are justly believed to be divine..."(Flavius Josephus, Against Apion 1:8) 

 The Manual of Discipline in the Dead Sea Scrolls rejected the apocrypha as inspired. 
 The Council of Jamnia held the same view rejected the apocrypha as inspired. 
 Although it was occasionally quoted in early church writings, it was nowhere accepted 

in a canon. Melito (AD 170) and Origen rejected the Apocrypha, (Eccl. Hist. VI. 25, 
Eusebius) as does the Muratorian Canon. 

 Jerome vigorously resisted including the Apocrypha in his Latin Vulgate Version (400 
AD), but was overruled. As a result, the standard Roman Catholic Bible throughout the 



medieval period contained it. Thus, it gradually came to be revered by the average 
clergyman. Still, many medieval Catholic scholars realized that it was not inspired. 

 The terms "protocanonical" and "deuterocanonical" are used by Catholics to signify 
respectively those books of Scripture that were received by the entire Church from the 
beginning as inspired, and those whose inspiration came to be recognized later, after 
the matter had been disputed by certain Fathers and local churches. 

 Pope Damasus (366-384) authorized Jerome to translate the Latin Vulgate. The Council 
of Carthage declared this translation as "the infallible and authentic Bible." Jerome was 
the first to describe the extra 7 Old Testament books as the "Apocrypha" (doubtful 
authenticity). Needless to say, Jerome's Latin Vulgate did not include the Apocrypha. 

 Cyril (born about A.D. 315) - "Read the divine Scriptures - namely, the 22 books of the 
Old Testament which the 72 interpreters translated" (the Septuagint) 

 The apocrypha wasn't included at first in the Septuagint, but was appended by the 
Alexandrian Jews, and was not listed in any of the catalogues of the inspired books till 
the 4th century 

 Hilary (bishop of Poictiers, 350 A.D.) rejected the apocrypha (Prologue to the Psalms, 
Sec. 15) 

 Epiphanius (the great opposer of heresy, 360 A.D.) rejected them all. Referring to 
Wisdom of Solomon & book of Jesus Sirach, he said "These indeed are useful books & 
profitable, but they are not placed in the number of the canonical." 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

The New Testament Apocrypha 

 
In our last study, we looked at the apocryphal writings that are either related to the Old 
Testament timeline or are included in the Old Testament (in certain Bibles, such as the Bibles of 
the Catholic and Orthodox Churches). From 1-2 Esdras to Bel and the Dragon, we considered not 
only the writings, but why they are not accepted by the majority of Christians as canonical (i.e. 
divinely inspired and authoritative). 
 
In this study, we’re going to focus on the apocryphal writings that are connected to the New 
Testament. As we will see, there are a number of books from the period of the early church that 
either claim or are claimed to have divine inspiration and canonical value. 
 

Book Summary Objection 

 
 
 
 
 
 
 
 
 
 
 
 
 

Gospel of Thomas 

 
 
 
 
 
 
 
 
 
 
 
 

 
A collection of 114 sayings of 

Jesus that were allegedly given 
by Jesus to the apostle 

Thomas. 

 It was most likely written in 
the mid-late second century, 
and not by Thomas the 
apostle despite the claim of 
Saying 1. 

o Shows dependence on 
the 1st century NT 
writings by quoting all 
four gospels, Acts, 
Romans, 1-2 
Corinthians, Galatians, 
Ephesians, Colossians, 
1 Thess., 1 Timothy, 
Hebrews, 1 John and 
Revelation. 

o Shows evidence of 
having been influenced 
by 2nd century Syrian 
Christianity. 

o No references by early 
church fathers to this 
work even though they 
cite the majority of the 
other NT writings. 

 Saying 114: “Simon Peter said 
to them, ‘Let Mary leave us, 
for women are not worthy of 
life.’ Jesus said, ‘I myself shall 
lead her in order to make her 
male, so that she too may 
become a living spirit 
resembling you males. For 
every woman who will make 
herself male will enter the 
kingdom of heaven.” Enough 
said. 

 Has Gnostic overtones (Saying 
1, “secret knowledge”). 



 
 
 

Oxyrhynchus 1224 Gospel 

Two small papyrus fragments 
from the late 3rd or early 4th 
century containing just six 

passages. Two of the longer ones 
are parallel to Mark 2:17 and 
Luke 9:50. The originals may 

have been written anytime from 
A.D. 50-150. 

 

 It is a very small, not-so-well 
preserved fragment that 
presents no new information 
about Jesus. 

 The dating is problematic and 
the authorship is unknown. 

 
 
 
 
 

The Egerton Gospel 

A collection of 3 papyrus 
fragments dating to the end of 

the 2nd century A.D. The 
fragments include four stories: 

1. A controversy similar to 
John 5:39-47; 10:31-39. 

2. The healing of a leper as 
in Matt. 8:1-4. 

3. A controversy about 
paying tribute to Caesar 
similar to Matt. 22:15-22. 

4. An incomplete account of 
a miracle on the Jordan 
River bank. 

 
 
 
 It is also known as “the 

Unknown Gospel” because 
there are no references to it 
from the time in which it was 
written. 

 It is dated too late to be 
considered canonical. 

 
 

 
 

 
The Gospel of Peter 

 
 
 

 
This book, consisting of 14 

paragraphs focuses primarily on 
the events surrounding the end of 

Jesus’ life. 

 It is incorrectly ascribed to the 
apostle Peter, making it 
pseudopigriphal. While Peter 
died in the A.D. 60s, this book 
wasn’t written until the mid 
2nd century A.D. 

 It contains a number of 
historical errors and 
embellishments. For example, 
it has the High Priest spending 
the night in the cemetery to 
keep watch over Jesus’ tomb. 

 
 
 
 
 
 
 
 

Secret Mark 

This work is unique in that it 
claims to be an expanded version 
of the gospel of Mark. It contains 
two passages, the first fitting in 
between Mark 10:34-35 and the 

second in the middle of Mark 
10:46. 

 
Fragment 1: “And they came to 
Bethany. And there was a woman 
there, whose brother was dead. 
And she came and fell down 
before Jesus and said to him: Son 
of David, have mercy on me. But 
the disciples rebuked her. And in 
anger Jesus went away with her 
into the garden where the tomb 
was; and immediately a loud 
voice was heard from the tomb; 
and Jesus went forward and 

 
 
 
 All evidence suggests that it 

was the product of 
Alexandrian Gnostics, not 
Mark himself, with many 
scholars actually asserting 
that the document was a 
forgery. 

 It has been used to support 
the notion that Jesus was not 
only gay, but had homosexual 
relations. This isn’t a 
necessary conclusion from the 
text, but nonetheless, it has 
been used to that end. 

 



rolled away the stone from the 
door of the tomb. And 
immediately he went in where the 
young man was, stretched out his 
hand and raised him up, grasping 
him by the hand. But the young 
man looked upon him and loved 
him, and began to entreat him 
that he might remain with him. 
And when they had gone out 
from the tomb, they went into the 
young man’s house; for he was 
rich. And after six days, Jesus 
commissioned him; and in the 
evening the young man came to 
him, clothed only in linen cloth 
upon his naked body. And he 
remained with him that night; for 
Jesus was teaching him the 
mysteries of the Kingdom of God. 
And from there he went away and 
returned to the other bank of the 
Jordan.” 
 
Fragment 2: He came to 
Jericho. And there were the 
sisters of the young man whom 
Jesus loved, and his mother and 
Salome; and Jesus did not receive 
them.” 

 
 
 
 
 
 
 

The Gospel of the Egyptians 

The Coptic Gospel of the 
Egyptians, discovered in 1945, 
tells how the earth came into 
being and how Seth was 
incarnated as Jesus in order to 
release the souls of people from 
the evil prison of creation. 
 
The Greek Gospel of the 
Egyptians, written between 120-
150 A.D., contains a discussion 
between Salome and Jesus, who 
advocates for celibacy. Salome 
asked Jesus, “How long shall 
death prevail?” to which Jesus 
replied, “As long as women bear 
children.” 

 
 
 
 
 These were Gnostic writings 

that received very little 
circulation in the 2nd-3rd 
centuries A.D. 

 Obviously, both are to be 
rejected, not only for their 
Gnostic authorship, but for 
their perverse teachings about 
Christ. 

 
 

The Gospel of the Hebrews 

 
A mid-2nd century Egyptian text 
consisting of 2,200 lines (only 300 
fewer than Matthew). It is known 
for its belief that the Holy Spirit 
was Jesus’ Divine Mother 

 It is known only from 
fragments preserved in quotes 
from early church fathers. 

 It’s 2nd century dating is 
obviously problematic. 

 It contradicts the other 
canonical gospels in a number 



of areas: 
o It considers the Holy 

Spirit to be female. 
o It has Jesus appearing 

first to the apostle 
James after His 
resurrection. 

 It was not accepted as 
canonical in the early church. 

 
 
 
 
 
 
 
 
 

The Apocalypse of Peter 

A mid-2nd century work is known 
only by a few quotations from 
early church fathers and two 
partial fragments.  
 
In the Greek version, the 
disciples ask Jesus to show them 
believers who have passed from 
this world. Jesus gives them a 
wonderful vision of the redeemed 
but also a terrifying vision of the 
condemned. 
 
In the Ethiopian version, the 
disciples ask Jesus to tell them 
some of the signs of the end 
times and to further explain the 
incident with the fig tree (Mark 
11). Jesus unveils a vision of the 
future that includes levels of 
destruction and chaos. 

 
 
 

 The late date is obviously 
problematic and proves that it 
could not have been written 
by Peter (who died in the A.D. 
60s). 

 Although it was quoted by 
many early church fathers and 
even viewed as inspired by 
some, it was not accepted as 
canonical. 

 Many believe that the text 
draws from Greek mythology 
and that the text diverts from 
well-established biblical 
principles. 

 
 
 
 
 

The Secret Book of James 

 
 
Also known as the “Apocryphon of 
James,” this book describes the 
secret teachings of Jesus to Peter 
and James, given after the 
resurrection but before the 
ascension. Its major theme is that 
one must accept suffering as 
inevitable. 

 It is pseudonymous, being 
falsely attributed to James. 

 It was written in the mid-late 
2nd century, making it too late 
to be canonical. 

 The conversation between 
Jesus and Peter/James 
allegedly took place 550 days 
after the Resurrection but 
before the Ascension…even 
though Jesus was only with 
the disciples for 40 days after 
the resurrection (Ac. 1:3). 

 
 
 
 

The Gospel of the Ebionites 

It exists only as seven brief 
quotations by Epiphanius of 
Salamis who misidentified it as a 
truncated and modified version of 
the Gospel of Matthew. These 
quotations (of the Ebionite 
gospel) were made in an 
argument against the Ebionites, 
an early Christian sect that 
rejected Jesus’ divinity.  

 Composed during the middle 
of the 2nd century. 

 It encourages doctrines that 
conflict with the Scriptures: 

o Jesus didn’t become 
God’s Son until He was 
baptized. 

o Possibly advocates 
vegetarianism. 



 
 
 
 
 
 

The Oxyrhynchus 840 Gospel 

Discovered in 1905, this small 
vellum parchment containing just 
45 lines of text has been dated to 
the 4th century A.D. (although the 
original text dates to the 2nd 
century A.D.). 
 
The fragment begins with the end 
of a warning to an evildoer who 
plans ahead but doesn’t take into 
account eternity. It also contains 
the story of a Pharisee who tries 
to order Jesus and the disciples 
out of the Temple as ritually 
unclean. 

 
 
 

 Its 2nd century dating is 
problematic. 

 Authorship is unknown. 
 The author believed that 

people had to change their 
clothes to enter the temple, 
but there is no evidence that 
this was ever true. 

 
 
 
 

The Gospel of Mary 

Written in both Greek and Coptic, 
this text has been dated to the 3rd 
century A.D. The only known 
copy of the text is missing ten 
pages including the first six 
pages. It does portray Mary 
(though which Mary is not 
specified) as a leader among the 
disciples and as someone whom 
Jesus loved. 

 

 Its likely 2nd century date is 
problematic. 

 It is clearly a Gnostic text. 
 It was never accepted as 

canonical by the early church. 
 It presents teachings that 

conflict with the Scriptures 

 
 
 

The Dialogue of the Savior 

A Gnostic text which asserts that 
the material world was an 
unintended evil creation, that 
salvation comes by special 
knowledge (gnosis) and that the 
works of “femaleness” must be 
destroyed. It is similar to the 
Gospel of Thomas, and some 
believe it is based on that work. 

 
 

 

 It is clearly a Gnostic text. 

 
 
 
 
 
 

The Epistula Apostolorum 

According to Wikipedia, “this text 
is by far the largest epistle in 
either the New Testament or 
Apocrypha.” It consists of 41 
short chapters which briefly 
address Jesus’ nativity, 
resurrection and miracles as well 
as a dialogue between Jesus and 
His apostles where He answers 60 
questions. Contrary to some of 
the other apocryphal writings, it 
actually is a polemic against 
Gnosticism and Docetism. It 
provides strong affirmation of the 
physical resurrection. 

 
 

 Its 2nd century date is 
problematic. 

 It is pseudonymous in that it 
was written in the name of 
the apostles. 

 It claimed that the second 
coming of Christ would occur 
150 years after the time of 
the vision…which obviously 
failed. 

 
The Acts of Peter 

One of the earliest of the 
apocryphal Acts of the Apostles, it 
is best known for a description of 
a miracle contest between Peter 
and Simon Magus, a Gnostic 

 Composed during the mid-late 
2nd century. 

 In it, Peter performs strange 
miracles, such as resurrecting 



teacher. When Simon Magus flees 
from Peter, Peter strikes him 
down with the power of God and 
prays that he be merely injured. 
It also has Peter being crucified 
upside-down. 

smoked fish and making a 
dog talk. 

 The account of Peter’s conflict 
with Simon Magus is clearly 
either false or embellished, for 
it has Simon Magus being 
stoned out of the city after 
the contest. 

 
 
 
 
 
 
 
 
 

The Acts of John 

 
 
 
 
 
 
 
Dating to the late 2nd century, this 
2,500 line book provides alleged 
eyewitness testimony of John’s 
missionary work in and around 
the city of Ephesus. Written by a 
man named “Leucius,” this book 
has Docetic tendencies. 

 Its 2nd century date is 
problematic. 

 It present a Docetic view of 
Jesus: “Sometimes when I 
meant to touch him [Jesus], I 
met with a material and solid 
body; but at other times when 
I felt him, his substance was 
immaterial and incorporeal, as 
if it did not exist at all…And I 
often wished, as I walked with 
him, to see his footprint, 
whether it appeared on the 
ground (for I saw him as it 
were raised up from the 
earth), and I never saw it” 
(93). It also has Jesus 
constantly changing shape, 
sometimes appearing as a 
small boy, a beautiful man, a 
bald-headed man with a long 
beard, etc. 

 
 
 
 
 

The Acts of Paul 

Written by a cleric in Asia Minor in 
A.D. 170, this book was largely 
discredited by the leadership of 
the church at the time. It does 
contain a description of Paul: “A 
man small in size, with a bald 
head and crooked legs; in good 
health; with eyebrows that met 
and a rather prominent nose; full 
of grace, for sometimes he looked 
like a man and sometimes he 
looked like an angel.” 

 Its 2nd century date is 
problematic. 

 The author was brought up 
for trial by his peers and 
convicted of falsifying facts. 

 In 1 Cor. 15:32, Paul himself 
asserts that he “fought with 
the wild beasts at Ephesus.” 
The author of The Acts of Paul 
goes on to say that Paul had 
preached the gospel to that 
very lion and baptized it on its 
profession of faith. What? 

 
 
 

 
The Acts of Peter & the 12 

This 2nd century work contains 
both an allegory and a Gnostic 
exposition on its meaning. The 
allegory describes the tale of a 
pearl merchant who is selling a 
pearl at a great price. The 
merchant is shunned by the rich 
but respected by the poor. The 
poor discover that the pearl is 
kept in the merchant’s home in 
the city “Nine Gates.” As it turns 

 
 
 
 

 Its 2nd century date is 
problematic. 



out, the merchant himself is the 
pearl…and he reveals himself to 
be Jesus. 

The Book of Thomas the 
Contender 

The book opens with, “The secret 
words that the Savior spoke to 
Judas Thomas which I, even I, 
Mathaias, wrote down, while I 
was walking, listening to them 
speak to one another.” The book 
is hyperbolic and Gnostic in style 

 
 
 

 A clearly Gnostic work. 

 
 
 
 
 

 
 

The Acts of Thomas 

 
 
 
 
 
 
This book describes the 
adventures and martyrdom of the 
apostle Thomas, whom it portrays 
as Jesus’ twin brother. It has 
Thomas journeying to India and 
preaching there 

 A clearly Gnostic work 
containing a number of false 
doctrines: 

o The belief that Thomas 
was Jesus’ twin. 

o The belief that the 
resurrected Jesus sold 
Thomas into slavery. 

o The belief that married 
Christian couples 
should abstain from 
sex. 

o Thomas allegedly 
converts a monarch to 
an ascetic form of 
Christianity. 

 The recorded adventures of 
Thomas in India are clearly 
false or at least embellished. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Modern Translations 

 
If you’ve ever been to a Christian bookstore or searched online for a new Bible, you’ve probably 
noticed that there are a lot of translations, or versions. Some see this as a great thing, because it 
allows folks to choose a Bible that best suits them. Others see it as proof-positive that the Bible 
has been corrupted over time and that we don’t have the same text as the early church. But the 
vast majority of people respond to the modern Bible translations with some basic questions: 

1. Why do we have so many translations? 
2. Where did these translations come from? 
3. Which translations are best? 
4. Are there any translations I should avoid? 

 
There is no simple answer to the first question. Some of these translations arose over the course 
of history to meet the needs of a certain people (or region) at a certain time. Other translations 
were created with the intention of providing greater textual accuracy. Some translations were 
created to make the Bible easier to read. And yet some (maybe most) of these translations 
(especially the newer ones) were created for money and marketing. 
 
To answer the other three questions, I’d like for us to consider the following article by Johnathan 
Tate which provides an analysis of the common Bible translations. 
 

A Simple Layman's Guide to Bible Translations  
by Johnathan Tate 

Over the years, I have purchased a number of translations of the Bible in my desire to know God's Word more 
deeply. Since I do not know Greek and Hebrew (yet, anyway), and since I know that perfect translation between two 
languages is impossible, owning and reading several translations is the best way for the average English speaker to 
get a good sense of what the divinely inspired authors of the Scriptures wish to say. Herein I will speak on several 
popular as well as not-so-known translations of the Scriptures (the ones I have come into more than passing contact 
with) in hopes that the visitors to this site will get some good use out of them. In my reviews, I will go translation by 
translation and give a general overview of each translation, as well as good points and bad points of each one. 
There is an explanation below of the various types of translations, and I have color coded the title of each translation 
to match its type. 

  
Chart courtesy Zondervan.com 

 



Formal Equivalent  
These translations attempt to reproduce the Greek and Hebrew as exactly as possible into English. Words, figures of 
speech, and sometimes even the sentence structure of the original languages are reproduced in a much more limited 
way in this type of Bible. These hold -in varying degrees- to a generally word for word approach. 

Dynamic Equivalent  
These Bibles run on a more thought-for-thought philosophy than the Formal Equivalent translations, but do so in a 
much more sparing manner than paraphrases. Greek and Hebrew figures of speech are replaced with modern rough 
equivalents. They are more readable in a sense, though sometimes in a freer translation some passages become more 
interpretations than translations. 

Paraphrase  
These are not really translations, but rewordings of the Scriptures that speak in a very earthy, common tongue. 
Those who advocate these note that the New Testament was written in the common language of the people and not 
that of playwrights or philosophers. The results can be the clearest expression of Scripture on par with the original. 
However, theological biases can creep in and be readily apparent. These are acceptable for devotional reading, but 
even the authors themselves would not suggest using them for study or as a church Bible. Some paraphrases are 
based on the original languages, while others on translations themselves. 
 
Aberrational Translations  
These are translations done independently by a smaller religious sect. Usually they will "translate" Scripture by 
twisting it to fit their theologies, rather than conforming their theologies to the Scriptures. These groups often have a 
person or organization which is practically considered equal in authority with the Bible, and a number of them 
believe that their group is the only way to salvation. 

Geneva Bible  
Published: 1560 (revised 1599)  
Reading Level: 12th Grade  
Translators: Calvinist 
The Goods: An excellent Reformation-era translation which is now widely available again through Tolle Lege Press. 
The language is Shakespearean, but a lot of "churchy-words" aren't there. The notes are the most excellent of any 
study Bible, as they were written by Reformers who trained under John Calvin, such as William Whittingham and 
John Knox. 
The Not-So-Goods: Language is dated, and this translation is not widely-known anymore due to being surpassed 
by the King James Version in the mid 1600's  
God's Name: Jehovah, Lord, God, Jah  
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 
Website: 1599 Geneva Bible, GenevaBible.org 
 
Douay-Rheims Version 
Published: 1609 (revised 1752)  

http://www.tollelegepress.com/gb/geneva.php
http://www.genevabible.com/
http://www.genevabible.org/


Reading Level: 12th Grade  
Translators: Catholic 
The Goods: For three and a half centuries this Bible (in one form or another) was the English Bible for Catholics. The revision by 
Bishop Challoner in the 1750s Anglicised more of the text and put it in more agreement with the Protestant Authorized version, at 
least in style (and since the original DRV influenced the King James Version, we have something of a quid pro quo). It is a 
faithful translation of the Latin Vulgate, the official edition of the Bible used by the Vatican. 
The Not-So-Goods: Even though many of the Latinisms were removed in Challoner's revision, several others remain, such as 
"supersubstantial" in the Lord's Prayer and "do penance" instead of "repent" (both of which have been corrected in most modern 
Catholic Bibles). It was translated from the Latin instead of from the original Hebrew and Greek. The English language has also 
changed a great deal in the last few centuries, as we have words that have changed meaning (such as "suffer" or "prevent") and 
other words have dropped from the language altogether. (See the King James Version below for others.) 
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate  
Website: Douay-Rheims Catholic Bible 
 
King James Version  
Published: 1611 (revised 1769)  
Reading Level: 12th Grade  
Translators: Anglican  
The Goods: The old classic is still strong after four hundred years of use. To many, this is the Bible. This has a 
poetic and majestic language and structure and was translated extremely well. God has used it immensely in the 
spread of the gospel, and it sounds Biblical to English ears. The translators tried to translate the KJV as a Bible 
that was literary, accurate, understandable and would last. Of course, they had no idea that their work would be in 
almost exclusive use by over a quarter of the world for over three centuries.  
The Not-So-Goods: While still popular and a great translation of God's Word, this Bible is also archaic in many 
respects. The manuscripts from which the KJV was translated were far more recent than those discovered later and 
used in modern versions - i.e., the modern versions are based on copies of the Bible that are far closer to the originals 
than the KJV's mansucripts. We don't use words like "froward" and "wot" today, and words and phrases such as 
"prevent", "suffer", and "fetch a compass" had far different meanings than what they do today. The fact that there is 
a cultlike "King James Only" movement does not help either, and such a group would be steadfastly opposed by the 
translators of the KJV.  
God's Name: Jehovah, LORD, GOD, Jah 
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 
Website: Wikipedia's KJV Article  

Revised Version  
Published: 1885 
Reading Level: 12th grade 
Translators: Mainline/British, conservative  
The Goods: This is the first major attempt to revise the Bible of King James, both in language and textual basis. 
The translation is extremely literal to the Biblical languages, and is considered excellent for those who not read the 

http://www.drbo.org/
http://en.wikipedia.org/wiki/King_James_Version_of_the_Bible


originals. The distinction between the singular (thee, thou) and plural (ye, you) second persons is very helpful for 
detailed study. It is not the KJV but is not too far off to sound different. Many passages which have an enhanced 
understanding of the deity of Christ are rendered as such, and other corrections of the KJV's renderings (e.g, the RV 
has “Thou shalt do no murder” as the sixth commandment) are introduced. Godly people like Charles Spurgeon 
commended it for deep study... 
The Not-So-Goods: Spurgeon also said this Bible is “strong in Greek, but weak in English.” The text is more of a 
Jacobean English interlinear in some areas, and even reverts to the original language word order. Not all archaic 
words are updated, and those which are have a very British flavo(u)r – e.g. “corn” means what Americans call 
“grain.” This version is virtually (sadly!) out of print, though is available in some Bible software.  
God's Name: LORD, God, Jah, Jehovah  
Deity Pronouns: Not capitalized  
Deity of Christ: Strong 
Website: Michael Marlowe's ERV Page 

American Standard Version  
Published: 1901  
Reading Level: 12th grade 
Translators: Mainline/Unitarian, conservative  
The Goods: This considered by many to be the most literal English translation of the Scriptures ever widely 
available. When one reads this Bible one is almost reading an interlinear. For those who are well-versed in the 
Scriptures and are wishing to study the Bible from a translation alone, this is one of the best, if not the best. There is 
also a differentiation between the singular (thee, thou) and plural (ye, you) second persons. The Name of God is 
rendered as a name rather than as the title of LORD. It is also generally conformable to the Authorized version.  
The Not-So-Goods: This translation is almost too literal. The text reads more like the mix of 
Shakespearean/Jacobean English and a Greek or Hebrew interlinear. Most archaic words are updated (to 1901 
standards) but not all are. There is also an underlying Unitarian bias to certain passages of Scripture and some 
notes where the proper translation is put in the footnote (e.g. Titus 2:13) and any footnote where Christ is 
“worshiped” has to tell you that it can refer to obeisance to a created being as well as the creator, which seems to 
open the door for denial of the deity of Christ. It often reverts to the KJV's less accurate renderings (see it on the Titus 
passage above, as well as the sixth commandment). This version is almost out of print, though is available in most 
Bible software since it is now public domain, so if you want one in paper you'll have to get a used copy 
on Ebay or Abe Books or order a new one from Star Bible, the only current publisher of the ASV.  
God's Name: Jehovah  
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 
Website: CCEL American Standard Version 
 
Revised Standard Version  
Published: 1952 (revised 1971)  
Reading Level: 10th Grade  
Translators: Mainline/Catholic, somewhat liberal  

http://www.bible-researcher.com/erv.html
http://www.ebay.com/
http://www.abebooks.com/
http://www.starbible.com/
http://www.ccel.org/ccel/bible/asv.html


The Goods: This was once the alternative to the King James Version. It was released with a great deal of hype and 
expectation as a modern-language revision of the ASV by the National Council of Churches. Due to its long time 
on the market, there are many commentaries and studies based on the RSV. Mainline Christians loved it, and 
many evangelicals also appreciated the strong scholarship used in translating it. Even today many lectionaries and 
churches use the RSV. It was the first widely-used Bible since the KJV that was available with the Apocrypha, and 
was the first English translation to have the books in the Greek canon (3 and 4 Maccabees and Psalm 151) that 
had never been in English editions of the Apocrypha.  
The Not-So-Goods: The biggest problem with the RSV is that the translation, from a left-of-center perspective, often 
obscures prophetic references to Christ in the Old Testament. This can trip people up who may use the NT references 
to the OT then find something entirely different. More educated evangelicals can get around these, however. Also, the 
RSV uses Shakespearean English when addressing God while using more modern language when others are in 
view. Finally, the RSV is no longer widely available, though a few reprinted editions can be found.  
God's Name: LORD, GOD  
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 
Website: NCC "About the RSV" 
 
New World Translation  
Published: 1961 (revised 1984)  
Translators: The Watch Tower Bible and Tract Society (aka Jehovah's Witnesses)  
The Goods: Well, since I guess I need to say something good about this one, here it goes... They do distinguish 
between the singular and plural second person (you for singular and YOU for plural) and this could be helpful for 
other translations to adopt, but this is the proverbial gold ring in a pig's snout.  
The Not-So-Goods: Where do I start? They insert the name "Jehovah" into the NT, and while some could argue 
that there are places where this (or Yahweh) might possibly be warranted occasionally, the JW's do it only where 
"Lord" refers to the Father or the Godhead, but never the Son. Yahweh and Adonai are both rendered 
as Kyrios (Lord) in the Greek and are undistinguished, so the way the JW's do it is they try to get away from the 
clear fact that Jesus is Yahweh God. The Holy Spirit is referred to as an "it" rather than as a "He" and is written 
as "holy spirit" to reflect their view that He is not a Person but a force. The references in the NT to Jesus being divine 
are further mistranslated by renderings such as John 1:1 ("The word was a god" instead of "The Word was God"), 
Hebrews 1:8 ("God is your throne" rather than "Your throne, O God"), and II Peter 1:1 ("Our God and [the] 
Savior Jesus Christ", where the bracketed word is clearly there just to hide the fact that Christ is Almighty God). 
This "translation" was done by people who were not scholars of the original languages and who did this with an 
agenda to promote what has always been seen as false views of God and of Christianity.  
God's Name: Jehovah  
Deity Pronouns: Not capitalized  
Deity of Christ: Absent, excepting John 20.28 
Website: New World Translation @ Watchtower.org 
 
Jerusalem Bible  
Published: 1966  

http://www.ncccusa.org/newbtu/aboutrsv.html
http://www.watchtower.org/e/bible/index.htm


Reading Level: 10th Grade  
Translators: Catholic, moderate 
The Goods: The Jerusalem Bible is a product of a fine Catholic translation team including author JRR Tolkein. Its 
literary quality is almost on the level of the King James Version, as the translators have sought to render the 
Scriptures in a more elevated tongue and sound like a work of great literature, whether read in private or spoken 
aloud. The Readers Edition has minimal theological notes, and the original edition has a plethora of theological and 
historical notes. God's Name is rendered as a name (and even the right one - Yahweh) rather than a title. 
Traditional gender language is used throughout. Though it is a Catholic translation it is not generally biased 
toward Catholicism in how it's written. If only they would release an edition with the Apocrypha separated from the 
OT...  
The Not-So-Goods: As a Catholic translation, the uninspired Apocryphal books are interspersed throughout the 
inspired Old Testament rather than separated (as the church father Jerome did). The reader's and other editions have 
somewhat more liberal book introductions and study notes. Also, while I am in strongly in favor of transliterating 
Yahweh, other Hebrew names for the deity (e.g. El Shaddai [God Almighty], Yahweh Sabaoth [Yahweh of Hosts], 
El Elyon [God Most High]) are unnecessarily transliterated where an English translation would be fine.  
God's Name: Yahweh, Yah  
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 

New American Bible  
Published: 1970 (NT, Psalms revised 1996)  
Translators: Catholic, moderate  
Reading Level: 9th Grade  
The Goods: A generally good translation for Catholics to use. Is readable and scholarly. The notes are strongly 
Roman Catholic, but this can be good for those wanting to know Catholic interpretation of different Scriptures. Also, 
it is an American production, so those who speak American English will appreciate this.  
The Not-So-Goods: The theology of the notes are not only Catholic (and conservative with respect to the "perpetual 
virginity" of Mary and deity of Christ), but are quite liberal with respect to textual criticism, e.g. accepting as a given 
that Moses did not write any of the Pentateuch and that Daniel wrote his book after the fact of his 
"prophecies".  The editors seem to not be able to take the Biblical writers at their word. Some gender-neutral language 
as well.  
God's Name: LORD, GOD  
Deity Pronouns: Not capitalized  
Deity of Christ: Strong  
Website: US Conference of Catholic Bishops - the NAB 

The Living Bible 
Published: 1971  
Reading Level: 4th Grade  
Translators: Kenneth Taylor (a Baptist)  
The Goods: The Living Bible became one of the more popular versions of the Bible when Dr. Taylor released this 
paraphrase. There were not many common-language editions on the market, and so this was a breath of fresh air. 

http://www.usccb.org/nab/bible/


Taylor had attended seminary and originally did this to help his children understand God's Word. Because of the 
author's strong evangelical leanings, this Bible is generally devoid of liberal renderings.  
The Not-So-Goods: Being a paraphrase, this is not the most exact rendering of Scripture. Also, it was paraphrased 
from the ASV rather than the original languages. Some of Taylor's Arminian leaning show through in this Bible, 
as is evident from some passages that in most translations are used as Calvinist proof-texts. For instance, while 
most translations of Acts 13:48 follow the Greek in saying something in the nature of "and as many [of the 
Gentiles] as were appointed to eternal life believed (ESV - others say "ordained to eternal life"), the Living Bible 
badly mistranslates this as "and as many as wanted eternal life, believed." Verses are also sometimes combined or 
rearranged.  
God's Name: Jehovah, Lord, God  
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 
Website: The Living Bible (Wikipedia) 

New American Standard Bible  
Published: 1971 (revised 1977, 1995)  
Translators: Evangelical, Conservative  
Reading Level: 11th Grade  
The Goods: This revision of the ASV is, like its parent, an excellent literal translation of the Bible. Language is 
updated (especially in the 1995 revision, where "You" replaces "Thou" in reference to God) and the text is much 
easier to read than that of the ASV. There are numerous text notes that are helpful as well. The translation method 
is eminently orthodox (much moreso than the ASV), and virtually all translation choices reflect a conservative and 
inerrantist perspective. Overall an excellent Bible to study from, and has become a standard among evangelical 
scholars and many laymen. 
The Not-So-Goods: Though an improvement on the ASV in readability, it is still a bit too wooden for some due to 
its strict literalism, and becuase of this it is not used as much in worship. If one reads it silently it is good, but if 
read aloud it takes a little more familiarity to make it sound the best.  
God's Name: LORD, GOD  
Deity Pronouns: Capitalized  
Deity of Christ: Strong 
Website: Lockman Foundation: The NASB 
Endorsements: Paige Patterson, Al Mohler, Charles Stanley, Kay Arthur, R.C. Sproul, John MacArthur, Robert 
Norris, 

Good News Translation (Formerly Today's English Version) 
Published: 1976 (revised 1992)  
Reading Level: 8th Grade  
Translators: Evangelical moderate, Catholic 
The Goods: The original GNT was translated by a missionary who was trying to publish an edition of the Bible 
which was especially good for those for whom English was a second language. No big theological words here - 
easy-to-understand phrases replace them to communicate the original text to the reader. 
The Not-So-Goods: The GNT is a tad too paraphrased for many. Some of the "big words" have important 

http://en.wikipedia.org/wiki/The_Living_Bible
http://www.lockman.org/nasb/index.php


meanings and could be just as well explained with a footnote or an appendix in the back. Several OT prophecies 
have the same problems as the RSV. The 1992 edition brings gender-neutrality into much of the text. The primary 
translator (Robert Bratcher) considers the foundational Christian belief in an inerrant Bible "heresy" and has made a 
name for criticizing and even ridiculing those who hold to this belief. 
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 
Website: Michael Marlowe's page on the GNT 

New International Version (1984) 
Published: 1978 (revised 1984)  
Reading Level: 8th Grade  
Translators: Evangelical, conservative  
The Goods: The NIV is a balance between literal (word-for-word) and paraphrase (thought-for-thought). The text is 
still readable enough along with the KJV-family of translations but is a much easier read. Many evangelical 
churches now use this translation as their official translation (including the webmaster's home church) because it uses 
the better, older manuscripts of the OT and NT but is eminently readable. The renderings also provide ease in 
memorization. One of the better study Bibles, the Zondervan Study Bible (now available in KJV and NAS as well), 
is originally based on this translation. The excellent Spirit of the Reformation Study Bible is based on this 
translation. 
The Not-So-Goods: The NIV is somewhat too free for my taste. Sometimes it's not forceful enough in how it 
translates some common phrases, e.g. "This is what the LORD says" rather than "Thus says the LORD"; we also 
read "Let him be eternally condemned!" rather than "Let him be cursed!" or "Let him be anathema!". The phrase "the 
LORD of Hosts" (denoting God as leader of heaven's armies) is replaced by "The LORD Almighty", which doesn't 
quite fit the meaning of "God of Heaven's Armies".  
God's Name: LORD  
Deity Pronouns: Not capitalized  
Deity of Christ: Strong 
Website: NIV Offical Site (International Bible Society) 
Endorsements: John Kohlenberger, Philip Yancey, Mike Yaconelli, Henry Cloud, Lee Strobel, Rick Warren, Joni 
Eareckson Tada, Charles Colson, Charles Swindoll, J.I. Packer, Cal Thomas, Harold Lindsell, 

The Sacred Scriptures, Bethel Edition  
Published: 1981  
Translators: The Assemblies of Yahweh (mainly their leader, Jacob O. Meyer)  
The Goods: Hmm... God's Name is properly rendered in the OT as Yahweh. The NT has the Son as Yahshua, 
which is somewhat closer to the Hebrew than "Jesus". There are some passages (Hebrews 1:10, 2 Corinthians 3:17) 
which accidentally teach the deity of Christ and the Holy Spirit, despite the denial of these doctrines by the AoY 
(later editions may mistranslate these as well). The term "Messiah" is used throughout this translation instead of 
"Christ", which makes it sound more Jewish. The SSB is mostly a reworking of the ASV, so it is fairly literal in its 
translation.  
The Not-So-Goods: While not even in the same league as the JW's NWT, the SSB still suffers from major 
shortfalls. They view words such as God, Lord, Christ, Church, hell, and Jesus as pagan and do not use them at 

http://www.bible-researcher.com/tev.html
http://www.ibsstl.org/niv/index.php


all. The name Yahweh is placed into the New Testament, but only as a reference to the Father (except a few places 
where they have so far missed it) - e.g. John 1:1 "In the beginning was the Word, and the Word was with 
Yahweh, and the Word was Elohim", where the Greek has Theos (the Greek equivalent of Elohim or God) in both 
reference to Father and Son, and does not use Kyrios (which is the Greek rendering of Yahweh and Adonai). Like 
the JWs, the AoY and Elder Meyer believe that their sect is the only way to Salvation, and both JW and AoY 
teach such unbiblical doctrines as salvation by works, baptismal regeneration, and Sacred Name-ism (you must call 
God by His Name - His titles are either pagan [AoY] or not personal enough [JW]). The Assemblies also add the 
rites and trappings of old Judaism to the mix, and I have a feeling that the apostle Paul would have a field day 
with these folks. 
God's Name: Yahweh  
Deity Pronouns: Not capitalized  
Deity of Christ: Weak 
Website: AoY Site on the Sacred Scriptures 
 
New King James Version  
Published: 1982  
Reading Level: 9th Grade  
Translators: Evangelical/Fundamental, conservative  
The Goods: Close to the wording and language structure of the KJV, yet archaisms are modernized and the famous 
"thees and thous" are out. Language is not too idiomatic so as to be dated too quickly, and is much easier to read 
than the old Authorized Version. Is a modern reworking of the KJV rather than a new translation. Variant 
readings from other texts are placed in the margins for people to read. Many conservative churches have adopted the 
NKJV, seeing as the old KJV needs update but they don't want to go too far. Also, the best study Bible on the 
market, the New Geneva/Reformation Study Bible is available in this translation.  
The Not-So-Goods: The biggest problem with the NKJV is that -for the most part- it uses the same texts as the 
KJV and only utilizes the older mansucripts in the margins. (If you're a Byzantine Text supporter, this is a big 
plus!) On a lesser note, the NKJV has 17th century sentence structure with 20th century words, which can look 
funny to people every now and then.  
God's Name: LORD, GOD, Yah  
Deity Pronouns: Capitalized  
Deity of Christ: Strong 
Website: Bible Gateway NKJV Page 

New Jerusalem Bible  
Published: 1985  
Reading Level: 10th Grade  
Translators: Catholic, somewhat liberal  
The Goods: The NJB is a translation based on the Jerusalem Bible of the 60s. Most of the positives of the NJB are 
the same as the JB. 
The Not-So-Goods: The NJB may be somewhat more of a literal read than the JB, but the JB is usually fine. The 
NJB also is much more liberal in its translational choices and exceptionally moreso in its notes. Also, gender-

http://www.assembliesofyahweh.com/SSBE.htm
http://www.biblegateway.com/versions/?action=getVersionInfo&vid=50


neutrality have crept into the NJB, and it generally is not as easy on the ears as the older edition.  
God's Name: Yahweh, Yah  
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 
 
Revised English Bible 
Published: 1989  
Reading Level: 10th Grade  
Translators: Mostly Liberal British Protestant/Catholic 
The Goods: The REB is a through revision of the New English Bible of the 1960s. While still definitely dynamic in 
nature, the REB is more literal than its predecessor. Numerous unusual translations of the parent are rendered in a 
more traditional way. Like the NJB, the REB was intended to be a very literary edition of the Scriptures, and so is a 
good read (if you are familiar with British idiom - see below). It is a result of the work of a multidenominational 
team of scholars... 
The Not-So-Goods: ...who are all from liberal denominations. No real evangelical input seems to have been involved. 
Because of their desire to remain faithful to the originals, the text has not been thoroughly goofed up, but there are 
still a number of passages whose translations are iffy, if not totally off. The British idiom (e.g.corn instead of  grain) 
may throw some people off as well - this is as much a British Bible as other popular translations are thoroughly 
American in idiom. 
God's Name: LORD, GOD 
Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 

New Revised Standard Version  
Published: 1990 
Reading Level: 10th Grade  
Translators: Mainline/Catholic/Orthodox, somewhat liberal  
The Goods: This translation is one of the more flowing, literary translations available. It is a fifth-generation 
descendant of the old KJV, but the language is modernized and readable to the average believer. In the NT, when 
Jesus' title is used among a Jewish audience it is rendered as "Messiah" rather than "Christ". It probably uses the 
best translation of John 1:18 (see below) of any modern translation. It is also available with the Apocrypha as a 
separate section (while these books are not inspired, they are still useful and interesting). Many mainline churches 
(PCUSA, Episcopal, United Methodist, Disciples) now use this as their version of choice. Is a good one for 
Christians who are familiar with the Bible and know about the questionable renderings (see below).  
The Not-So-Goods: The problems of the old RSV are readily apparent in the NRSV, if not more so. OT passages 
which are utilized by the NT writers to foretell the Messiah are not always rendered as they should be. There is a 
strong undercurrent of gender-neutral language in this translation which reduces its accuracy (though thankfully not 
going so far as changing "God the Father" to something like "God the Father-Mother"!). The fact that it is a 
product of the liberal National Council of Churches also does not help its acceptance by evangelicals.  
God's Name: LORD, GOD  



Deity Pronouns: Not capitalized  
Deity of Christ: Adequate 

New Living Translation  
Published: 1996 (revised 2004) 
Reading Level: 6th Grade  
Translators: Evangelical, conservative  
The Goods: The NLT is sylistically based on the old Living Bible, which was a popular paraphrase of the ASV. 
The NLT, unlike its predecessor, was done by a number of well-regarded Biblical scholars for the purpose of 
rendering the Scriptures in a decidedly modern tongue. Theological "buzzwords" (justification, sanctification, etc.) that 
are sometimes unfamiliar to younger believers (both chronologically and spiritually) are replaced with phrases that 
convey the meaning of the originals. Poetic sections are only rendered so if part of a song, prayer, etc. Jesus is called 
the Messiah when dealing with the Jews rather than the Christ. A few churches are adopting this translation.  
The Not-So-Goods: Because it goes between being dynamic and paraphrasic, the NLT suffers from some free 
translations where theological biases may be detected by some. Also, the NLT uses gender-neutral language much 
more than most conservative translations of the Bible, almost but not quite to the point of the NRSV. See the Not-so-
goods section for the NIV for other problems.  
God's Name: LORD  
Deity Pronouns: Not capitalized  
Deity of Christ: Strong 

English Standard Version  
Published: 2001  
Reading Level: 10th Grade  
Translators: Evangelical, conservative  
The Goods: This is a revision of the old Revised Standard Version done by evangelical scholars. While many 
evangelical theologians appreciated the translation of the RSV, there were numerous places in the OT where the 
RSV has some questionable translations on some passages that the NT writers use to point to Christ. The ESV 
corrects these for the most part, and also updates the language of the half-century old RSV, and is also generally 
more literal in a number of renderings than its parent. The text of this translation remains in the line of the KJV and 
its literary quality, but it is also not a difficult read. The Reformation Study Bible is now available in the ESV.  
The Not-So-Goods: There are a couple of OT passages where the Messianic character is still somewhat blurred (e.g. 
Daniel 9:25 reads "an anointed one" rather than "the Anointed One" or "Messiah"), but these are few in number. 
The standard theological "buzz-words" are still there, which aren't always easy for new believers to understand, 
though the regular churchgoer should be familiar with them and they are significant.  
God's Name: LORD, GOD  
Deity Pronouns: Not capitalized  
Deity of Christ: Strong 

Today's New International Version  
Published: 2005 
Reading Level: 8th Grade  



Translators: Evangelical, slightly conservative  
The Goods: The TNIV is a brand new translation that is currently garnering a lot of press. Some of the positive 
aspects of this include the use of the term "Messiah" for Jesus rather than "Christ" when the passage is in a Jewish 
context. The TNIV's translation of John 1:18 is an improvement over the original NIV, and there are other 
passages which are improved. Time is given as, e.g., "nine o'clock" rather than "the third hour", and a woman who 
is "with child" is now "pregnant."  
The Not-So-Goods: The weaknesses of the NIV are generally apparent in the TNIV as well. The bulk of the 
criticism of the TNIV has been with respect to its use of gender. The TNIV joins the NRSV (translated by 
mainliners) and the NLT (a much freer translation) in going gender-neutral or, as they put it "gender accurate." 
There are passages where this can be warranted, e.g. "brothers" being rendered "brothers and sisters" when the term 
obviously deals with both sexes, as with changing "the man who believes" to "the one who believes" and "man" to 
"human". However, there are some passages in the TNIV where they use the term "their" to avoid the generic "he", 
but this can cause people to question whether the passage deals with the individual (as in the Greek) or with a 
group (as it may seem in the TNIV, NRSV, etc.). (And as people such as the DataRat have pointed out, it goes 
even further than the NRSV in some places!) A couple of passages in the TNIV seem to give justification for female 
officers in the church, whereas most conservative Christians don't support this. Finally, in a few passages the term 
"the Jews" is changed to "the Jewish leaders", which some have said tries to absolve the Jewish people of the time of 
any complicity in opposing Jesus. Already numerous evangelicals are protesting and boycotting this new translation, 
and time will tell how much of a following this new edition of the Bible will really gain.  
God's Name: LORD  
Deity Pronouns: Not capitalized  
Deity of Christ: Strong 

The Message  
Published: 2002 (whole Bible)  
Reading Level: 3rd Grade  
Translators: Eugene Peterson (an evangelical Presbyterian)  
The Goods: Eugene Peterson did this to try to reproduce the flavor of the original languages as a language that 
people use in everyday life. In doing so, Peterson has some renderings that might sound a bit harsh to most of those 
familiar with the Bible, e.g. Acts 8:20 where in the usual translation Peter says something to the effect of “Your 
money perish with you" (NKJV) but in the Message he says "To hell with your money - and you with it!" It may 
sound different or unwelcome, but it is actually similar to the way the Greek has it.  
The Not-So-Goods: First of all, no verses in this one (except for the new Remix edition) makes it sometimes hard to 
find a specific passage. Also, not only will the earthy language offend those more used to the stately, majestic 
language of the King James Bible and its descendants, it is contemporary to the point of being trendy, and often in a 
way that is excessively forced. The media hype (e.g. "If the Bible were written today, this is what it would sound 
like") bothers a lot of folks like myself. Dr. Peterson himself says he is uncomfortable when churches use this, that it 
is for the private use of the believer. Is heavily paraphrased, even moreso than the old Livng Bible, to the extent that 
interpretation rather than translation abounds throughout and is not noted as such.  
God's Name: GOD (early editions of the Psalms used Yahweh, but this has since been changed, unfortunately)  

http://www.datarat.net/


Deity Pronouns: Not capitalized  
Deity of Christ: Strong 

Holman Christian Standard Bible 
Published: 2004 
Reading Level: 9th Grade  
Translators: Evangelical, conservative  
The Goods: This is published by Holman, which is the publishing arm of the Southern Baptist Convention, but its 
translation team is multidenominational. The language is clear and easy to read yet not too colloquial. Some 
Hebraisms are in the text where warranted, such as the occasional use of "Yahweh" when God's name is referred to 
as a name (e.g. "I am the LORD" but "My name is Yahweh") and the use of "Messiah" instead of "Christ" when 
dealing with the Jews. Quotations from the OT are clearly marked, and the textual footnotes are great. Its character 
as a conservative, "optimal equivalent" translation is outstanding. (I especially like how John 3.16 is translated!) 
The Not-So-Goods: No translation is perfect. While most questionable readings are included in brackets (which can 
be good or bad depending on your point of view), some are adopted that don't belong, such as John 1.18 ("the only 
son" as opposed to "the only God"). On a few occasions the text gets a bit colloquial, such as the use of the term 
"slacker" for "sluggard", though "slacker" is much more understandable and perhaps more accurate. 
God's Name: LORD, GOD, Yahweh  
Deity Pronouns: Capitalized  
Deity of Christ: Strong 

New International Version (2011) 
Published: 2011 
Reading Level: 8th Grade  
Translators: Evangelical, slightly conservative  
The Goods: This is a rebranding and slight revision of the TNIV and calling it the NIV. It is not quite as far on 
the left in gender issues, and has the positives of the TNIV.  
The Not-So-Goods: The publishers of the NIV2011 seem to think that they know better than God on gender, and 
are now going to tell the NIV readers that they have to buy the new one or else switch to another translation since 
the NIV84 is being replaced. Many confessional Christians have done exactly that, and the NKJV, ESV and 
HCSB will reap the benefits..  
God's Name: LORD  
Deity Pronouns: Not capitalized  
Deity of Christ: Strong 

Which Bibles do I use? I own numerous translations, but chiefly I read from the ESV (for its all-around excellence 
as a study Bible), NIV (my church uses this one for worship, and I use it in family devotions), and the NKJV (due 
to its accuracy and similarity to the KJV, and to compare textual philosophies). I once had the NRSV and NJB on 
this list, but the liberal readings in several passages put them more in the second-tier in my opinion. 



First Tier: ESV, NIV, NKJV, NASB, HCSB 
Second Tier: NLT, JB, NRSV, KJV, RV, ASV, RSV  
Third Tier: TLB, The Message 

For those who read this, I say to pick a couple translations if you want to get into deep study of the Scriptures but 
most importantly pick a translation that you can read and understand without too much consulting of a dictionary. 
New believers would do well with the NLT, NIV, or HCSB and for children I would recommend one of these as 
well as the NIrV or the International Children's Bible. Those more familiar with the Scriptures would do well to go 
for a more literal translation such as the NKJV, ESV, or NASB for use in in-depth study. For those who are 
nostalgic for a Bible with a high literary and poetic quality, you can't go wrong with old King James. 

Major Verses Pertaining to the Deity of Christ in various versions: 

Note: Verses marked in indigo are textual variants between the Critical, Majority, and Received (Traditional) texts, 
and do not necessarily reflect translation bias per se. 

John 1.18 - No one has ever seen God. It is God the only Son, who is close to the Father’s heart, who has made 
him known. NRSV 

Deity Clear: ESV, GNB, NAB, NASB, NIV, NLT, NRSV, TNIV  
Deity Unclear: ASV, DRB, GB, HCSB, JB, KJV, MSG, NKJV, NJB, REB, RSV, RV, TLB 

John 8.58 - Jesus said to them, "Truly, truly, I say to you, before Abraham was, I am."  ESV 

Clear: ASV, DRB, ESV, GNB, HCSB, JB, KJV, MSG, NAB, NASB, NIV, NJB, NKJV, NRSV, NJB, 
REB, RSV, RV, TNIV 
Unclear: TLB, NLT 

Acts 20:28 - Keep watch over yourselves and over the whole flock of which the holy Spirit has appointed you 
overseers, in which you tend the church of God that he acquired with his own blood. NAB 

Clear: DRB, ESV, GB, HCSB, JB, KJV, MSG, NAB, NASB, NIV, NKJV, NLT, RV, TNIV 
Less Clear: ASV, REB 
Unclear:  GNB, NJB, NRSV, RSV 

Romans 9.5 - Theirs are the patriarchs, and from them is traced the human ancestry of the Messiah, who is God 
over all, forever praised! Amen. TNIV 

Clear: ESV, GB, HCSB, MSG, NIV, NJB, NLT, TNIV 
Less clear:  ASV, DRB, JB, KJV, NASB, NKJV, RV  
Unclear: GNB, NAB, REB, RSV (corrected in later editions) 



Philippians 2:5-6 - The attitude you should have is the one that Christ Jesus had: He always had the nature of 
God, but he did not think that by force he should try to remain equal with God - GNB 

Clear: GNB, HCSB, JB, MSG, NLT, TNIV 
Less clear: ASV, DRB, ESV, GB, KJV, NAB, NASB, NIV, NJB, NKJV, NRSV, RSV, RV 
Unclear: REB 

Colossians 2:9 - For in Christ there is all of God in a human body. TLB 

More Clear:  ASV, DRB, ESV, GB, GNB, HCSB, JB, KJV, NAB, NASB, NIV, NJB, NKJV, NLT, 
NRSV, REB, RSV, RV, TNIV 
Less Clear:  MSG 

II Thessalonians 1.12 - Then everyone will give honor to the name of our Lord Jesus because of you, and you will 
be honored along with him. This is all made possible because of the undeserved favor of our God and Lord, Jesus 
Christ. - NLT 

Clear:  NAB, NLT  
Unclear: ASV, DRB, ESV, GB, GNB, HCSB, JB, KJV, MSG, NASB, NIV, NJB, NKJV, NRSV, 
REB, RSV, RV, TNIV 

I Timothy 3:16 - And without controversy great is the mystery of godliness: God was manifested in the flesh, 
Justified in the Spirit, Seen by angels, Preached among the Gentiles, Believed on in the world, Received up in glory. 
NKJV 

Present: GB, KJV, NKJV  
Absent: All others 

Titus 2.13 - [W]hile we wait for the blessed hope and the appearing of the glory of our great God and Savior, 
Jesus Christ. - HCSB 

Clear: ESV, GNB, HCSB, JB, MSG, NASB, NIV, NJB, NKJV, NLT, NRSV, REB, RSV, RV, TNIV 
Unclear: ASV, GB, DRB, KJV, NAB 

Hebrews 1.8 - But unto the Son he saith, O God, thy throne is forever and ever: The scepter of thy kingdom is a 
scepter of righteousness. GB 

Clear: ASV, ESV, GB, GNB, HCSB, JB, KJV, MSG, NAB, NASB, NIV, NJB, NRSV, REB, RSV, 
RV, TNIV 
Unclear: Some margins say "God is your throne" rather than "Your throne, O God" 

I John 5.7 - For there are three that bear record in heaven, the Father, the Word, and the Holy Ghost: and these 
three are one. KJV 



Present: GB, KJV, NKJV  
Absent: Most others 

Bibles  
ASV: American Standard Version, (Oak Harbor, WA: Logos Research Systems, Inc.) 1994.  
ESV: English Standard Version (Wheaton, IL: Good News Publishers) 2001.  
GB: Geneva Bible, 1599. 
GNB: Good News Bible: Today’s English Version (New York: American Bible Society) 1992.  
HCSB: Holman Christian Standard Bible (Nashville: Holman) 2004. 
JB: Jerusalem Bible (New York: Doubleday) 1966. 
KJV: The Authorized (King James) Version, (Cambridge: Cambridge) 1769.  
NAB: The New American Bible (Nashville, Tennesee: Confraternity of Christian Doctrine) 1997.  
NASB: The New American Standard Bible (La Habra, CA: Lockman Foundation) 1995.  
NIV: New International Version (Colorado Springs: International Bible Society) 1984, 2011.  
NJB: The New Jerusalem Bible (New York: Doubleday) 1985.  
NKJV: New King James Version, (Nashville, Tennessee: Thomas Nelson, Inc.) 1982.  
NLT: New Living Translation, (Wheaton, IL: Tyndale House Publishers, Inc.) 1996.  
NRSV: New Revised Standard Version (New York: National Council of Churches of Christ in the U.S.A.) 1989. 
NWT: New World Translation of the Holy Scriptures (Brooklyn: Watch Tower Bible and Tract Society) 1984. 
REB: Revised English Bible (London: Oxford University Press and Cambridge University Press) 1989. 
RSV: Revised Standard Version (New York: National Council of Churches of Christ in the U.S.A.) 1952. 
RV: Revised Version (Cambridge: Cambridge) 1885. 

SSB: The Sacred Scriptures, Bethel Edition (Bethel, PA: Assemblies of Yahweh) 1981. 
TLB: The Living Bible (Wheaton, Ill.: Tyndale House Publishers, Inc.) 1997. 

Reference Works  
Steven Sheely and Robert Nash, Choosing a Bible: A Guide to Modern English Translations and 
Editions (Nashville: Abingdon Press) 1999.  
James White, The King James Only Controversy: Can You Trust the Modern Translations? (Minneapolis, MN: 
Bethany House) 1995. 

**Thanks also to the DataRat (website, Yahoo! group) for critiquing this review and helping make it better.  
   
(I hope to have reviews of the Complete Jewish Bible eventually, but I can't make any promises on when. Until then, 
take a trip home and check out more of my site!) 
 

I hope that the above article helps you to better understand the modern translations. I will only 
add that any of them will convey the message of Christ just fine, but for deeper study, some are 
obviously much better than others. 
 
 

http://www.datarat.net/
http://groups.yahoo.com/group/New_Geneva
http://www.tateville.com/


Passages That “Don’t Belong” 

 
As we continue to discuss and study the integrity of the Scriptures we hold so dear, it’s 
appropriate to take a look at some of the passages that perhaps don’t belong. You see, the 
various translations we use today (e.g. KJV, NASB, ESV, etc.) are all based on different sets of 
manuscripts. Some of these manuscripts may include verses that the others do not. 
 
This is a very important field of study called textual criticism which is defined as “the 
ascertainment of the true form of a literary work, as originally composed and written down by its 
author” (Kenyon, 1951, pg. 1). 
 
There are two ways to approach these questionable passages: 

1. They destroy the integrity of the Scriptures. If the Bible is the word of God, there should be 
no questions about what should and should not be in it. 

2. The very fact that we can make a (short) list of those passages about which there is some 
question proves how well-preserved the Scriptures are. This actually strengthens the 
integrity of the Scriptures. 

 
In this study, we’re going to consider some of these questionable passages as well as the concept 
of scribal errors. This information is very important to our current study of the Bible canon and 
will certainly prove useful as you encounter skeptics in the years to come. 
 
Mark 16:9-20 
 

Many believe that the original gospel of Mark ended at Mark 16:8 and that vs. 9-20 are 
spurious (unauthentic). What is the evidence for this claim? 

 The two oldest and most respected manuscripts, the Codex Sinaiticus and Codex 
Vaticanus, do not include these verses. Because we can assume that the older 
manuscripts would have been more accurately preserved, we can conclude that 
these verses were added later by scribes. 

 These verses have been included in the KJV and NKJV because the KJV was based, 
not on the oldest manuscripts available, but on “medieval manuscripts. (1) 

 According to GotQuestions, “the fourth century church fathers Eusebius and Jerome 
noted that almost all Greek manuscripts available to them lacked vv. 9-20.” (1) 

 Many scholars believe that the strongest evidence against this text is the “non-
Markan” style. Specifically, they argue that the style and vocabulary are non-Markan 
and the connection between vs. 8 and vs. 9-20 is awkward. 

 
It is worth noting that there are actually four textual possibilities: 

1. The omission of 16:9-20. 
2. The inclusion of 16:9-20. 
3. The inclusion of 16:9-20 with the assertion of an additional statement between 

verse 8 and verse 8 that reads, “But they reported briefly to Peter and those with 
him all that they had been told. And after this Jesus himself sent out by means of 
them, from east to west, the sacred and imperishable proclamation of eternal 
salvation.” 

a. It is supported by only four uncials (a type of manuscript written entirely in 
capital letters) dating from the 7-9th centuries A.D. 



b. Scholars have observed that it “posseses a rhetorical tone that contrasts – 
even clashes – with Mark’s simple style.” (2) 

4. The inclusion of 16:9-20 with the insertion of an additional statement between verse 
14 and verse 15 which reads, “And they excused themselves, saying, ‘This age of 
lawlessness and unbelief is under Satan, who does not allow the truth and power of 
God to prevail over the unclean things of the spirits [or, does not allow what lies 
under the unclean spirits to understand the truth and power of God]. Therefore 
reveal thy righteousness to them, ‘The term of years of Satan’s power has been 
fulfilled, but other terrible things draw near. And for those who have sinned I was 
delivered over to death, that they may return to the truth and sin no more, in order 
that they may inherit the spiritual and incorruptible glory of righteousness which is 
in heaven.” 

a. Only one manuscript – Codex Washingtonianus – includes it 
b. Scholars have observed that it doesn’t match the rest of the section. 

 
Even if the text is spurious, it is worth noting that it presents no new information about 
Jesus or Christian doctrine. Everything contained in this passage is expressed clearly 
elsewhere. Also consider what these scholars (who question the authenticity of the text) 
have observed about it: 

 Writing in 1844, Alford observed, “The inference therefore seems to me to be, that 
it is an authentic fragment, placed as a completion of the Gospel in very early times: 
by whom written, must of course remain wholly uncertain; but coming to us with 
very weighty sanction, and having strong claims on our reception and reverence” (1) 

 Sir Frederick Kenyon adds that “we can accept the passage as true and authentic 
narrative, though not an original portion of St. Mark’s Gospel.” (1951, p. 174) 

 
Is the text spurious? Isn’t the evidence overwhelming? Let’s revisit the arguments against 
the authenticity of this text and then look at the positive arguments for it: 

 The fact that the two oldest manuscripts omit this text is problematic, but not 
conclusive. As we’ll see, other ancient manuscripts do contain them, including the 
ancient Codex Alexandrinus (from the same period). Also, both the CS and CV 
included certain apocryphal writings, so their judgment has been questioned. 

 Regarding the argument that Jerome questioned its authenticity, he was merely 
translating an earlier exchange between other patristic fathers. He was not giving 
his own opinion about the genuineness of the text in question. 

 The argument that the text is “non-Markan” is subjective. 
 Positive evidence: 

o Of the 151 Greek Evangelia codices, 114 make allowance for these verses. 
o These verses are present in the vast number of manuscripts. In fact, 

according to Alands, the “longer ending of Mark 16:9-20 is found in 99 
percent of the Greek manuscripts.” (2) 

o The 2nd century church father, Iranaeus, alluded to the verses in both Greek 
and Latin, naming Mark as the author. Justin Martyr, also from the 2nd 
century, was aware of these verses as well. 

 
John 7:53-8:11 
 

This is a very well-known text, for in it, we read of Jesus’ encounter with “the woman 
caught in adultery.” It’s such a beloved text because of the manner in which it displays the 



compassion and grace of Jesus. But as it turns out, there are many textual critics who 
question the authenticity of this text. 
 
Critics speak up: 

 Edward W. Klink III wrote in 2012, “The text-critical evidence is overwhelming: this 
passage was almost certainly not in the original version of the Gospel of John.” (3) 

 “Michals in her commentary on John offers the details: it is not in the earliest 
manuscripts (with one exception); in those manuscripts where we do find it, it is not 
found in one place. Some have it at the end of John. Some put it after our John 
7:36; one puts it after 7:44. Some have it in Luke, after Luke 21:38.” (4) 

 
Evidence of its inclusion in the inspired canon: 

 The earliest Bibles, including the Old Latin, the Waldensian, the Peshitta, and the 
Itala, included this passage. (3) 

 Around 80% of existing manuscripts contain this passage. (3) 

 Numerous early theologians spoke of this passage including Papias, Didascalia, 
Ambrose, Jerome, Nicon, Ambrosiaster, Augstine, Pacian, Faustus, Rufinus, 
Didymus, Chrystom, Chrysologus, Victorius, Vigilus, Gelasius, Cassiodorus, Gregory 
the Great, and Sedulius. (3) 

 A number of patristic texts allude to this story. (4) 
 

It seems to me that John 7:53-8:11 is authentic, even if it may have been written by Luke 
or placed at different places in certain manuscripts. 

 
1 John 5:7 – the “Johannine Comma” 
 

This is a major passage and perhaps the one questionable passage that has the most 
serious implications. This is because it is the clearest and most direct reference to the 
“Trinity” in the entire Bible.” 
 
Evidence against it: 

 From GotQuestions: “None of the oldest Greek manuscripts of 1 John contain the 
comma, and none of the very early church fathers include it when quoting or 
referencing 1 John 5:7-8. The presence of the Comma Johanneum in Greek 
manuscripts is actually quite rare until the 15th century A.D.” (6) 

 It is argued that this text wasn’t included in the 1st or 2nd editions of the Textus 
Receptus (received text) but was added into the 3rd edition by Desiderius Erasmus 
due to intense pressure from the Catholic Church. Because of this, it was included in 
the KJV (and by extension, the NKJV) 

 
Evidence for it: 

 From Dr. Thomas Holland’s Crowned With Glory, “Although not found in most Greek 
manuscripts, the Johannine Comma is found in several,” and, “While the Greek 
textual evidence is weak, the Latin textual evidence for the Comma is extremely 
strong. It is in the vast majority of the Old Latin manuscripts which outnumber the 
Greek manuscripts.” (7) 

 Jerome states: “In that place particularly where we read about the unity of the 
Trinity which is placed in the First Epistle of John, in which also the names of three, 
i.e. of water, of blood, and of spirit, do they place in their edition and omitting the 



testimony of the Father; and the Word, and the Spirit in which the catholic faith is 
especially confirmed and the single substance of the Father, the Son, and the Holy 
Spirit is confirmed.” (7) 

 It is possible that Cyprian (c. 258 A.D.) quoted this passage: “The Lord says, ‘I and 
the Father are one’ and likewise it is written of the Father and the Son and the Holy 
Spirit, ‘And these three are one’.” (7) 

 The structure of this verse is Johanine in style. 
 “The strongest evidence, however, is found in the Greek text itself. Looking at 1 

John 5:8, there are three nouns which, in Greek, stand in the neuter (Spirit, water, 
and blood). However, they are followed by a participle that is masculine. The Greek 
phrase here is oi marturountes (who bare witness). Those who know Greek 
language understand this to be poor grammar if left to stand on its own. Even more 
noticeably, verse six has the same participle but stands in the neuter…Why are three 
neuter nouns supported with a masculine participle? The answer is found if we 
include verse seven. There we have two masculine nounts (Father and Son) 
followed by a neuter participle (Spirit).” (7) 

 
If you ask me, the evidence seems to learn toward its inclusion, but due to the conflicting 
evidence (which is strong from the negative position), I don’t use this verse in arguments 
regarding the Trinity. 

 
ADDENDUM MATERIAL ON QUESTIONABLE PASSAGES: 
 

“The following verses are omitted from the ESV Bible in their entirety but are found in the 
Textus Receptus Greek New Testament, the text which underlies the New Testament of 
Reformation-era translations: Matthew 17:21; 18:11; 23:14; Mark 7:16; 9:44, 46; 11:26; 
15:28; Luke 17:36; 23:17; John 5:4; Acts 8:37; 15:34; 28:29; 1 John 5:7.” (5) 

 
Scribal Mistakes 
 

In addition to the problematic passages listed above (not that the list is exhaustive), there 
are what we call “scribal errors” to consider. Scribal errors are instances where words are 
missing in certain manuscripts, numbers are incomplete or names are misstated. We’ll 
consider a few examples in this section of our study. 
 
The Ancient Lives Team observes, “Since the reproduction of manuscripts in the ancient 
world required individual hand copying by scribes, the transmission of texts was often liable 
to corruption. By examining the different manuscripts of a particular passage, textual critics 
are able to discern the common errors.” (8) 
 
Here is a short list of different types of scribal errors: 

 Confusing similarly shaped letters. Some letters in the Greek alphabet share a 
triangular or circular shape. Sometimes, two letters written closely together look like 
one letter. 

 Dittography and haplography. This is where sentences begin or end the same way 
causing the scribe’s eye to skip forward or backward (e.g. Matt. 5:19-20). 

 Confusing similarly sounding letters. This would happen when scribes would write 
from dictation. 



 Word substitutions. Errors could occur when scribes, trying to retain a line in their 
memory, accidentally replaced some words with synonyms. 

 Transposition of words. Scribes would sometimes unintentionally reorder a string of 
words due to faulty memory. 

 Assimilation of marginalia. This was when scribes would include the notes (from the 
margins) in the actual text. 

 
As an example, the words of the Roman historian Tacitus contain a known numerical error. 
Two geographical locations are described as being 25 miles apart when, in reality, they are 
125 miles apart. 
 
For a biblical example, compare 1 Kings 4:26 and 2 Chronicles 9:25. In the first, it specifies 
40,000 stalls while in the latter, it specifies 4,000. “Textual critics have determined that the 
second is correct, and 1 Kings has been hit by a copyist error” (9) on the basis that 
historical and textual evidence supports the smaller number. “…there is a reasonable 
probability that a scribe copied incorrectly, for ‘40’ is spelled aleph-resh-bet-ayin-yodh-
mem with ‘4’ being spelled aleph-resh-bet-ayin-heh.” (9) 
 
In most cases, depending on the translation, these scribal errors are noted in the margins 
of your Bible even though the translators often can deduce the actual text by comparing 
and contrasting a multitude of manuscripts. 

 
In closing, consider the following statements from scholars: 
 

“Sir Frederic Kenyon, the longtime director and principle librarian at the British Museum, 
once noted, “Both the authenticity and the general integrity of the books of the New 
Testament may be regarded as finally established.” (Kenyon, 1940, p. 288) 

 
F.F. Bruce, longtime Rylands professor of biblical criticism, adds, “The variant readings 
about which any doubt remains among textual critics of the New Testament affect no 
material question of historic fact or of Christian faith and practice.” (1960, pp. 19-20) 
 
J.W. McGarvey noted, “All the authority and value possessed by these books when they 
were first written belong to them still.” (1956, p. 17) 
 
The eminent textual critics Westcott and Hort once said, “Since textual criticism has various 
readings for its subject, and the discrimination of genuine readings from corruptions for its 
aim, discussions of textual criticism almost inevitably obscure the simple fact that variations 
are but secondary incidents of a fundamentally single and identical text. In the New 
Testament in particular it is difficult to escape an exaggerated impression as to the 
proportion which the words subject to variation bear to the whole text, and also, in most 
cases, as to their intrinsic importance. It is not superfluous therefore to state explicitely 
that the great bulk of the words of the New Testament stand out above all discriminative 
processes of criticism, because they are free from variation, and need only to be 
transcribed.” (1964, p. 564) 
 
Writing in the 1800s, scholars emphatically stated, “The words in our opinion still subject to 
doubt can hardly amount to more than a thousandth part of the whole of the New 
Testament.” (pg. 565) 
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(3) http://www.thegoodbookblog.com/2012/sep/28/does-the-passage-belong-in-the-bible-the-
woman-cau/ 
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(5) http://www.puritanboard.com/f63/verses-ommited-esv-24712/ 
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Bible Study Aids 

 
Before we move away from the subject of the Bible canon (its authenticity and integrity), I think 
it’s important that we discuss Bible study aids. By this, I mean resources and tools that help us to 
better understand the message of the Bible. We’ll consider in this study both external resources 
as well as helpful Bible study tips. 
 
External Resources & Aids 
 

I’d like to break down external aids into four basic categories: 
1. Reference books 
2. Commentaries 
3. Maps 
4. The internet 

 
Reference books include a wide array of books ranging from concordances and lexicons 
to books on Bible customs and general studies. If you go to a physical Christian bookstore 
or online Christian bookstore, there is usually an entire section devoted to reference books. 

 Concordances and Lexicons. 
o Wikipedia defines a concordance as “an alphabetical list of the principle words 

used in a book or body of work.” In Bible study, a concordance is a list of all 
the words in the Bible, where they appear, and most importantly, what these 
different words mean in the original Hebrew or Greek. 

o The most well-known concordance is called Strong’s Concordance. It is 
limited, however, in that it is tied specifically to the KJV. 

o A Lexicon is broader in that it focuses on the whole language itself. It may be 
Hebrew-English, Aramaic-English or Greek-English. Lexicons are great for 
deeper study, but most Bible students are going to use something like 
Strong’s because it’s much easier and more accessible. 

o Let’s take a look at Strong’s so that we can learn how to use it. 
 

 
 
 
 
 
 

This is a page from Strong’s. The word 

here is LOVE. The left column lists all 

the verses where this word is found 

(represented as ‘l’ or ‘L.’ The center 

column is the verse. The right column 

shows the Hebrew/Greek reference #. 

This is a screenshot of Bible software in 

which the Strong’s reference numbers 

are included in the e-Bible text. 



 Strong’s Concordance is structured alphabetically, with the index being 
in the front of the book and the Hebrew/Greek definitions being in the 
back (Hebrew first, Greek second). NOTE: When the reference #’s are 
italicized, this is because it is a NT word and is Greek. 

 There are two reasons that people generally use Strong’s: 

 To find all the places where a word is used. 
 To find the Hebrew/Greek meaning of a word. 

 Let’s do an exercise for each purpose: 

 If you’re wanting to find all the verses where a certain word is 
used, simply look up the word in the index. 

o Look up the word drunk. 
 How many times does this word appear in the OT? 

 
 

 How many times does this word appear in the NT? 

 

 How many different reference #’s do you see? 

 

o Look up the word repentance. 
 How many times does the word appear in the OT? 

 
 

 How many times does this word appear in the NT? 

 

 How many different reference #’s do you see? 
 

 If you’re wanting to find the actual Hebrew/Greek meaning of a 
specific word, or even a specific word in a specific verse, you 
have to look up the word in the index and then find the specific 
verse where that word is used. Then check the reference # and 
go to the Hebrew or Greek dictionary in the back to find the 
exact meaning of that word. NOTE: If you’re using anything but 
a KJV, keep in mind that the word may be different in your 
translation. For this reason, it’s handy to have a KJV for when 
you research these definitions. 

o What is the definition of “tabernacle” in Leviticus 4:5? 
 
 
 

o What is the definition of “righteousness” in Rom. 10:3? 
 
 
 

o What is the definition of “fellowship” in 1 John 1:6? 
 
 



 If you do not have a Strong’s, or Bible software with Strong’s, I would 
highly recommend getting it. It will prove to be very helpful to you in 
your deeper studies of God’s word. 

 In addition to Strong’s, another very accessible reference book is 
Vine’s Expository Dictionary of New Testament Words. Like 
with Strong’s, you look up the word and it lists the Greek words and 
their definitions. The difference with Vine’s is that it provides some 
added commentary that can provide a more specific meaning for the 
word you’re looking up. 

 Other well-known and commonly-used reference books: 
o Nave’s Bible Handbook takes you through the Bible and summarizes each 

chapter and section. It has other random inserts explaining elements of the 
history and culture of the Bible. 

o Bible dictionaries provide a very basic meaning for major words and 
concepts in the Bible. They lack the depth of Strong’s, Vine’s and lexicons, 
but they often provide pictures, maps and diagrams that can be very helpful. 

o New Illustrated Bible Manners & Customs by Howard E Vos is the 
specific name of a Bible customs reference book that takes you through each 
era of biblical history and explains how the people of that period lived. 

 
Commentaries are defined as “a set of explanatory or critical notes on a text.” Most 
commentaries are tied to a specific book of the Bible. For example, you might find a 
commentary on the book of Ephesians, which will take you through the entire book, 
explaining what each verse means. 

 THE GOOD: Commentaries can be extremely helpful for the simple reason that a 
mature Bible student or even a theologian or scholar can provide incredible insight. 

 THE BAD: Commentaries are written by fallible men, many of whom have a 
denominational background or even a theological position such as Calvinism that 
may color their view of a passage. Commentaries are an easy way to reach a better 
understanding of a difficult verse and can therefore be used as a crutch which may 
cause some Christians to develop erroneous views of a verse. 

 Popular commentaries: 
 Adam Clarke’s Commentary is very accessible and often is included in Bible 

software. Adam Clarke was a Methodist. 
 Albert Barnes Commentary provides a very in-depth view of the Scriptures and is 

also included in Bible software. He was a Presbyterian. 
 There are innumerable commentaries written by men from various denominational 

backgrounds, even by gospel preachers. My recommendation is to stick with 
commentaries that come highly-recommended by brethren. 

 
Maps are…well, maps of Bible lands that often have a very specific focus. 

 Common maps used by Bible students: 
o Maps of the exodus route 
o Maps of the tribal allotments of Israel in Canaan 
o Maps of the United Kingdom (under Saul, David, Solomon) 
o Maps of the Divided Kingdom 
o Maps of world powers (e.g. Babylonian Empire, Roman Empire, etc.) 
o Maps of Jesus’ ministry 
o Maps of Paul’s missionary journeys 



 Most Bibles contain a certain set of maps in the back. Maps can also be found online 
by doing a simple Google search of “map of Paul’s 2nd missionary journey” (as an 
example). Large, laminated, full-color maps can also be purchased at Christian 
bookstores (whether in-person or online). 

 Maps are very helpful in that they give us a visual representation of major periods of 
biblical history, or major events (such as the exodus from Egypt). 

 Along these same lines, charts usually focus, less on geography, and more on lists 
and concepts (e.g. books of the Bible, tribes of Israel, plan of salvation, etc.) 

 
The internet, of course, is one of the main resources for all forms of study in modern 
society. Using any search engine, you can enter a question, a word or a verse and find a 
variety of resources to help you in your study of the Bible. 

 As great as the internet is, it can be very dangerous for Bible study because literally 
anyone can post their comments or material online. A person may not be even 
slightly qualified to comment on the Bible and yet may profess great knowledge of 
the Bible. From Mormons to Catholics to atheists, there are people from every 
background imaginable commentating on the Bible online. 

 Keys to researching the Bible online: 
o Use specific search terms like map, commentary, Greek definition, chart, or 

ask a specific question when using a search engine. 
o If you’re looking for commentary, try to enter the phrase ‘church of Christ’ 

along with your search terms so that you will be more apt to find good, 
sound commentary on a passage. 

o I would highly recommend looking at multiple sources to cross-check the 
information you find, just to make sure it is sound information. 

 Here are some websites I recommend: 
o www.bible.ca is maintained by a gospel preacher named Steve Rudd and has 

a lot of information, especially on controversial topics. 
o Ferrell Jenkins, a gospel preacher with the church, is very knowledgeable 

about Bible lands and history. He has two websites: 
 http://biblicalstudies.info/ and specifically the “Bible Places” tab offers 

a vast supply of material on the cities and places of the Bible. 
 https://ferrelljenkins.wordpress.com/ is Mr. Jenkins’ blog of his trips 

and discoveries in the Bible lands. 
o http://www.astudyofdenominations.com/ is maintained by Ethan Longhenry, 

a gospel preacher, and offers detailed explanations of the origins and major 
doctrines of modern denominations. 

o Strong’s Concordance online: http://www.eliyah.com/lexicon.html 
o Vine’s Dictionary online: http://www2.mf.no/bibel/vines.html 
o Bible online: https://www.biblegateway.com/ 
o List other websites that you’ve used here: 
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Objections – is God a Moral Monster? 

 
Beginning in this study, we’re going to shift to major theological or moral arguments that atheists 
and skeptics commonly make concerning the Bible. We’re going to break this down into two 
categories that will each receive two studies: 

1. Objections that pertain to the character of God 
2. Alleged Bible contradictions 

 
The reason I’m including this material in this workbook is because the same skeptics who will 
challenge the authenticity and integrity of the Bible will often, in the same breath, challenge the 
Bible on these points as well. 
 
The question in this study: is God a moral monster? It is often claimed that the God of the Bible, 
especially the “God of the Old Testament,” was/is immoral. This argument is made in light of the 
examples of judgment and even “genocide” executed by God. For example, Richard Dawkins in 
The God Delusion wrote, “The God of the Old Testament is arguably the most unpleasant 
character in all fiction: jealous and proud of it; a petty, unjust, unforgiving control-freak; a 
vindictive, bloodthirsty ethnic cleanser; a misogynistic, homophobic, racist, infanticidal, genocidal, 
filicidal, pestilential, megalomaniacal, sadomasochistic, capriciously malevolent bully.” 
 
It is worth noting that the same people who often accuse God of being immoral are the very ones 
who argue against objective morality. In other words, they want to argue that there is no 
absolute standard for morality and then accuse God of being immoral. What is their basis for such 
an accusation? To what standard of morality are they appealing? Their own standard? If they are 
right that there is no authority greater than ourselves (as individuals), then there truly is no 
standard by which they can condemn the acts of God in the Bible. But…while this might be a good 
way to respond to the skeptic, it doesn’t really address the argument, does it? 
 
So how do we respond to such an argument? 
 
Let’s first of all consider a few of the examples of God’s alleged immoral acts. 
 

The global flood of Noah’s day (Genesis 6:3-8; 7:17-24). 
 God destroyed every living thing – man, woman, child, animal – except for Noah, his 

family (8 people total) and two of every kind of animal. 
 What was the motive for God’s judgment in this story? _________________ 
 
     ___________________________________________________________________ 
 
     ___________________________________________________________________ 

 
God’s command to Abram to sacrifice Isaac (Genesis 22:1-2). 

 Atheists/skeptics will often cite this as an example of God’s cruelty even though God 
didn’t actually allow Abram to go through with the sacrifice. To them, the very 
thought that God would issue this command is despicable. They will often ask, 
“Would you sacrifice your child if God commanded you to do so?” 

 What was the motive for this command? ______________________________ 
 
___________________________________________________________________ 



The final plague in Egypt; the death of the firstborn (Exodus 11:1-6; 12:29-30). 
 In this case, children were specifically targeted. For this reason, skeptics and even 

some Christians really struggle here. After all, children are innocent. Even if we can 
explain why God would kill adult people (in judgment against their sin), it’s not so 
easy to explain why God would kill children. 

 This problem seems to be compounded by Deut. 24:16 and Ezek. 18:20. How? ___ 
 

     ___________________________________________________________________ 
 
     ___________________________________________________________________ 
 It’s important to understand, however, that in both Deuteronomy 24:16 and Ezekiel 

18:20, God is speaking of the spiritual consequences of generational sin. We are not 
guilty of sin and faced with spiritual death because of our parents’ sin. Actually, the 
Bible does speak of the physical consequences of sin on subsequent generations in 
places like Exodus 34:7. 

 We will return to this story later in this study when we discuss a few general 
principles from Scripture that help explain these difficult passages. 

 
The command to the Israelites to destroy the people who inhabited Canaan (Deut. 7:1-2). 

 This is one of the examples of “genocide” that skeptics will cite. Of course, this 
command was fulfilled in the book of Joshua, the 6th book of the Bible that records 
Israel’s conquest of the land of Canaan. 

 Consider this statement about the destruction of Jericho (Josh. 6:20-21). 
 In this case, we have to keep the greater context of Scripture in mind: 

1. When we hear the word “genocide,” we might immediately think of the 
senseless and cruel annihilation of an entire race of people. How could a 
loving God condone such mass-murder? 

2. The fact is, there is more to the story.  
 Read Genesis 15:12-16. 

 Why couldn’t Abram take Canaan in his day? _________ 
 
____________________________________________ 
 
___________________________________________________ 

 What does this passage imply about the character of the  
 
nations in Canaan by Joshua’s day? ___________________ 
 
___________________________________________________ 
 
___________________________________________________ 

 How does this actually teach the mercy and patience of  
 
God? ______________________________________________ 
 
___________________________________________________ 
 

     ___________________________________________________ 
 Also read Deuteronomy 9:5-6 for more on this point. 



The command to destroy the Amalekites in 1 Samuel 15:1-3 is another famous one. 
 Again, God wasn’t senselessly annihilating a race of people. God’s judgment was 

warranted as the text here plainly says. Folks may not like this aspect of God’s 
character – His judgment and wrath – but not only is it an undeniable aspect of His 
character, it is an essential part of any authoritative system, whether in government, 
employment or family. 

 
The most commonly-cited illustration of God’s alleged immoral nature is eternal hell. The 
very fact that God would send people to Hell for eternity simply because they do not 
believe in Jesus is antithetical to a loving nature in the minds of many atheists. 

 Read Matthew 25:41, 46; Romans 2:5-11; Revelation 21:8. 
 Some atheists will ask you if you would support a parent who would do such a thing 

to their child. “Of course not,” is the common answer. So how can we support a God 
who would do such a thing to His children? 

 There are two things to remember here: 
1. It would be immoral for people to do this to one another because we all 

share the same nature and have no rights over one another. God, however, is 
our Creator and sustainer and has all rights over our bodies and souls! 

2. The main point, however, is that God created us in His image and intends for 
us to have eternal fellowship with Him (2 Peter 3:9). Hell was made, not for 
mankind, but for the devil and his angels (Mt. 25:41). Therefore, people who 
end up in hell are there, not because God sent them there per se, but 
because they rejected God’s offer of salvation. For God’s real attitude about 
it, read Ezekiel 18:30-32. 

 
While there are, of course, other examples of God’s judgment in the Old Testament, I think you 
get the point. So let’s step away from these examples and touch on a few of God’s other alleged 
“immoral tendencies” which skeptics/atheists like to raise. 
 

Some will assert that God is jealous. 
 They will remind us that jealousy is a sin (Galatians 5:19-21, NKJV) and that it is an 

ugly attitude that we should all try to avoid. Then they will point out the many 
verses which speak of God’s jealousy (Exodus 20:4-6; Zech. 8:2). “Therefore, by 
God’s own standard, He is immoral because He is jealous.” 

 However, as with all attitudes, there are right and wrong expressions of them: 
1. Lust (Mt. 5:24) vs. proper sexual desires in marriage (Prov. 5:15-19) 
2. Anger (Eph. 4:26) vs. ANGER! and wrath (Eph. 4:31) 
3. Jealousy/envy (Gal. 5:19-21) vs. godly jealousy (2 Cor. 11:2). 

 
 Explain the manner in which God is jealous over us. ____________________ 

 
     __________________________________________________________ 

 
Some will assert that God is a liar. 

 Of course, lying is condemned throughout Scripture (Prov. 6:16-19; Eph. 4:25). And 
yet God Himself engages in deception (e.g. 2 Thess. 2:9-11; 1 Kings 22:19-23). The 
skeptic will again argue that by God’s own standard, He is immoral because He lies. 

 The Bible says that it is impossible for God to lie (Hebrews 6:18), so we must 
understand that there is a way to harmonize this apparent contradiction. 



 In both examples cited above – 2 Thess. 2:9-11 and 1 Kings 22:19-23 – it might be 
said that God didn’t lie but rather allowed cause for dishonest people who shunned 
the truth to persist in their rebellion. 

o Compare to Romans 1:24, 26, 28. Note the phrase, “God gave them up to…” 
Was God condoning the sinful behavior or simply allowing them to go their 
own way? The latter is obviously the case. 

o Regarding the account in 1 Kings 22:19-23, the famous commentator Adam 
Clarke notes, “This is no more than, “God has permitted the spirit of lying to 
influence the whole of thy prophets; and he now, by my mouth, apprises thee 
of this, that thou mayest not go and fall at Ramoth-gilead.” Never was a man 
more circumstantially and fairly warned; he had counsels from the God of 
truth, and counsels from the spirit of falsity; he obstinately forsook the 
former and followed the latter. He was shown by this parable how every thing 
was going on, and that all was under the control and direction of God, and 
that still it was possible for him to make that God his friend whom by his 
continual transgressions he had made his enemy; but he would not: his blood 
was therefore upon his own head. 

 
Now that we’ve examined a number of the common arguments against the morality of God, we’re 
going to turn our attention in our next study to a few separate key concepts that help address 
these issues. 
 
Now we’re going to shift our focus to three key concepts – that are quite general in nature – that 
should help us to respond to the arguments of skeptics/atheists. 
 

1. While we are finite, God is infinite. Therefore, we are on very tenuous ground when we 
make hasty judgments about the character or decisions of God. 

a. Read Job 38:1-7; Isaiah 40:12-17 and Romans 11:33-36. 
b. A child or teenager may think that his/her parents are unjust, unfair, oppressive 

and even cruel. But it could be that they… 
i. …do not have all the details that the parents have. 
ii. …do not have the maturity to understand the parent’s motive. 
iii. …do not have the experience to understand the parent’s wisdom. 

c. It is no different in our relationship with God. Because we are finite, we should 
not be so quick to judge and condemn the actions of God. There may be much 
more to the story, or there may be details that we do not and cannot see. Just 
as a parent’s actions can be 100% motivated by love even though the child sees 
their actions as cruel, it is the same in the way we perceive God. 

 
2. As our Creator, God can do what He wants to do with us. 

a. Read Romans 9:10-24. There are a lot of details here that are difficult to grasp, 
but there appear to be two main points here: 

i. God is using not only the righteous but the unrighteous of this world to 
accomplish His will, and He has His reasons for doing so. 

ii. While we may not understand God’s purpose in a specific situation, as His 
creation (i.e. “the thing formed”) we have no right to question His 
judgment. This goes back to the first point above. 

b. This certainly isn’t a very popular or politically-correct statement, especially for 
Americans. We feel that everyone, even authority figures, owe us an 



explanation. That works in a democracy, and it’s a nice concept in human 
societies where men are equal, but God isn’t our equal. 

 
3. The fact that we may not “approve” or understand God’s every decision does not 

negate His existence or the salvation He offers. 
a. Most skeptics/atheists will readily admit this. It’s frustrating that they are so 

quick to jump on the perceived problems of God’s character and so unwilling to 
acknowledge His love, mercy and grace. 

b. A person may not like the fact that God wiped out the world in the flood, but 
that doesn’t change the fact that He loves them and sent His Son to die for their 
sins. In the end, there is just heaven and hell, and it’s our choice. 

 
There are many additional arguments – both biblical and philosophical – that skeptics/atheists 
make against the moral nature of God that we simply do not have time to address in this study. If 
this is something you’re interested in studying further, let me know. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Objections – Outrageous Commands 

 
In this study, we’re going to continue our study of some of the more common arguments that 
skeptics/atheists make against the character of God in the Bible. As mentioned at the beginning of 
our last study, the same people who challenge the authenticity and integrity of the Scriptures will 
also attack the manner in which the Scriptures depict God. 
 
Our question for today is: how do we explain some of the more difficult and seemingly immoral 
commands of the Bible? If God is the standard of moral truth, how could He issue commands 
that, on the surface, appear to be so immoral. Assuming you are a faithful believer, the very 
notion of “immoral” or “outrageous” commands may be a foreign concept. That’s because we 
either understand the true meaning of these commands or the fact that total submission to God is 
required even if it isn’t always easy. But for skeptics/atheists, many of these same commands that 
we accept in faith, they see as immoral and outrageous. 
 
Before we get to the “outrageous commands,” review the final three points of our last study (key 
general concepts about God): 
 
 1. ______________________________________________________________________ 
 
 2. ______________________________________________________________________ 
 
 3. ______________________________________________________________________ 
 
With these things in mind, let’s turn our attention to the subject at hand. 
 

The command to hate your family in Luke 14:25-27. 

 It’s easy to see why some people cringe at this text. On the surface, Jesus appears 
to be commanding us to do the unthinkable. Are we really being instructed to hate 
our parents, our children and the ones we hold most dear? 

 The Greek for “hate” is miseo and means “to detest…by extension to love less.” It 
is this second definition that Jesus intends here in Luke 14. He is not telling us to 
literally hate (detest) our family, but to love our family less than we love Him. 

 Compare this meaning of “hate” to the way it’s used in Matthew 10:37. 
 
The command to stone your children (and others) in Num. 15:32-36 and Mat. 15:4. 

 This command is a very difficult one, but thankfully, it was a part of the old law and 
is not a command for Christians today. Regarding Matthew 15:4, it’s important to 
remember that Jesus lived under the old law (Galatians 4:4). 

 The old law ended at the cross (Rom. 7:2-4; Col. 2:14-16; Heb. 10:8-10). 
 A skeptic might concede this point only to argue that God still gave these 

commands to His people. How could a loving God do this? 
o Because Israel was both a religious and civic nation, the Law of Moses 

provided both religious and civic laws including the death penalty. 
o As a religious nation, there were severe laws against immorality. 
o As harsh as these laws might seem to us, they were given to illustrate 

God’s desire for holiness…as a foreshadowing of the spiritual law of Christ. 

 NOTE: There are a number of other Old Testament commands that skeptics will call 
into question. In every case, remind them that the old law is no more. 



Commands regarding women (1 Cor. 14:34-35; Eph. 5:22-23; 1 Tim. 2:11-12). 

 These passages have not been controversial historically, nor are they controversial 
in much of the world today. It is only in the “western world” in modern times, 
because of the feminist movement, that these passages are controversial. 

 After reading these passages, many skeptics (and even liberal Christians) claim that 
the apostle Paul was clearly a sexist. These passages are seen as demeaning and 
demoralizing to women who seek equal rights with men today. 

 So how do we respond to these “outrageous commands?” 
o We must be unapologetic in affirming that men and women do have 

different roles in both the home and the church. But we must clarify that it 
is simply a matter of role distinction, not the value of women. Women are 
not “second-class citizens” in the kingdom of God (Gal. 3:28). 

o As an example, consider 1 Corinthians 11:3. 

 Man is over woman in the same way that the Father is over Jesus. 
 Should Jesus feel demeaned? Is He less divine (John 20:28)? Of 

course not. Again, it’s a matter of role distinction. 

 We understand that in most settings, there is a hierarchy consisting 
of individuals with different roles.  

o While, on the surface, this might appear demeaning to women, women 
who truly embrace this role find incredible joy in it. See Prov. 31:10-31. 

 
Commands regarding God’s approval of slavery (Exodus 21:1-11, 20-21; Eph. 6:5-8). 

 Many skeptics see commands such as these and immediately conclude that God 
has authorized the same system of slavery that existed in this country long ago. 

 To respond to this oft-repeated claim, we have to actually consider the Old 
Testament slave system and the NT commands about slavery separately. 

 Regarding the Old Testament slave system: 
o The “slavery” we read about in Old Testament Israel was more comparable 

to what we would call “indentured servitude.” Indentured servants 
voluntarily agree to a contract to work for a period of time, usually to pay 
off a debt or to find a stable living situation. See Leviticus 25:39. 

o Slaves were to be treated with kindness (Lev. 25:42-43; Deut. 15:12-15). 
o All debts were cancelled and slaves were thus released every seven years 

(Deut. 15:1-2, 12-18). Granted, this didn’t apply to foreign slaves (Lev. 
25:44-46). 

o The point is, the Old Testament slave system was nothing like the slavery 
that took place in this country in the 1700s and 1800s. 

 Regarding the commands about slavery in the New Testament: 
o We find them, not only in Ephesians 6, but in Col. 3:22-4:1; 1 Tim. 6:1-2 

and finally, in 1 Peter 2:18-20. 
o It’s vitally important to recognize that, in these verses, God isn’t condoning 

or setting in order a slave system. Rather, because Christianity (as a 
spiritual kingdom, unlike Israel of old) was founded in a slave culture, 
these commands really only regulated it. 

o Could Christians own slaves? Yes, these verses make that clear, but these 
verses also make it clear that slave-owners were to treat their slaves with 
the utmost respect and care. 

o Read 1 Corinthians 7:20-24. The gospel isn’t primarily concerned with 
changing a society, but rather changing hearts. 



Alleged Bible Contradictions, Part 1 

 
In our last two studies, we’re going to turn our attention to another very common argument 
made by skeptics against the Bible. The Bible, they say, is filled with contradictions: 

 
Dan Barker with the Freedom From Religion Foundation: “PAUL SAID, "God is not the 
author of confusion," (I Corinthians 14:33), yet never has a book produced more confusion 
than the bible! There are hundreds of denominations and sects, all using the "inspired 
Scriptures" to prove their conflicting doctrines. The problem is not with human limitations, 
as some claim. The problem is the bible itself. People who are free of theological bias 
notice that the bible contains hundreds of discrepancies. Should it surprise us when such a 
literary and moral mish-mash, taken seriously, causes so much discord?” (1) 

 
Jim Meritt wrote in his 1992 article A List of Bible Contradictions, “The Bible is riddled with 
repetitions and contradictions.” (2) 

 
Of course, secular writings are often filled with contradictions as well. But we hold the Bible to a 
higher standard based on 2 Timothy 3:16-17. 
 

Should the Bible contain contradictions? Explain. ____________________________  
 
_________________________________________________________________________  
 
_________________________________________________________________________ 

 
How would contradictions in the Bible affect your faith? ______________________  
 
_________________________________________________________________________  
 
________________________________________________________________________ 

 
There are a couple of things to keep in mind when dealing with Bible contradictions. We’ll 
consider these principles and then begin looking at some of the alleged contradictions. 
 

1. Because we believe the Bible to be the word of God, we should not presuppose that it is 
wrong, but that it is right! When we come across a contradiction, our response, 
therefore, should not be, “Oh no!” but rather, “Let’s study to find harmony” (Rom. 3:4). 

 
2. Context is key in explaining many of these alleged contradictions, as we shall see. 

When an alleged contradiction is raised, the root problem in most cases is that the 
skeptic has failed to consider what each verses means in its respective context. Satan 
himself is good at taking verses out of context to mislead us (Matthew 4:3-10). 

 
3. Some passages in the Bible are especially difficult, and Peter makes the point that these 

Scriptures can easily be twisted and abused (2 Peter 3:14-16). There may not always 
be an easy answer for claims of contradiction, and that’s okay. 

 
4. There are many factors to be considered here: context, culture, audience, author, 

Greek/Hebrew definition of words, textual criticism/scribal errors, etc. 



With these basic rules in mind, let’s begin to examine a few of the alleged Bible contradictions. As 
you shall see, some of them are very easy to harmonize; others, however, are difficult. 
 
In these two studies on Bible contradictions, we’re going to consider the list of Bible 
contradictions given by Dan Barker (1), the current co-president of the Freedom From Religion 
Foundation. He is a former evangelical Christian who abandoned his faith in 1984.  
 

Should we kill? 

 The seemingly contradictory verses: 
o We shouldn’t kill (Ex. 20:13; Lev. 24:17). 
o God authorized killing (Ex. 32:27; 1 Sam. 6:19; Num. 15:36). 

 How can we harmonize these verses? 
o When God forbade killing, it was murder that He had in mind. In fact, Exodus 

20:13 says, “You shall not murder.” In the cases where killing was either 
commanded or condoned, it was justice, not murder. 

 
o Can you think of examples today where killing is sometimes wrong  

 
     and at other times, right? _______________________________________ 

 
_______________________________________________________________ 

 
Should we steal? 

 The seemingly contradictory verses: 
o We shouldn’t steal (Ex. 20:15; Lev. 19:13). 
o God authorized stealing (Ex. 3:22; 12:35-36; Luke 19:29-34). 

 How can we harmonize these verses? 
o In the Exodus verses, the people were not stealing anything! 

 What words here proves that they were not stealing from the  
 
Egyptians? ________________________________________________  
 
________________________________________________________ 

o In Luke 19:29-34, it is absurd to claim that Jesus told His disciples to steal 
the colt. The owners were present when the disciples loosed the colt. It’s 
clear that the reference to “the Master” was understood by the owners. They 
may have been disciples or fans of Jesus. 

 
Shall we keep the Sabbath? 

 The seemingly contradictory verses: 
o We should keep the Sabbath (Ex. 20:8; 31:15). 
o God doesn’t approve of the Sabbath (Is. 1:13; Jn. 5:16; Col. 2:16). 

 How can we harmonize these verses? 
o In response to Isaiah 1:13, read Is. 1:2-4. Why was God opposed to their  

 
Sabbaths in this instance? _________________________________________ 

o In response to John 5:16, Jesus was commonly accused of breaking the 
Sabbath when He would heal someone or cast out a demon on the Sabbath 



day. But as Matthew 12:7 and Mark 2:27, you’ll learn that Jesus never 
actually broke the Sabbath law, just the Jews’ traditions for the Sabbath. 

o In response to Colossians 2:16, Paul is speaking here of the transition that 
took place between the two covenants. The Sabbath is no longer required 
and is therefore something that we cannot judge one another on. 

 
Should we make graven images? 

 The seemingly contradictory verses: 
o We shouldn’t make them (Ex. 20:4; Lev. 26:1). 
o God authorized images (Ex. 25:18; 1 Kings 7:15-16, 23-25). 

 How can we harmonize these verses? 
o The people were not allowed to make graven images of their own volition, 

but if God commanded a particular object to be made for a specific purpose, 
it was obviously allowed in that instance. 

o If a parent tells their child to stay out of the road, the child must stay out of 
the road, but if the parent gives the same child permission to go into the road 
to get their ball, has the child disobeyed the parent? No! 

 
Are we saved through works? 

 The seemingly contradictory verses: 
o We are not saved by works (Eph. 2:8-9; Rom. 3:20, 28). 
o We are saved by works (James 2:24). 

 How can we harmonize these verses? 
o In both Ephesians 2:8-9 and Romans 3, Paul is not condemning works of 

obedience. Rather he is condemning a system of merit where salvation can 
be earned based upon ones good deeds. The fact is, true faith and obedience 
go hand in hand, as illustrated in Hebrews 11. 

 What word appears in both Eph. 2:9 and Rom. 3:27 and proves that  
 
Paul is condemning merit, not obedience? _______________________ 

o In James 2:24, what word shows that we are not saved by faith or works  
 
exclusively? ____________________________________________________ 

 
Should good works be seen? 

 The seemingly contradictory verses: 
o Our works should not be seen (Mat. 6:1-4; 23:3, 5). 
o Our works should be seen (Mat. 5:16; 1 Peter 2:12). 

 How can we harmonize these verses? 
o In both Matthew 6:1-4 and Matthew 23:3, 5, Jesus is not telling us that our 

good works should never be seen. He is specifically telling us that we should 
not do our works so that they may be seen by others. Really, He is 
condemning religious arrogance. 

o In Matthew 5:16 and 1 Peter 2:12, Jesus is not telling us to be arrogant, but 
to live out our faith in the world so that our example might lead others to 
God. In this case, we’re not seeking the praise of men, but the souls of men. 

o Can one obey the one command while also obeying the other? ____________ 
 
______________________________________________________________ 



Does God change His mind? 

 The seemingly contradictory verses: 
o He doesn’t change His mind (Mal. 3:6; Num. 23:19; Ezek. 24:14; Jas. 1:17). 
o God has changed His mind (Ex. 32:14; Gen. 6:6-7; Jonah 3:10). 

 How can we harmonize these verses? 
o God has an unchanging character. We can trust that God is who He says He 

is and that He will do what He says He will do. He isn’t fickle. But does this 
mean that He can never change His mind on anything? 

o In Exodus 32, Genesis 6 and Jonah 3, it’s not that God changed, but that the 
people changed. And because they changed, God’s response changed. 

o Modern day examples: 

 If you sign a contract to buy a new car but stop making the payments, 
is the bank at fault when they repossess your car? 

 If your parents say that you can go out with your friends on Friday 
night but then change their mind and say that you must stay home 
because you bring home a bad report card, are they at fault? 

o God has a character that we can rely upon – He is steady, not fickle – but 
throughout the Bible, God shows Himself to be accommodating to His people 
based on their conduct and prayers. 

 
SOURCES: 
(1) http://ffrf.org/legacy/books/lfif/?t=contra 
(2) http://infidels.org/library/modern/jim_meritt/bible-contradictions.html 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

http://ffrf.org/legacy/books/lfif/?t=contra
http://infidels.org/library/modern/jim_meritt/bible-contradictions.html


Alleged Bible Contradictions, Part 2 

 
This study is a continuation of our last study. We are presently considering, as the title above 
indicates, alleged contradictions in the Bible. Innumerable books and articles have been written 
on this subject by both Christian apologists as well as skeptics. However, we are here considering 
alleged Bible contradictions presented by skeptic Dan Barker, co-president of the Freedom From 
Religion Foundation. His article: http://ffrf.org/legacy/books/lfif/?t=contra  
 
Before we return to our study of alleged Bible contradictions, list the four principles that we 
considered at the beginning of our last study that must be understood: 
 
 1. ______________________________________________________________________ 
 
 2. ______________________________________________________________________ 
 
 3. ______________________________________________________________________ 
 
 4. _______________________________________________________________________ 
 
While many of the following contradictions are conceptual, some have to do with facts. 
 

Are we punished for our parents’ sins? 

 The seemingly contradictory verses: 
o We are punished for our parents’ sins (Ex. 20:5; 34:6-7). 
o We are not punished for our parents’ sins (Ezekiel 18:20; Deut. 24:16). 

 How can we harmonize these verses? 
o To understand how these verses harmonize, we have to understand that 

there are both physical as well as spiritual consequences for sin. 
o It is common for children and even successive generations to deal with the 

physical consequences of their parents’ sins or lifestyle choices. Can you  
 
think of an example?__________________________________________ 
 
______________________________________________________________ 

o But on a spiritual level, we are all individually accountable. It’s clear that in 
Ezekiel 18, God is speaking of spiritual consequences (vs. 4, 30-32). 

 
Is God good or evil? 

 The seemingly contradictory verses: 
o God is good to all (Psalm 145:9; Deut. 32:4). 
o God is evil (Isaiah 45:7; Lam. 3:38). 

 How can we harmonize these verses? 
o In the second set of verses, the point is not that God is evil or brings evil (i.e. 

wickedness, immorality, etc.) upon people, but that He brings disaster and/or 
judgment against people. 

o God is good to all in that He provides blessings and opportunities to all. This 
is especially true of His people. We have a unique relationship with God. At 
the same time, God brings judgment against those who rebel against Him. 

o His love and justice do not contradict. 

http://ffrf.org/legacy/books/lfif/?t=contra


Does God tempt people? 

 The seemingly contradictory verses: 
o He doesn’t tempt people (James 1:13). 
o He does tempt people (Genesis 22:1). 

 How can we harmonize these verses? 
o The word “tempt” can refer to testing (as in trials) or more specifically to the 

temptation to commit sin. 
o In James 1:13, is James speaking of testing/trials or of tempting to  

 
sin? __________________________________________________________ 

o In Genesis 22:1, is Moses speaking of testing/trials or of tempting  
 
to sin? ________________________________________________________ 

 
Was/is Jesus peaceable? 

 The seemingly contradictory verses: 
o Jesus is peaceable (John 14:27; Acts 10:36). 
o He came NOT to bring peace (Mat. 10:34). 

 How can we harmonize these verses? 
o Jesus provides spiritual peace to His people. Compare to Phil. 4:6-7. 
o In Mathew 10:34-38, what kind of peace is Jesus speaking of? And  

 
how does Jesus bring division/turmoil? _________________________ 
 
_____________________________________________________________ 

 
Has anyone seen God? 

 The seemingly contradictory verses: 
o No one has seen God (Ex. 33:20; John 6:46; 1 John 4:12). 
o People have seen God (Gen. 32:30; Ex. 33:11; Is. 6:1; Job 42:5). 

 How can we harmonize these verses? 
o There is no clear, contextual explanation for this apparent contradiction. It’s 

not a matter of searching out the Hebrew and Greek definitions either. For 
me as a believer, my response is more commonsensical. Simply put, in the 
four examples where people claimed to see some part of God, I conclude that 
while they may have seen one aspect of His being, or a representation of His 
being, or a symbolic portrayal of His being, they didn’t see His full glory. 

o We do gain some insight on this in Exodus 33:12-23. After reading this  
 
passage, how did Moses not see God? ___________________________  
 
______________________________________________________________ 

 
How Old Was Ahaziah when he began to reign? 

 The seemingly contradictory verses: 
o He was 22 years old (2 Kings 8:26). 
o He was 42 years old (2 Chronicles 22:2). 

 How can we harmonize these verses? 
o This appears to be an outright contradiction of facts, and irreconcilable.  



o Let’s consider a few possible explanations: 

 Chronologist Dr. Floyd Jones notes that the words “was” and “old” are 
not in the original Hebrew but were added later to make it smoother. 
Without them, it would read “a son of 42 years.” Dr. Jones states: 
“Thus the sense of Ahaziah’s being ‘a son of 42 years’ in his reigning is 
seen to refer to his being a son of the dynasty of Omri which was in its 
42nd year. Putting the two Scriptures together reveals that Ahaziah 
was 22 years old when he began to reign during the 42nd year of the 
dynasty of Omri, of which he is also an integral part.” (1) The problem 
here is that, 1 it raises concerns in the 1 Kings account, and 2 other 
manuscripts DO have 22 (see next point).  

 It’s possible that “42” in 2 Chronicles 22:2 is a copyist mistake. This 
position is strengthened by the fact that there are several ancient texts 
that have 22 (or simply 20) here instead of 42. The Syriac and Arabic 
versions both have 22 and the Septuagint has 20. (1) 

 
How many animals were on the ark? 

 The seemingly contradictory verses: 
o Two of each kind (Gen. 6:19; 7:8-9, 15). 
o Seven of every clean kind (Gen. 7:2). 

 How can we harmonize these verses? 
o I have heard skeptics/atheists raise this on a number of occasions, but to me, 

the answer seems so obvious. There were two of every kind of animal, but 
seven of every “clean” kind. 

 
Were trees created before humans? 

 The seemingly contradictory verses: 
o Trees were created before humans (Gen. 1:12-31). 
o Humans were created before trees (Gen. 2:5-9). 

 How can we harmonize these verses? 
o It’s true that trees were created before humans in Genesis 1. What we have 

to understand in Genesis 2:4-7 is that Moses is summarizing some of the key 
points from chapter one as they relate to the creation of man. This is clear 
from the statement in verse 4: “This is the history of the heavens and the 
earth when they were created…” 

 In Genesis 2:4-6, we see the earth before man. 
 In Genesis 2:7, the focus shifts to the creation of man. 
 These verses say nothing about the other days of creation because 

that is not the point. The point is to emphasis the creation of man. 
o While we’re here, it’s also worth pointing out that in Genesis 2:8-9, we learn 

that God placed Adam and Eve in a specially made Garden. While plants were 
created on day three, the Garden may not have been made until day six. 

 
Did Michal, Saul’s daughter, have any children? 

 The seemingly contradictory verses: 
o She didn’t have any children (2 Sam. 6:23). 
o She had five sons (2 Sam. 21:8) 

 How can we harmonize these verses? 
o Again, this appears to be a blatant contradiction of facts, doesn’t it? 



o Where we need to focus is on 2 Samuel 21:8. There is an important fact that 
we must clarify first: Michael had a sister named Merab. It was Merab that 
was married to Adriel (1 Sam. 18:19). With this in mind, there are two 
possible explanations for the “error” in 2 Samuel 21:8: 

 The phrase “brought up” may imply that her sister, Merab, died, and 
that Michael adopted these boys and raised them as her own. Caleb 
Colley with Apologetics Press writes, “The Hebrew word translated 
“brought up” could mean that Michal actually gave birth to the 
children, but it also could mean that Michal acted as a midwife when 
the children were born, or that she reared the children. It is altogether 
possible that Merab died, and Michal, having the resources to provide 
for a family, and being childless herself, “adopted” Merab’s children 
(Coffman, 1992, p. 297). In that case, it would be perfectly reasonable 
to assume that the children, for all practical purposes, belonged to 
Michal, and that Michal “brought them up.” (2) 

 A second possibility is that this is a copyist error. Caleb Colley again 
informs us, “There are manuscripts, including 
the Kennicott and Chaldee, that use the name of Merab in the place of 
Michal in 2 Samuel 21:8 (p. 367). Some translations, including the New 
American Standard Bible, the New International Version, and the 
English Standard Version, also render 2 Samuel 21:8 with the name of 
Merab rather than Michal.” (2) 

 
Did Paul’s men hear God’s voice? 

 The seemingly contradictory verses: 
o They heard a voice (Acts 9:7). 
o They did not hear a voice (Acts 22:9). 

 How can we harmonize these verses? 
o There is no factual or contextual clue that solves this “problem” for us. The 

question is: is there a way to reconcile these two statements? I believe so. 
o It could be that the men who were with Paul heard the sound of a voice but 

couldn’t make out the words. So in one sense, they heard the voice (sound), 
but in another sense, they didn’t hear the voice (the words). 

o It is worth noting that in Acts 9:7, Paul commented that they saw “no one,” 
but in Acts 22:9, he said that they “saw the light.” So they saw something, 
but not what Paul saw. Likewise, they heard something, but not what Paul 
heard. 

 
Who was Joseph’s father? 

 The seemingly contradictory verses: 
o His father was Jacob (Matthew 1:16). 
o His father was Heli (Luke 3:23). 

 How can we harmonize these verses? 
o While this appears to be another blatant contradiction of facts, there is 

actually a fairly simple explanation. 
o While the genealogy in Matthew 1 traces His lineage through Joseph, the 

genealogy in Luke 3 traces His lineage through Mary. Follow this: 

 In Jewish culture, if a man had no sons, the son-in-law became the 
legal son (see Num. 27:1-11; 36:1-12). 



 So if Mary had no brothers, then Joseph would have been considered 
the legal son of Mary’s father, Heli. 

 It is also worth noting that “son” is absent in the original Greek. 
 So Joseph was genetically the son of Jacob and legally (by marriage) 

the son of Heli. Luke’s genealogy follows Mary’s line. 
 

There are a number of other alleged Bible contradictions but the few that we’ve considered in 
these last two studies should show you that there are often very simple answers. Even when we 
have to do a little digging, an answer can be found. In the end, there is no reason to doubt the 
integrity of the Scriptures on this basis. 
 
SOURCES: 
(1) https://answersingenesis.org/bible-timeline/genealogy/two-ages-at-once/ 
(2) http://www.apologeticspress.org/apcontent.aspx?category=6&article=1498 
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